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with any such supposition., It 1s n safe inference
from 1 S 687, 2 8 630 that the recognized method
of carrying the Ark in early times wos in a sacred
cart (f.e. o cart that had been used for no other
Eurpose) drawn b?r cows or bulls.® The use of

orned cattle might possibly denote that the Ark
was in some way connected with lunar worship ;
in any case, however, they probably imgly that
the god contained in the Ark was regarded ns the
god of fertility (see Frazer, .ddonis, ditis, Osiris,
pp- 46, 80).+ A% fixst sight it Is difficult to suppose
that a serpent could ever be regarded as a god of
fertility, but whatever the origin of serpent-worship
may be—and we need not assume that it has been
everywhere identical —there can be little doubt
that in some cases, at all events, it is celebrated

_with a view of ensuring fertility thereby. On this

point the statement of the scholiast on the Hetairm
of Lucian, (?uoted by J. E. Harrison (Prolegomena
to the Study of Greck Religion, pp. 121, 122), is
very auggestive: dragéporrar 8¢ xdrraiifn dppyra
lepd dx oréatps Tol clrov kxaresxevaeuéra, pmudparo
Opaxbrrwr xal drdplr cxmudrTwr. . :
But whether the view here advocated that the

. Ark of Israel originally contained the brazen

»

‘serpent, we matura

serpent be correct or not, it is at any rate certain
that the Ark was the shrine or feretory of some
object which symbolized Jahweh to His wor-
shippers. On this point the evidence which we
possess concerning similar arks among other
eoples is conclusive (cf. Schwally,  Semit,
regsaliertiimer, p., 10), And as the sacred
object was certain F not in every cese a live
lly inquire why it should be

placed in a box, and not rather set on a pedestal
or throne in a temple. The answer to this question
is to be found in the conception of the god which
prevails among primitive peoples, in whose minds
the fetish or image is so identified with the spirit
which is supposeg to animate it that the two are

their gods in their midst.

'Jeremish (23% ¥) and by our Lor

indistinguisbable, In timea of need oz danger
man requires a god-that is mear, and not% a god
that is fox off. 1t is by no means & primitive con-
coption whioch we find in the dedicatery prayer put
into the mouth of Solomon (1 X 84t), tha}t), ny wople
go out to battle against their enemy, and the
pray to their God towards the honse which is built
to His name, He will make their prayer and
supplication hesrd to the heaven in which He
roolly divells,* Primitive warriors wanted to have
Of what use was the
Divine Father (see Nu 21%) at home, when his sons
were in danger in the field? It was but natural,
therefore, that the gods should be carried out
wherever their help was needed (25 5% ; ¢f. Polyb.,
VIL ix, 2; Schwally, op. cit. p. 9).

Man ga.alow to give up.jdo. atrﬁ. In the course
of the ages, indeed, he mgdifies his primitive con-
ceptions of God ; the inaniwate fetish gives place
to the bestinl form, and this again to an anthropo-

wmworphic representation, tending more and more”

towards the spiritual. But the truly spiritual
conception of God, enunciated alike by the prophet
(Jn- 44 ),
which is incompatible with loeal presence, seems-
ever to have been beyond the comprshension of the
majority of mankind. Jeremiah’s warning (3%)
has been disregarded even by those who have
called themselves Christians. At any rate, in the
minds of meany ignorant folk, the place of the
gods of heathenism has been taken by the Saints,
and the shrines containing relics of these have
been venerated ns being virtually dwelling-places
of divinity.
the protection afforded by holy relics and the
primitive Israelite trust im the Ark, there is but
little real difference, In theory the medisval
Christian denied that his shrine contained a god,
but his practice too often gave the lie to his theory,
R. H. KENNETT.

ARMENIA.

ARMENIA (Vannic).—The present axticle deals
with Proto-Armenian religion as revealed in the
Vaonnic or ‘Xhaldian’ cuneiform inscriptions, The
Indo-European Armenians, who are described by
Herodotus (vii, 73) and Eudoxus (ap. Steph. Byz.
8.0, "Apperia) a8 immigrants from Phrygia, did not
become masters of the Armenian highlands till the
close of the 7th cent., B.C. XKretschmer (Binleit. in
die Gesch. der gricch. Sfpmche, p. 209-11) brings
them from Ormenion in T'hessal {))y way of Armen8,
near Sindpd (ef. Hirt, .Die Indogermanen, 136;
Prisek, Gesch. der Meder und Perser, 1. 147). The
name Armenia (Old Pers. drminag, New Sus.
Arminiya) is first met with in the Bab. and Pers.
cuneiform inscrigtions of the Acheemenian age, and
may be connected with the Yannic armans, ‘written
tablet.” The country had been previously known
to its southern neiglgou}'s as Urariu (Heb, drarat),
which the Babylgnian scribes explained a8 & com-
pound of Ura-Uriu or ‘Highlands.’ Urfu is the
name of the district near Lake Erivan in & Vannie
inseription of Sarduris 11, (Sayce, Ixxxii. 6), though
in the bilingual inscription of Topzawa Urartu is
the Assyr. representative of the Vannic Lwlus.
The usual title assumed by the Vannic princes was
‘king of Biainas’ ¢r * Bianas,’ the district in which
their capital Tuspas (Tosp), the modern Van, waa

* The idea that the Ark could legitimately be carried only by
hand may have arisen from the fact that it was 50 carried inta
Zion (2 S 613T), There is no mention on that occasion of any
priest other than the king himaelf, The account of the carryin,
of the Ark in the Book of Joshua belongs to a later developmen
of the religion of Israel.

1 A moon ged and a god of fertility are nob, however, in-
compatible conceptions (ses Frazer, Adonis, Ailis, Osiris,
p. 2971, and cf, Dt 8314), - :

situated. Bisinas iz the Buana of Ptolemy (v. 13,

‘now Van.

The Vannie inscriptions, which extend fros
about B.C. 840 to 640, are written in the cuneiform
characters of Nineveh, but in a language which ia
neither Indo-European nor Semitie, and is believ.d
by some scholars to be related to Georgian., It
seems to have been spoken over the larger part of
the later Armenie, and to have been connected
with that of Mitanni in Northern Mesopotamia.
Like the language, the religion of the Vannie
population was peculiar, and is difficult to correlate
with that of any other people.

At the head of the pantheon was Xhaldis, whose '

children the Vannic kings and Feople regarded
themselves a8 being in a special sense. Hence
they called themselves *the Khaldians,” a nams
also applied to the numerous local deities who
weré ‘children of Khaldis,” Bub though Khaldis
was the national god, he could be localized like
the Semitic Baal, and we hear of a *Xhaldis of the
north ()’ and a ‘Khaldis of the south (), while
o dedication is sometimes addressed to “all ths
Khaldis-gods.” Along with two other divinities,
Teisbas the Air-god (Assyr. Hadad-Ramman) and
Axdinis the Sun-god, Xhaldis was the member of
& trind which occupied the supreme place in the
*Tho phrase M ODPOR-NE DDWD pYDY) haalong been a crux
to grammerians. We venture to emend the passags by pointing
5'3(9?5) (as Pr'el), and understand QWD as the accusative of
direction (of, v. 80). The writer believes, like the prophet of
I8 661, that *heaven is God’s throne,” but trusts that the prayery
offered ot the earthly sanctusry will be, as it were; made audible
by the Lord at His heavenly throne. The quaintness of th
expression is due o the'writer's attempt to combine the phrse
ology of more primitive religion wii: his own spiritual faith.

Between the medieval reliance om
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Vannic divine hierarchy, and the conception of
which may have been borrowed from Babylonia.
Below the triad come the multitudinous deities
of inferior rank, including even the ‘ Khaldis-gods,’
or local forms of XKholdis, A long list of these,
with the offerings to be made to them, is engraved
on a rock called Meher Kapussi, two miles east of
Van (Sayce, v,). Among them is Selardis the Moon-
god, as well as the gods of various cities and
countries incorporated into the Vannie kingdom
by conquest or otherwise, Most of these deities
were merely deified States, and consequently had
no individual names of their own; it was only
when they were within the limits of the district
originally inhabited by the tribe whose supreme
god was Khaldis that they properly became forms
of the national god, and coul&) be called * Khaldians,’
As the Vannic kingdom extended, however, and
the idea of a common nationality grew stronger,
the deified State, even if originafly outside *the
land. of Xhaldis,” tended to pass into a Xhaldis;
thus the deity called at Meher Kapussi * the god of
the city of Ardinis’ (the Muzazir of the Assyrians),
became, o century later, in the time of gargo‘n,
himself o ‘Khaldis.” Only one goddess is men-
tioned in the inscriptions, and since her nams,
Saris, seems to have been borrowed from the
Assyrian I&tar, it is possible that she wes of
foreign origin.  The later (Armenian) legends
which bring Semiramis into the plain of Van are
possibly an echo of the fact.

How far Vannic religion, as it comes before us
in the inseriptions, may have been influenced by
Assyria or Babylonia it is impossible to say.
Teisbas, however, who was afterwards united into
a triad with Kbaldis and the Sun-god, appears
originally to have been the god of & tribe or
nationality which was distinet from thai of the

- Vannic *Khaldians,” while among the neighboux-

. side of the entrance to the temple,

ing Hittites each city bad its Sun-god, who was
identified with the deified State. e conception
of gods in the Assyro-Babylonian sense may have
been due grima,rily to contact with the cultured
lands of the south, like the titles *lord of multi-
tudes’ and ‘faithful shepherd of mankind’ given
to Khaldis. At all events, underneath the divine
bierarchy of the official cult we find clear traces of
an earlier phase of belief, in which the material
fetish takes the place of the god. Sacrifices were
made not only to Khaldis and his brother deities,
but also to ‘ the gate of the land of Khaldis,” ‘ the
gate of Teisbas in the city of Eridias,’ ‘the gate of
the Sun-god in the ecity of Uisis’—all of which are
carefully distinguished from ‘the Xhaldis-gods of
the door” or *the Khoaldis-gods of the chapel’—as
well as to ‘the shields of the land of Khaldis,” and
even to ‘the foot-soldiers of the land of Khaldis’
and *the foot-soldiers of Teisbas’ (Sayce, v. 13).
These foot-soldiers were the temple-guards, armed
priests, bnd attendants, who were called Seluians,
Urbikans, ete. A prominent object of veneration
was the vine, the sacred tree of the Vannic people,
which was sometimes planted by the side of the
temple of Khaldis (15, v. 30, 31, lxxxvi. 10), some-
times in a sacred enclosure of its own. Sar-duris
iI., in one of his inseriptions (#%. i), describes his
endowment of one of these vines, which he had
consecrated and named after bimself on the north
shore of the lake of Van. The vine wans often
plamf{ed in the middle of a garden which was
attached to the temple, Spears and shields,
specimens of which from Toprak Kaleh are now
in the British Museum, were hun% up on either
arge basins of
bronze or terra-cotta, on stands, being placed in
front of the shrine for the purpose of ablution.
The endowments made to the temple3 usuallg
took the form of provision for the sacrifices an

offerings, which were numerous and plentiful, Tu..
Freat inscription of Meber Kapussi gives a long
ist of the sacrifices to be offered to each deity
and socred object recogmized in the vicinity, om
every day of the month, Thus 6 lambs were to bs
offered to the Vannic triad, 17 oxen and 34 sheep
to Khaldis, 6 oxen and 12 sheep to Teisbas, 4 oxen
and 8 sheep to the Sun-god, 1 ox and 2 sheep to
the gate of the lond of Khaldis, 2 oxen and 4 sheep
to the foot-soldiers of the land of Xhaldis. Liba-
tions of wine were also to be poured cut, the wine
being made, it would seem, from the fruit of the
consecrated vines, Comparatively few, however,
of the vast herds of oxen and sheep presented to

the gods could actually have been olfered in saeri- *

fice; according to the inseription of Kelishin (Sayce,
1vi.), when *the gate of the land of Khaldis’ was
dedicated to Khaldis, 112 oxen, 9020 sucklings and
lambs, and 12,490 sheep were presented to the god.
Most of these must have been intended to serve as
a source of income. Similarly the prisoners who
were devoted to Khaldis would have been given &a
temple slaves. In the case of viciory, the share of
the god, we are told, was a sixtieth of the spoil
(25, xliil. 16). The temples, of which there were
several varieties, probably possessed festival halls,
since we hear of sacred feasts in honour of the gods.

LITERATURE.—Sayce, * The Cuneiform Inscriptions of Van
Deciphered and Transloted,” In JR4.S, 1882, 1888, 1803, 1804,
1901, 1006; C. F. Lehmann, SBA W xxix., 1000; Belck and
Messerschmidt, Anatole, i., 1804, For the history of the king.
dom of Arara and the Khaldl see Praek, Gesch. der Meder
und Perger (Qotha, 1800), 54, A. H. SAYCE,

ARMENIA (Zoroastrian),—The sourcea of our
information for the earlier epoch of Armenia’a
religious history are the Urartic or Vannio inseri
tions (see preceding art.). For the Indo-Germanie
period down to Christian times the most important
native sources are Agathangelos (5th cent., ed.
Venice, 1882), Moses of Chorene’s Hi.stogy and
Geography of dArmenia (6th cent., ed. Venice,
1865), Faustus of Byzantium (Bth cent., ed. Venice,
1889), Eznik (5th cent., ed. Venice, 1826), Anania
Shiragaci, (7th cent., ed. Patkanean, 8t. Peters-
burg, 1877), and (for names) the ancient .Armenian
version of the OT, Wealso gs.ther short but valu-
able notices from Xenoihona Anabasis, Strabo’s
Geography, snd the works of Dio Cassius, Pliny,
and Tacitus, Considerable as the material is, it is
but incidental to the main purpose of these ancient
authors, and is, therefore, very fragmentary. We
may, however, hope for important additions to our
knowledge of Zoroastrianism in early Armenia
from the critical study of Armenian folk-lore and
poEula.r superstitions, when enough shall have been
collected for the purpose. .

Originally there was nothing in common between
the Iranian races and the ancient inhabitants of
Armenia, who were probably connected with the
Hittites in the West and the Caucasic races of the
North (Jensen, Hittiter und 4 rmenier, Strassburg,
1808 ; Messerschmidt, Die Hit¢iter?, Leipzig, 1902,
p. 1053 Winckler, * Westasien’ in Helmolt’s Wel?-
geschichte, Leipzig, 1901, iii. 125 ; Hommel,
Grundriss der Geog. und Gesch. des alien Orients,
Munich, 1904, pp. 37 . ; Prisek, Gesch. der Meder
und Perser, Gotha, 1906, i. 57, 65), But Armenis,
owing to its geographical position, was destined to
come into contact with Iranian politics and civili-
zation when the Medes began their political
career, ‘Towords the end of bthe 7th cent.
B.C. the Vannic, or Khaldian, kingdom (see pre-
ceding art.) fell before the invading hordes of
Cimmerians and Scythians, and during this period
of anarchy the Armenians seem also to have
entered the country which was henceforth to bear
their nome (Hirt, Die Indogermanen, Strassburg,
1905-07, p. 138). Meanwhile the Medes bad begun

.
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their national career not long before 935 B.C. (Justi,
*Gesch., Irans’ in Geiger~ﬁulm’s Grundriss der
wran, Philologie, Strassburg, 1904, ii. 404-406), ond
tz.e Median empire had been founded, probably in
678-677 B.C. (Prdsek, op, cit. i, 108). TFrom that
time Iranian influence was strongly felt in the
politics, language, and social organization of
Armenia, and the Iranian religion, with its
terminology, names of divinities, and many folk-
beliefs, ‘ﬁermeatad Armenian poaganism, ow far
the resultant Teligion may be treated ss Zorons-
trianism will bacome clear from & more detailed
study of the material available, which may most
conveniently be arranged mnder the main rubrica
of Zoroastrian theology. .

1. CELESTIAL HOSTS.—1, Ahura Mazda.—The
chief deity of anclent Armenia was Aramazd, the
Zoroastrian Ahura Mazda (see ORMAZD), In Agath-
angelos, the historian of the conversion of Armenia,
King Tiridates calls him * the maker of heaven and
earth ; father of all the gods, espeoially of Anahit,
Mihr, and Nang; giver of abundance and fatness’
(Agathangelos, pp. 58, 81, 108, 590, 591, 593) ; while
Moses of Chorene incidentally remarks: * There is
no such thing as Aramazd; bui among those who
would ke Aramazd, there are four who bear the
name, and one of thom is Kund Aramazd’ (Hist, of
Armenia, i, 31). 1t in uncertain whether this refers
to the Greek Zeus or to the Iranion Ahuara Mazda.
In the first case it might mean * the bald (galaxpés)
Zeus’; in the second, %Aund might be translated
‘brave,” ‘strong’ (Stepanéd’s modern Armenian
tronslation of Moses of Chorene, p. 395). In fact,
‘great’ and ‘brave,’ or *‘strong,’ are frequent
epithets of the Armenian Ahura Mazda (Agath-
angelos, pp. 52, 61, 108).* The name dramuzd
reminds us of the Awramazdd of the Old Pers.
inseriptions, rather than of the Avesta or Pahlavi
forms dhura Mazda or .daharmazd, Ohrmazd
(ef. Armen. Ormizd). There is another impartant
passage in Agathangelos (p. 823) about Aramazd,
which may be tentatively translated thus: ‘Inthe
season of the god of the New Year, (who is) the
bringer of new fruits, of the festivities of the
hospitable god,’

The later Greek translation reads: xal 7d pimpdovra 1o»
lrex@drsor irafer eis Ty peyddgy wanfyvpr mis Acyopdig
Aawopmrs, Tis paralws tis Tiuy ror wodaiwr sefarudray yevo-
phrs Amd Thv xaply Thr réwr <5 To§ dmapyas TOY xapmdp,
Eovodixray Jedy Aeyopdis THS Ranpyvpews, i emiredovew i Ty
Témey dxelry chpparticds dmd rdv apxolwr xapdy év apépa Tis
wAnpdioems Tob eriavre, *And he ordered the commemoration
ol the (salnts) brought in on the great feast of the so-called
Diapompe, which was vainly held in honour of the ancient gods
{rom the new seasons unto the first fruits, this being the fesfival
called that of the hospitable gods [mistranslation of dik', *god’},
which they joyfully celebrate in that place trom olden times, on
the last day of the year.’

This translation shows that the Gr. supposes a
different, but none the less obscure, Armen, recen-
sion. The text must have become corrupt in early
_ times, and yet St. Clair-Tisdall (Conversion of
Armenia to the Christian Faith, London, 1896,
}). 50) sees in it a new deity AmenabeA, who had

or a title Amanor (‘New Year’). Others recog-
nized Vanatur, ‘hospitable,” as a separate deity,
and explained it as ‘deus hospitalis’ (Gelzer, Zur
Armen. Gitterlehre,t pp. 133, 146) or ‘Lord of
Von’ (Hommel, op. czt. p. 38). Moses of Chorene,
however, in his allusion to this festival (ii. 66),
treats dmanor simply as & common noun; nor
does anything in the text of Agathangelos as it
stands, either here or elsewhere, make it necessary
to take either Amanor or Amenabe) as the name of
s deity. As for Vanatur, the only other time we
find it mentioned (Armen. tr. of 2 Mac 62 LXX,
Aws Zerlov, Vulg. Jovis hospitalis), it is used as an

* O1. such common Avesta epithets of Ahura Mazda as mazisia
(* most great "), * sevidta (' most mighty ’); e.g. Yasna xvi. 1.

t Berichte der. komig. sdchs. geselisch. der Wissensch. phil.-
hist. Classe, 1896, pp. 99-148. '

odjective qualifying Aramazd. We cam, there-
fore, fairly infer that it is simply the Greek Zeh
Eéros (see also Alishon, dncient Faith of the
Armenians, Venice, 1895, p. 258), whose functiona
were transferred to Aramazd under the Hellenizing
influence of the Seljuks, or of Tigranes the Great
and hia successors. Very probably the festivel of
Amanor or Naveaard, which 1s poetically deseribed
a8 o féte champdire (Grigor Magistros), was cele-
brated in honour of Aramazd, who wag the loxd of
the New Year, quite as the six days’ celebration
of the Zoroastrian New Year began on the day
Anbarmazd of the month Fravartin in hononr of
the oreation of the world in six days by .Ahnra
Mazda (Max, 153 of. al-Birfini, op, ciz. pp. 109-204),
Navasard fell, according to the later calendar of
gagan Armenia, in August, when the new frulia

egan to be gathered; and the Armenians still
perpetuate the memory of this early auiuwmn
celebration by distributing and eating frnita em
New Year's day.

The most prominent sonctuaries of Aramazd
wore in the ancient city of Ani in Daranali, the

barisl-place of the Armenian kinga (Agathangelog,-

5. 590), as well as in the village of Bagavan in
agravand (b, p. 612), and on Mount Palat or
Pashat (*The coming of the Rhipsimean Virgina'
in Alisben’s Hayapaium, Venlce, 1901-02, p. 79),
It is not easy to detarmine what the Armenians
understood by the fatherhood of Aramazd, sa no
goddess is mentioned as his consort, mot even
Spanderamet. It is through sheer ignorance that
o late mn.rtyro]o?y (quoted by .Alishan, dneient
Faith, p. 260) calls Anahit the wife of Aramazd,
she being rather his daughter (see below). The
fatherhood of Ahura Mazds, however, is- mot
eltogether foreign even to the Avaests, which re-
presents him as both the father and the husband
of Spenta Armaiti (Yasna xlv, 4, xxxiv, 103
Yash? xvii. 18), as well as the husband of other
female divinities (according to the Pahlavi com-
mentary on Vendidad xi. 5, of the Fravashis;
of, also Yasna xxxviil, 1; Visparad iii. 4), and the
arent of Asha Vahishta {Yasna xlvii, 2), Sreoshe,
ashnu, Mithra Ashi (Yash¢ xvii. 18), Atarsh
(Yasna xxxvi. 3, etc.), Haoma (Yasna xi. 2), and,
indeed, of all the Amesha Spentas (Yasht? xvii. 2).
On the whole, one may affirm that the Armenian
Aramazd agrees quite well, in the little that we
know about him, with the Avesta Ahura Mazda.
In the Armenian of the Bth cent. Ormizd, the
variant form of Aramazd, generally refers to the
later form of the Zoroastrian Abura Mazda ; but
the adjective Ormzdakan, * Ormazdian,” may also
have bLeen used in referemce to the Armenian
Aramazd and the Greek Zeus.
2. Amesha Spentas.—O{ these Zoroastrian arch-
angels (see art. AMESHA SPENTAS), only Spenta
Armaiti is unmistakably present in the enian
ga.ntheon. Her name appears in two forms,
svandaramet and Sandarames, with a difference of
mesaning, the latter term denoting ‘abyss,” * Hades’
(ef, Hiibschmann, Armen. Gram., Strassburg,
1897, i. 73-74); but Spandarame! never occurs in
the abstract theological meaning that the Avesta
attached to the Indo-Iranian spirit of the earth
and the keeper of vineyards (cf. the Pahlavi
Shayast - 13 - Skayast, xv. 5; Gray, ARW vii
364-371). It is owing to this latter function of
Sgenta Armaiti, however, that the Armenian
Christian writers of the 5th cent. nused her name
to translate Awbrvoos in 2 Mac 87, although, by a
strange inconsistency, they translated the same
name by Ormzdakan gad, *Ormazdian,” in 2 Mac
14%.and 3 Mae 2%, Spandaramet in the form
of Sandarame!, as already noted, came to le
s synonym of Hades, and was very frequently
referred to in theological Looks and in the Churdh
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hymnary, This sense is not altogether foreign to
the Avesta itself, where, from being the genius of
the oarth, Spenta Armaiti gradually becomes the
enrth itself, with the dark, woefnl under world.
*Tho dorkness of Spenta Armaitl’ (Vendidad iil.
36)is o vf:e]J-known expreasion of the Avesta, which
hos this in common with the Bab. cosmology, that
the earth is also identical with the Hades which it
contains, and that the %mwarn of Hades have some-
thing to do with the fertility of the grownd and
with agriculture (Jeremias, Holle und Paradies bes
den Babyloniern, Leipzig, 1900, p. 19 ; for reforences
to Spandaramet ses
1887, P 42).

Besildes Spandaramet, we probably see the traces

of the Amosha Spentes Haurvatdt and Ameretat
‘health’ and ‘immortality’) in the Armenian
wrodmasrot, the name of a flower (Ayacinthus
racemosws Dodoness), first mentioned by Agath-
angelos, p. 480 (cf. Abeghian, Armen. Volksglaube,
Pp. 62-83). .
the Qur'an, il. 86, Hardt{ and Mdrds are mentloned ns the
names of two angels in Babel, who, according to Mualim tradi-
ton, haﬂ.ug shown themselves impatient with human sinfulness,
wore senh down to earth by God %o pssume human flesh and to
Hvo in buman odroumstances. They could not, howover, resist
tho temptations of lust, and wera condemned to stay on earth,
Wwhere thoy thereafter taught witchorali. In the Arablc story of
Buldqya, incorpornted wish tho story of Hosib Karim-ad-Din in
the drabian Nvghts (tr. Payno, v. 72-78 ; of, Horovitz in ZDMG
Iv. 528), Jillis and Millis, or, in Tha'labi’a Qiﬁg al-Andiyd, Jiblit
and Timlit, are mentioned ns the firsh abitants of hell,
Burton and Eb. Nestlo (ZDMG 1lv. 692) identity these with
Haridt and Maras, whioh bave long been recognized as the Pahlavi
Horvadaj (or EhGirdif) and Amerdda (or Amurdat), or the
Avosta Haurvatdt and Ameretdt. The Muhammadan legend in
rogard to dhese fallen angels has many parallels in Rabbinical
literature, and the whole i8, ultimately, a Rabbinical elaboration
of tho into o of the sons of God and the daughters of
mon (Gn 64; of. Geigor, Was hat MHohammed aus demv Juden-
thums aw/genetnmen ? Bonn, 1834, pp. 105-108 ; Hirsch in JE
¥. 833). How tho Zoroastrian archangels were drawn into this
Rabbinical legend of the Qur'an, and by what curious accident,
instead of tha later Pnhlavi forms, we bave Harit and 3 aris,
which find their e] only in the Armenian name of a flower,
i8 very problematical. Either Hdarii and 3/drit are Parthian, or
even Syriap, corruptions of the archangels’ pames, and found
their wny both %o Armenia and Arabia, or they are Kurely
Armenian forms, and reachsd Mubammad from the north. Ab
all events, Hirdit and Marit were not remembered in Armenin
asangels. Waknow, on the other hand, that the two Zoroastrian
archangels in question wore Irotactors of the vegotable world
(Darmestetar, Haurvaidt ¢t Amerstat, Poris, 1876, passim), and
two fowers wero respectively consecrated to them—the lily ond
the cambda (Bundahtshn, xxvil. 24 ; perhaps the Michelia Cham-
aca, or Ohnmpnk&‘; 80 thas Haurvatdt and Ameretit may once
wvo been known in Armenla aa tutelary delties of plants.

Awording to Sirabo g 512), Omanos (Vohu
Manah) and Anadatna (Ameretdt), with Anaitis
(Anahita) ns a chief deity, formed o trind in Zela—a
onlt which has not yet entirely disappeared (Gelzer,
Z4, 1876, 141L). This geculiar cult, however,
had probably spread northward from Cappadocia,
where there was a purer type of Mazdaism than
in Armenia (Cumont, Les mystéres de Mithra®,
Brussels, 1902, ch. i.).

3. Yazatas.—The Zoroastrian yazatas, or angels,
are better represented in the Armenian religion
than the Amesha Spentas. We shall discuss them
in the order adopted by Jackson in Grundriss der
iran. Philologis, il. 640-645.

(1) d#ar, or fire.—We cannot tell whether fire-.

worship was & part of the ancient cult of the
Urartian Mpariod, or was first introduced in Iranian
times, oses of Chorene (ii. 77) mentions a fire-
altar in Bagavan, upon which Ardashir, after the
conquest of Armenia,* commanded that the fire of
Ormazd be kept unquenched. Anania Shiragaci,
in his discourse on the Cross, speaks of a Aurbak
in Armenia, which Hiibschmann (drmen. Gram.
i. 181) rightly interprets as & loan-word from the
Pahlavi frodag (Avesta *hwarend-baya, *[fire of]
divine glory’), a fire established, according to
Iranian tradition; in Chorasmia, and later removed

* Bhapur, not Ardashir, aotnally took possession of Armenin
about A.p. 250,

-

agarde’s Purim, Gottingen,

to Kabul (Bundahishn, xvil. 5-8). In the hagie-

aphy ealled the ‘Coming of the Rhipsimean

irgins’ (Alishan, Hayapaiwm, p. 79), wrongly
asoribed to Moses of Chorene, we read that on the
top of Mount Polat () there was a house of
Axpsmazd and AstAik (Vonus), and on a Jower pesk,
to the momth-enst, thers was ‘a house of fire, of
insatiable fire, tho god of incessant combustion.’
At the foot of the mountain, moreover, there was
o mighty spring. The place was called Buth.
‘They burnt the Bister Fire and the Brother
Spring.” In the caves of the rocks dwelt twe
dragons, devilish and black, to which young men
and young virgins were sacrificed. .And the devils,
gladgene by this bloodshed, produced, by means
of the altars of the fire and the spring (2), terrible
si%hts, lights, and rolling thunder; and the deep
valley was full of snakes and scorpions.” Elsewhere
wo read : * Becanse they called the fire sister, and
the spring brother, they did not throw the ashea
away, but they wiped them with the tears of the
brother’ (* Story of the Picture of the Holy Virgin’
in Moses of Chorene, Works, ed. Venice, 1865).

This form of fire-worship in a voleanic region
hos hardly anything in common with Zoroas.
trianism, though we have a true remnant of fire-
worship, even in modern times, in the annual
bonfire kindled everywhere by Armenians on the
festival of Candlemas, or the Purification of the
Blessed Virgin Maory (Feb. 13=2), whes the fire ia
kindled from a candle on the altar. It is an ocea-
sion of rejoicing and good augury. The festival is
called in popular language Térntuz, and in the
Church calendar the commemoration is called
Teainedatra], * Presentation of the Lord’ (Abeghian,
op. cit, p. 72).

It seems that the ashes of the sacred fire were
also honoured, and the Christian writers love to
remind their readers of the times when their
ancestors were ash-worshippers (Agathangelos,

. 77 ; Anania Shiragaci, Praise of the Cross, quoted

y Alishan, op. o2, p. 46 ff); while Thomas
Artsruni applies this name to the Zoroastrians (Hist,
i. 9-10). overtheless, vestiges of ancient fire-
worship are still to be found among the Armenians
of the interior (Abeghian, op. cit. pp. 66-74).

It is quite possible that two types of fire-worship
existed among the Armenians—one, older and more
primitive, in which fire was a feminine principle,
and stood in close sssociation with water, as a
masculine principle; the other type similar to the
Zoroastrian.

(2) Waier.—Water was honoured in Armenia aa
o masculine principle. Many rivers and springa
were sacred, and endowed with beneficent virtuea
According to Tacitus (dnnals, vi. 37), the Ax-
meninns offered horses as sacrifices to the Enphrates,
and divined by its waves and foam. Sacred cities
were bnilt around the river Araxes and its tribu-
taries. Even now there are many sacred springs
with healing power, and the people always feel
o certain veneration towards water in motion.

Transfiguration Sunday in the Armenian Church
was amalgamated with an unmistakably pagan
water-festival, during which the geople amused
themselves, as they still do, with throwing water
at each other. A similar custom connected with
New Year's Day is reported of the Persians
(Alishan, op. c¢if. p. 305; al-BirQni, Chronology,
pp. 189, 203). The Armenian water-day, or feast
o? the Transfiguration, is ealled vardavar, or * rose-
festival’ (from vard, ‘rose’). It falls in the last
days of the year, according to the ancient Armenian
calendar (Alishan, op. cii, pp. 283, 305).

* On water and fire a3 brother and sister see Abeghlaa, op.
ett. p. 67. Lazar of Pharpe says (ed. Venice, p. 203): *They took
the (sacred) brazier and dashed it into the water, as into tha

bosom of its brother, according to the saying of the lalse
teachers of ‘the Persians,’

SR
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The great Zoroastrian water-yasaias, howaver,
do not soem to be connected with water-worship in
Armenia, oven whem they have a place in the
Armenian pantheon. Of these yasatas we perhaps
recognize Apam Napdt in the name of Npat, the
Nigdrys of Strabo, a sacred mountain of Bagravand,
Npat being also the designation of tho 26th day of
the Armenian month, which woa pencearatad to the
mountain. :

(8) dnahit.—This goddens, doubtlecs an jmporta-
tion from Persia, was the most popular deity of
Armenia. In.Agathangelos she'is ealled ¢ the great
lady [queen] .Anahit, the glory and life-giver of our
nation’ (p. 51) * through whom the country of the
Armenians exists and has life’ (p. 61), and she is
‘the mother of sobriety, the benefactress of all
mankind, and o danghter of Aramazd’ (p. 52). She
is invoked, in an edict of Tiridates, to proteot and
watch over the country (p. 108). She was also
called the %o]dan mother (p. 607), and statues of
massive gold were consecrated to her (pp. 591, 607),
ons of which (at Erdz?) was captured by the
soldiers of Amtony (Pliny, HN xxx, 24). With
this may be compared the desoription of Ardvi
Strn Andhita in the Aveste (eu{scia.lly Yasht v,
64, 78, 101-102, 123, 128-129), ‘who purifyeth the
seed of all males ; who purifyeth the wombs of all
females for birth; who maketh all females benr
with emse; who giveth all females meet (and)
timely milk’ (Yasna lxv. 2= Yasht v. 2), besides
multiplying herds and lands (¥Yashd v, 1), Al
though the Iranian texts nowhere consider her the

_daughter of .Abura Mazda, she is ‘ his only water’
(Yashi v, 5); and the epithet ‘golden’ of Agath-
angelos is paralleled by her Avesta attributes,
*laced with gold’ (Yasht v. 64), ‘ wearing a golden
kerchief’ (16, 123), ‘ with square golden earrings’
(#6. 127), and *with a golden diadem’ (id, 128 ; for
further details, ef. Windischmann, Dis pere. Andhita
oder Anaiiis, Munich, 1856). While the sacrifices
offered to Anidhita as described in the Avesta
(6.9, Yash? v, 15, 21) are quite conventional, the
Armenians offered her green branches and white
haifers (Agathangelos, p. 49). Lucullus (Plutarch,
ZLives) saw in Yashtishat (7) herds- of these heifers,
which were used only for sacrifices, at all other
times ‘ wandering up and down undisturbed, with
the mark of the goddess, a torch, branded on
them.” Anahit was sought also in cases of great
sickness (Moses of Chorene, ii. 60).

Three elements are to be distinguished in the
Avesta Anabita., She is a planet (Venus), a god-
dess of the fertilizing waters, and o female deity
presiding over the birth and nursing of children,
and the increase and maintenance of all things.
The Armenian Anabit is pre-eminently & goddess,
with no reference to @ planet or water. The fact
that in Erez this goddess admitted of obscene forms
of worship, such as are generally associated with
the orgiastic nature-cults of Asia Minor, must be
explained by the proximity of Akilisene to Asia
Minor, a8 well as by the part which the Avesta
Anshita plays in hbuman conception. Strabo says
of this sgecia.l cult (p. 532) : '

‘Both the Medes and the Armenians honour all the sacred
matters ol the Persians; bub above everything the Armoniang
honour Anahit, to whom they erect temples in other places, and
specially in Akilisene [EkeAeag¢) There they consecraie to her
mervants, male and femnle,” and this is not surprising ; but the
most illustrious men of the nation give fo her their virgin
daughters, who, according to custom, give themselves up to forni-
cation for a long time near the poddess, after which they are given
In marriage, and none thinks it unworthy to live with them.’

‘We have absolutely no proof, however, that this
sacred prostitution was characteristic of the Armen-
ian Anahit throughout the country, especially as
native Christian writers do not mention it, althougl

* CL, the male and female temple-prostitutes of the ancient
Bemites, adopted by ths Cappadocians as well as by the
Armenians. .

’

thoy might have wsed i6 to great advantage in
their attacks upon the old religion.

Besides the groat sanctuary in Akilisene, which
was also called tho Anahitiza disteiot (Dio Cassins,
xxxvi, 88), Anahit had temples Artashat
(Artoxata) (Agathongelos, p. 684) and in Yash-
tishat (p. 608); while a mountain, now difficult to
identify, wos celled the throne of Nahat (Faustua
of Byzantium, v, £5), prebably owing to the presenss
of & great sanctua&nf the goddeas there,

An image of Anahlt is said to have oxisted in the
district of the Anzavatzis near tho !Siona of tha
Blacksmiths,” where, a8 in Buth, thore'waa & mixed
worship. of fire and water, slong with magical
practices (Alishan, Hayapaium, p. B0).

The greab festival of Anahit wea colobrated,
according to Alishan (dncient Faith, p. 269), on
the 15th of Nayvasard with processions and rejois.
ings. The 19th day of every month wes also
consecrated to her {Tcherpet, 1820, queted by
Alishan, dncisnt Faith, p. 143).

(4) Sun and moen.—Moges of Chorens makes
repeated nlluslons te the worzhip of the sun and
moon in Armenis. In oaths the namoe of the sun
wos almost invariably invoked (ii, 19), and there
woro also nlters and images of tha aun and moon
?L 7). Of what type these images were, and how

ar they were influenced by Syrian sun-worship,
wo cannot tell. Agathangelos, in the allegeci
lotter of Diocletian to Tiridates, unconscionaly
bears witness to the Armenian veneration for the
sun, moon, and stars (p. 125). But the oldest wit-
ness is Xenophon, who notes that the Axmenians
sacrificed horses te the sun (dnabasis, iv. 5. 35;
Weber in_ his Die Xathol. Kirche in - drmenien,
Freiburg, 1903, p. 28, understands this #Aws na
Mithra). The eighth month of the Armenian
year and, what is more significant, the first day of
every month, were eonsecrated to the sun and bore
its name, while the first day of the Persian month

was assigned to Ahuramnazda, the eleventh day -

being given to the sun in the Zoroastrian calendar.
The twenty-fourth day of the Armenian month was
consecrated to the moon, as was the twelfth in the
Avesta system. The Armenians, like the Persians
and most of the sunm-worshipping peoples of the
East, prayed towards the rising sun, & custom whioh
the early Church nnconsciously adopted, so that to
this day the Armenian churches are built and the
Armenian dead are buried towsrd the east, the
west being the abode of the devil (see below). As to
the moon, Anania Shiraga¢i says in his Demonsira-
$ions (ed. Patkanean, p. 66): ‘The first fathers called
her the nurse of the glants,’ an idea which has ita
parallel, and probably its source, in the short
Méah-yasht of the Avesta, portienlarly in that
vegetation grows best in the time of the waxing
moon (Yasht vil. 4; al-Birani, Chronology, p. 219).
Ohan Mantaguni (6th cent.) combats the genaral
belief that the moon prospers or mars the plants
(Discourscs, Venice, 1860, pp. 198-1989). The Ax-
menians also shared the superstitions about the
eclipse of the sun and moon current among the Per-
sians, who held that these phenomena were caunsed
by two dark bodies,* offspring of the primeval
ox, revolving below the sun and moon, and occa-
sionally passing between them and the earth
{Datistan-i-Dénag, Ixix. 2 ; Shikand gamanig Vijar,
iv, 48). It was, moreover, a popular belief that a
soreerer could brimg the sun or moon down from
heaven by witcheraft (Eznik, Refutation 4" Sects,
p. 217), though this does not find a parallel in the
extant Zoroastrian writings.

No doubt the Persian worship of thé sun and
moon found & similar worship of long standinf in
Armenia, that of the Urariians (see preceding

* The modern Armeniana still speak of am *ayil star’ whial
oauses the eclipses. |

s
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art.), and could do littlo more than Inflnenca 15 to
@ certain extent. . .

It has been suggested, with some plausibility,
that the famous hymm to Vahagn, guoted by
Moses of Chorens (L 333, rounds like & sun-hyman 3

' Tha hoavens travailed ; tho carth teavnlled §
AJso the ﬁ:urplo poa travailed ;
And In the sea
The rad reed travallod.
From tho stem of thae recd thave arece A cmoke §
TFrom the stem of the reod there arosd a flamae §
¥rom the flame ran forth a young man,
He had flery halr ;
He Iad » board of flama }
And his oyca ware sana’

Both sun- and moon-worship have loft deep
tracen in the popular beliefs of the present
Armenisns_(see Abeghlan, op. eit. pp. 41-40}
Tohéras, *Notes snr la mythologie Arménienne,’
in Transacd, of 9th Inlernat. Congreas of Oriental-
1s¢s, London, 1893, 1. 823 f.).

In tho Armen. writers from the 11th to ths 14th cont. wo
meob with a secd or tribo called *the Sona of tha Sun,” firsh
mentloned by Grigor Mogistros 911.11 cent.), who says, placing
thom betweon tho Armenian Paulicians and Thondrocians:
'Bohold, some of the Persian Magl of the Maga Zorosster and
tha sun-worshippers onvonomed of them, called Bons of the
Ban, many of whom MNva in Mesopotamins, call themselves
Chrlstiang, but wa know how violoualy and abomlinnbly they
conduct themaelves) When, however, David, son of Alauk,
says, & Httlo later: *Tho Paulicians or FEuchites are the tribe of
tho Bons of tho Sun,’ ha s ovidently confusing threo distinct
thin)g;u. From tho letter of Nerses Shnorhali (12th cent.) about
the 'Bona of the Sun’wa learn thad they wished to bo recelved
into tha flock of Ohrist, so that, In his opinion, they were
Armenians both in language and in nationality, who had
romnined unconyorted In the times of Gregory the llluminator,
buj now abjured thelr errora and their avil ways, Nerses gives
g)eoial Instruction about thoir recoption inte the Ohristian

urch, about their moral Mfe, and about glving up thelr
mu%j\caf gracﬁoua, espaoclally among women. ‘Teach them to
abstaln,” he writes, ‘from ng impure things in the food and
drink of tho Ohrlstians for the purposes of thelr own diabolical
love.” Nerros also montions thelr worshig of the sun snd their
roverence for tha poplar. Later the Oatholicos Mkhit'ar, in a
lettor to the pope, says: 'At that time (middle of the 14th
cent.) there were Sons of the Bun in Manazkert’; and in the
came cendury, Mkhit'ar Aparane¢l writes: *There are some
Armanians by birth and languags who worship the sun, and
ara called Bons of the Sun., They have neither writing nor
literatare. ¥nthers tench children by tradition what they bave
learnad from the Mage Zoroaster, the chief of the fire-temple.
Whitharnoaver the sun goes, they worship him in that direction
and they reverence the poplar, the lily, the cotton plant, an
the other plants which turn towards the sun. They make
themselves like those flowers In faith and action, high and
fragrant. They offer saorifices for the dead, and they pa,
taxes to the Armenian priests. Their chief 18 ealled Hazrbed,
and twice or oftener every yeoar all of them, men and women,
sons and daughters, gnther in a very dark pit.’ In another
Place we read :

* A woman feels no disguat towards
A Son of the Bun;
Nor towards a Turk or an Armonlan ;
‘Whomsoever sho loves, ha is her faith.’

In the 14th cent. Thomas Mejop'sgl tells us that Timurlang
came to Mardin (Mesopotamia) and destroyed four villages of
the Sona of the Bun—=8hol, ShemeAad, Safar, and Maraa ; *but
R{nt'}aa machinations ot the devil they multiplied in Mardin and

id,”

These quotations are drawn from Alishan’s Ancient Faith of
ths Armenians, and {rom Grigor Vantzian’s art. in Handés
Amaoria, 1800, p. 1381, BSome of them are evidently of little
valae, Vantzian tries to prove that the Sons of the Sun were
not Armenians, because (1) they had no literature, (2) they
were not gersecm‘.ed fanatically by the Christian Armenians.
Moreover, he finds it difficult to identify them with the ancient
Zoroantrians, because they had no magi or fire-worship. These
conclugions disregard the best contemporaneous nuthorities on
the subject. Even Grigor Magistros interposes them, in hia
nllusion to them, between the Armenian Poulicians and the
Thondracians, They spoke Armenian and called themselves
Armenians. 1 they were not persecuted, this may well be dus
to the fact that the Christian Church has always shown more
ummos;t.g' agninst its own heresles than agninst heathenism,
oven within the boundaries of the national Church. There s,
of course, no evidence of an organized Zoroastrinnism or of a
sacred fire among the 'Bona of the Bun’; but they might ver
well have been the remnants of a scattered community whic
had lost its magi nnd eacred fire. They moy possibly have
belonged originally to some district of Enstern Armenis, or
they moy have been descendants of Armenian converts during
the strong Zoroastvinn propaganda of the 5th cent. in Armenia.
This, however, muat still remain an open question, although it
should be noted thut they have Intely been found to have soms
points of contact wifh the Yezidis (g.v.).

(5) Tishirya. — Another important yazala of

Zoroostrlanism is Tishtryn (Birius), the *bright
ond glorious star’ (Yasna i 11, xxvil, 8, eto.)
who assumes the form of a bull with golden horns
(Fondidad xix, 37), and agaln, as & white horse
with yellow ears ond golden bridle, fighta againat
the demon Apsosha (drought) and pours wpon- the
aorth the fertilizing rain and the seeds of oll

lants (Yashé viid, 18-33 ; Bundahichn vil, 4-13),

e is the chief of all the stars (¥Yash? vill s+,
Plutarch, ds Isids et Osirids, 47), or at least of the
stars of the Kaat (Bundabishn i. 7); and the
eighth Yash¢ is devoted to his praise. Besides
Tishtrya thera was nlso Tir, the genius of the

lanet Mercury, to whom, according to the

undahishn (v, 1), Tishtryn was opgoaed‘

In Armenian mythology also we find a Tir or
Tiur, who hoa often been wrongly identified with
Tishtrys, but who is, in reality, another divinity
altogether. The Armen, Tiur (which Jensen,
Hittiter und Armenier, 12}) 186-187, endeavours
to. derive from Armen. dpir, ‘writer,” *scribe,’
which would be a title of the Bab.-Assyr. Nabu,
who was both the scribe of the gods and the

lanet Mereury [Orelli, Allgem. Religionsgesch.,

onn, 1899, pp. 185-186]) is undoubtedly identical
with Tir, whose name is so often used in such
theophorous compounds as Tiridates and Tiribazus
(cf. Noldeke, SWAIV, phil.-hist. Classe, exvi, 417~
420 ; Justi, Jranisches Namenbuch, Marburg, 1895,
E. 325ff), and who was widely known and

onoured a3 an independent deity, being probably
identified with the planmet Mercury, although Tir
is not found in Armenian with this meaning.

Both in Cappadocia and in Armenia the fourth
month was consecrnted to this Tir; and this was
also true of the Parsi calendar, although, for
theolo{xca.l reasons, the Parsis later made Tir the
equivalent of Tishtar (cf. Bundahishn xxv, 3,
with dfringan iil. 8).* The Armenian Tir was
famous as ‘the interpreter of dreams,” as the
tutelary deity of arts and learning, and as the
seribe of Ormizd (Agathangelos, p. 584). Among
the Armenions of modern times f the writer’ (very
probably Tir) has much to do with human fate
and death. ‘The writer take him ]’ is a common
imprecation,t Tir is, therefore, the Armenian
Nabu, and there can be little doubt that the
description given of him by A o.tha.n;ffelos whose
Greek translator equates Tir with Apollo (Lingarde,
Gesammelte dbhandlungen, Leipzig, 1866, p. 294),
agrees, in the main, with the general belief
among other Oriental nations about ;i'ir.i In fact,
the planet Mercuryalsois known among the Persian
poets as ‘the writer’ (Stackelberg). The expression
*Scribe of Ormizd’ applied to Tir in Agathangelos
has a Persian tinge, for the Armenians very seldom
used the name Ormizd for their own Aramazd.

(6) Mithra. — Last, but by no means least,
among the Zoroastrian yozaias is Mithra, the
genius of the light of the heavens, and the god

* The Zoronstrian calendar also devotes the thirteenth day of
each month to Tishtrya (Avesta) or Tir (Pahlavi) (cf, Siroza,
1.18,1i. 18; Yasna xvi. 4, with Bundahishn xxvii. 24). That Tir
here refers primarily to the planet Mercury, and not to Tishtrya
(Sixius), is confirmed by al-Biriini's statement, in his account
of the Tiragan, celebrated on the day Tir of the month Tir
(Chronology, pp. 205-206): *The name of this day is Tir or
Mercury, who is the star of the scribes.” The difficult problem
of the replacing of Tir by his opponent Tishtrya (ci. Spiegel,
Avesta  Uebersetzt, Leipzig, 1852-1883, iil. Introd. 21-22;
Noldeke, los. m‘t.{) is perhaps best explained by Justi, op. cil
p. 826: ‘Da die Planaten spiter nls feindliche Wesen galten
ward Tir als Schutzgenius des 4. Monats und des 18, Monats
ta%‘es durch den TiStrya (seinen Gegner) ersetzt; im Alterthum
g};’t Tir als guter Genius, wie die Eigennamen, deren ersten

oll sein Name bildet, beweisen.’ The derivation ot Tir,
'Mercury,’ Is uncertain.—[Louis H. Grayl.

1 C1. also Abeghian on the GroAs, or the ' writers,’ as spirits
of disease (op. cit. pp. 122-123), The words T%r and T% were
nlgo used a8 exclamations: ' 7%r, forwnrd!’ Thelr relation to
the deity’s name, however, is not guite certaln,

1In Eg\&pb this god had his p vallel in Thet, the moen-god of
'Chemun(‘ e la Saussaye.? 207)
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»f truth and f{aithfulness, whose praises sare
sspecially celebrated in the tenth yashs, Derzana
was the centre of Armenian Mithra-worship, and
he also had a fnmous temple in the sacred village
of Bognwyafin] (Agathangelos, p. 515), although
w4 hayy no proof whatever that Mithraism had
obtained any foothold in Armenia proper, Mihr,
the Armenian Mithra, was specially called the
son of Aramazd (Agathangelos, p. 593 ; cf, Yasht
xvii. 16); but, owing to the strong worship of the
sun and Vahagn among th'e Armenians, he does
not seem to have become as prominent in Armenia
88 in Persia, his place seeming, indeed, to be
usurped by Vahagn (see below). Navertheless,
his name ocours frequently as a component part of
many proper names of persons, such as Mikran,
Mihrdat (Mithridates), snd MeAruZan (Hitbech-
mann, drmen. Grammaiik, 1. 82-54), while the
Armenian mehean,  pagan temples, idol, altar,” has
also been traced to the same source (cf. Hiibsch-
mann, op, ¢ty 1, 194), The seventh month of the
year and the eighth day of each month were his;
and in the Zoroastrian calendar the seventh
month and the sixtsenth day were consecrated to
him. We know nothing, howaver, of the functions
or other duties of thp Armenian Mithra.

(7) Fravashis, — Chief among the Zoronstrian
fravashie (lower angels), is Verethraghna, the
geniua of victory, to whom tha Avesta consecrates
the fourteenth yash#, Like Mithra, he is of Indo-
Iranian origin. In Pahlavi times his mame was
thinned down to Bahrdm, often used by Persian
kings, and in Armenisn to Vahram and Vram.
It is also very possible that Vrtangs, the name of
the second son of Gregory the Illuminator, reflects
the Parthian form for Verethraghna., Since
Lagarde, there has been a strong tendency to
identify the Armenian Vahagn, ]probs.bly the god
of war and victory (Agathangelos, p. 108), with
Verethraghna, According to Armenion phonetic
laws, this'is quite possible, although the termina-
tion -agn and the comiﬂete disappearance of both
s constitute a difficulty, There was, moreover,
& noble family called the Vahevunis (Eliseus,
pp. 70, 127, 160, 173); while the list of the
Armenien nobles in Mesrop’s Life of S¢ Nerses
gives Vohevuni (g. 33), but further below it adds
the Vahuni (p. 34) as a different family, Moses
of Chorene (1. 31, ii. 8, 12, 88) knows a priestly
family of the name of Pahnuni, whom he malkes
descendants of Vahagn. FProbably in all these
cases Vahagn was the tutelary god, and the first
syllable of bis name was treated as independent,

Although in the ancient Armenian triad of
_Aramazd, Anehit, and Vahagn (Agathangelos, F
106), Vahagn has the place of Mithra in the Old
Persian triad (Art. Sus. 8, 5; Ham. 6), he must be
interpreted, despite'the minor phonetie difficulties
already mentioned, from the Avesta Verethraghna.
Essentlally a deity. of victory, the latter fittingly
declares : ‘I'will conquer the malignancies of all the
malignant : the malignancies of demons and men,
of wizards and witches, of oppressors, kavis, and
karaps’ (Yashi, xiv. 4), while the very form of
his name recalls its Sanskrit equivalent vréraian,
the Vedic epithet of Indra as the slayer of the
cloud-demon Vrtra. The reflexion of his career
in the Avesta is seen in the statement that
*Viahram the victorious is the stimulator of the
warlike’ (Shayast-la-Shayast, xxii, 20), although
the Iranian texts preserve mo tradition of his
conquests over dragons in the strict sense of the
term, On the other hand, in Hellenic times
Vahagn was compared with Herakles, and called
the dragon-killer (Agathangelos, p. 806), while the
Greek Agathangelos translates Vohagn as "Hpaxhfs,
snd, reversing the proeess, the Armen. version of
2 Mac 4" renders "HpasxMjs by Fahagn. Ancient

1

Armenisns told, morgover, of Vahagn’s stealing
straw from Barsham (the Syrien god Br’al-Shemin,
‘Lord of Heaven’), which he let drop on the way,
thus forming the Milky Way (Anania Shiragogi,
p. 483 of. Abeghian, Armenischer Volksgloube,

. 49-50), The Vahagn-song, the parallelism of

ahagn with Herakles, and his relations to Mithra
and Barsham, tend to oreats the presumption thab
he was nlso & sun-god. The most famous temple
of Vahagn was in Yashtishat in Taraon® (Faustus
of Byzontinm, iii. 14 ; .Agathangelos, pp. 606-607),
where he was also known as the lover of AstAik,
the Syrian Aphrodite (Agathengelos, p. 807 ; Moses
of Chorense, p. 88).

II, INFERNAL HOSTS.—3, Ahriman.—Ahriman
(Armen, drhmn) is never referred to in connexion
with ancient Armenian pagonism ; but the absence
of his name may be easily understood when we
remember that, while Christian writers had a
reason for arguing against the anoclent deities,
Ahriman (%v.) and his retinue mnaturally coin-
cided with Christian demonology. Other Zoroas-
trian evil apirits wers known smong the Armeni-
ans, however ; and Ahriman could iard]y fail to
be known as their chief. .Alishan (Ancient Faiih,
p. 210) suggests, with some plpusibility, that he
was known under the name of Car, ‘the evil one,’
8 word which is frequently found in that sense in
Armen, theological writings and old popular spells,
Besides drhmn, the forms Haraman(:) and Khara-
man(t) were also current in Armenia, Haraman
being apparently the older (Arsacid) and 4drimn
the younger (Sasanian) form (Hibschmann, op.
cit, i, 26-27); so that the pagan Armenions pos-
sibly used Haraman to denote the Ahriman of
their religion. Haramaniis used as an epithet of
snakes by Abraham of Zenag, a Bth cent. writer.

2. Demons,—Of the six Zoroastrian archdemons
there is no mention. The dsmodeus of the Book
of Tobit (3% ete,) was transliterated by the Ar-
menians as dzmod, which plainly shows that the
name suggested nothing familiar to them.} The
word dev (Avesta dwva), ‘demon,” was currenb
among the Armenians, although they had also
native words like ass. The devs preferred stony
places (Moses of Chorene, iii. 55) and ruins (Eznik,
p. 98). They appeared as serpents (Faustus of By-
zantium, v, 2) and in many other monstrous forms
(Eznik, p. 98); some of them were corporeal,
others incorporeal (25, p. 97).

The druses were lying, perjuring, harmful spirits,
probably believed to be feminine, like their Avesta
counterparts, the drujes. What the Avesta says
in regard to their third mode of self-propagation—
by the semen emitted in the pollutic nocturna
(}endicldd xviil, 45-52)—seems to have been a
current belief among the Armenians (Eznik, p.
178 ; Abeghian, drmen. Vollksgloube, pp. 35-36).
The yatus, *sorcerers’ of the Avesta, who were
able even to slay men (Vendidad vii. 3), are well
known and much feared among the modern Ar-
menians as jatwks. The patrikas (Arxmen. parik),
destructive female demoms (cf. Yasna xvi, 8;
Yosht viil. 54, xiil. 1043 Fendidad i, 9, xi. 9),
were also believed in, but Eznik (p. 97) classes
them with suech chimeras as the yuskapariks snd
hambarus (see below). °

3. Monsters and chimeras.—Azdahak (Avesta
A% Dahika) and Visap, especially the latter,
occupied & large place in ancient Armen. super-
stition ; and Moses of Chorene (i, 30) states that

* This temple was called the ‘eighth sancwuary” (Agathen-
gelos, p. 600), possibly because Vahagn-worship, and speciaily
this temple, rise to importance lgng after the seven main
sanctuaries (Agathangelos, p. 34) had established themselves,

1 It should be noted that the divergences between the Jewish
SN and the Avesta gédma, *(demon of) wrath,’ are so grave

that the usual view that the two are identical is not fres from
guspicion (cf. Ginzherg in JA i, 219).—{l.onis H, Gray)
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ARMENTA. (Zoroastrian)

AZdahak is, in Armenian, the some as Visap.
The latter word is, it should be noted, a loan~
word from the Avests dwef Neydueror viddpa,
*whose saliva is poison,” used as an epithet of
a%, ‘serpent,’ in NVirangasidn 48, The story of
the war between AZdahak of Medio and Tigranes
I (i, 24-30) probably contains troces of an old
dragon-legend. In o later chapter Moses staton
that Azdahak was fettered and imprisoned in Mount
Dembavend by Hruden, escaping only to be re-
captured and guarded by his conqueror in a
cave of the same mountain; just as, in Zoroas-
trian legend, AZi Dahdka, after a reign of 1000
rears, was enchained by Thragtoona (Armenion,
Iruden; Pahlavi, Fretin) under Dimivand,
whence he is to arise at the Last Day and be
slain by Siama XKeresaspa (Bundahishn xxix. 9;
Datistan-t , Dénig xxxvil. 97; Dina-v Maindg-
Khrat xxil. 38-30; Dinkarf vil. 1, 26). Moses
likewise records that AZdaliak was kissed on the
shoulders, and that from this kisa sprang sergents,
which were fed on humon flesh.* {hough the ex-
tant Avesta does not note this, Azi Dahika there
being ¢ three-mouthed and three-pated’ (Yasna
ix. 8), the Dagistan-i Dinig (loc. cit.) nlludes to it
in deseribing Dahdk, ‘on whom most powerful
demons and fiends in the shape of serpents are
winged.” The legend is further elaborated by Fir-
dausi in the Shah-Namah (ed. Vullers-Landauer,
28, 09-30, 144 ; 35, 12-14), according to whom the
kiss was bestowed by Iblis, The legend of AZi
Dahika was nlso treated at length in the twentieth
section of the lost Satkar Nask of the Avesta
(Dinkarg ix. 21).

The vidups (Eznik, pp. 102-107) were corporeal
beings. which could appear both as men and as
serpents, and could soar in the air by the help of
oxen (2). . They were fond of carrying the grain
away from the threshing-floor, either by assuming
the shape of moules and camels, or by real mules
and comels of their own, In such cases, the Ax-
renians called * Kal/ kal/’ *Stop | stop’ (Eznik,
p. 103). They also sucked the milk from cows
(Vahram Vartabed [13th cent.], quoted by Alishan,
Ancient Faith, p. 172). The vidaps went hunting
on horseback ; they had houses (Eznik, pp. 104,
107 ; ef. also Yasid xv. 19, and Darmesteter’s

note, ad loc., on the palace of AZi Dahika). They.

kept royal princes and heroes captive (Eznik,
p. 104), nmong whom were Alexander the Great
and Artavozd, king of Armenia (p. 105), They
sometimes appeared enormous, and compelled men
to worship them (p. 105). They entered into
human beings; their breath was poisonous (p.
107). There was a whole colony of them at the
foot of Masis (Moses of Chorene, i. 30), with whom
Vahagn fought (:5. i, 31; Agathangelos, p. 607),
and who later stole the child Artavazd and left a
dev in his stead (Moses of Chorene, ii. 61; cf.,
further, on the vidap, Abeghian, op. ¢i2. pp. 78-83).

Closely connected with the vidaps were the
nhangs (Bznik, pp. 102-107)—a term borrowed
from the Pers. nihang ‘alligator, ecrocodile.,
They lived chiefly in the rivers (Eznik, p. 108).
According to Eznik, both wvidaps and nhangs ap-
peared in deceptive forms, but the former were
‘personal’ (spirit-like), while the latter were not
50 (p. 102), so that he specifically declares : * There
is no pexsomal nhang” (pp. 103, 107). Although
they could assume different forms, they had no
body (p. 102). Preferably they appeared as women
(mermaids ?) in the water (p. 106); but at other
times they became seals, and, catching the swim-,
mer by the feet, dragged him to the bottom (75.).
An unpublished manuseript of the Geography
aseribed to Moses of Chorene in like manner

* Faustus of Byzantium also (v. 22) ‘telis a similar legend of
King Pap.

reports the general belief that there were niangs
in the Arag¢sni, a tributary of the Euphrates, s
woll a8 in the Euphrates itselfl. They used their
vietims for their lust, and then sucked their blood
and left them dead. The Armen. translators use
the word nhang for ‘hippopotamus’ and * ecrocodile,’

The ‘ahapsts, or fprotectors’ (ef, Avests *$5if
rapaits, * protector of the homestead,” Skr, kseiro.
pati, tford of o fiold "), are mentioned in Agath.
angelos as the protecting genii of graves (p. 56).
They appeared in the shape of men or serpents,
like the vidaps (Eznik, p. 106), and kept the vine-
yords and olive trees, according to the ancient
Armen, tr. of St. John Chrysostom on Isaiah,

Aunother class of fabulous monsters which seem
to have a Persian origin is that of the hamburus.
According to von Stackelberg, Aambaruna in Per-
sian means f genius of houses,” but we know little
23 to how the hambarus were imagined, In the
Armen, tr, of the LXX Is 34" the word is used
to render symjrwr (Vulg., draconum), They were
female beings, had a body, and were probably
thought to Iive on land. ‘They were born and
they died,” says Eznik (p. 97), who mentions them
along with ywskapariks and pariks, The yuska-
pariz.s-, or ¢ ass-partks’ (f, Pers, vudk, ‘uss’), nsed
to render droxérravpos in LXX Is 13% 341114, lived
chiefly in ruined places (Eznik, pp. 87-98), whila
the pariks, to whom allusion has been made above,
were seductive female demons, living not only in
the water, but also in forests and meadows, as
well a8 on the banks of streams. They are,
primarily, water-deities, amnd eorresilond closely
to the Buropesn mermaids, whom they also re-
semble in their frequent imtrigues with mortal
lovers. This erotic trait is an evident reminis-
cence in Armenia of the seductive pairikds of
Zoroastrianism (see above; ef. also Abeghian, op.
cid, pp. 103-104). Eznik (p. 99) likewise mentions
the covaculs, or *sea-bulls,” which lived in lakes,
gropagating through kine, they themselves being

orn of cows, He also alludes to puys, which
were born of men (p}f). 98-99), and must doubt-
less be distinguished from the pariks. All these
beings, as well as the a#léz, were held to be
generally invisible, though occasionally they were
seen of men (Eznik, p. 99). There are, morcover,
other classes of demons in Armenian faith, such
88 the yaverivharsunks, ¥ajk's (husbands of the
pariks), mardnfails (* werwolves’), als (corrs.
sponding roughly to Lilith), the *evil eye,’” and
d?sease-ﬁemons of various sorts (cf. Abeghian, op.
cif, pp. 102-110, 116-127). Another clear survival
of Armen, Zoroastrianism is the horror felt towards
snakes, frogs, and ants (Abeghiam, op. cit. pp.
30-31; of. Fendiddd xiv, B, and Darmmesteter’s
note, ad loc.; Herodotus, i. 140), while the cat is
an uneanny object, aa in Parsi belief (Darmesteter,
loe, c¢it.; SBE xviil. 419, where a demoniao father
is attributed to it).*

IX1. DEATH AND THE FUTURE LIFR,— The
abode of evil spirits and of the wicked dead was
celled Dzokhk' (Perxs. Duzakh), and perhaps alse
Sandaramet (see above). We have absolutely no
description of the Armen. Hades or Paradise ; and
the Avesta gard- nmana, * house of song, paradise,’
appears in Armenian in the loan-word gerezman,
*grave.’ Afterdeath, the soul lingered around the
body uniil the corpse was buried, after which it
remained in the vieinity of the grave or of its
former dwelling for a year, though in later Ax-
menian belief it passes to the future world within
a day after burial (Abeghian, op. ci. p. 18). On
its way, as in Iranian eschatology, the soul had to

*On the other hand, the .Armenians lack the extreme
veneration for the dog which is so chardcteristic -of the Avesta
(ef. Vendidad xiil., xv. 6-6, 19-51; Dinkar} viil. 23), so that
kum, *dog,’ is nlso nzed in the sense of * adulterer.”
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eross n hair-bridge ; if righteous, it reached the
opposite shore in safety ; if sininl, it dropped
down into the stream of hell-tire. There was a
middle place for those that were neither good nor
bad (Abeghian, p. 20).* .

We lind nbsolutely no trace, however, of dalh-
mnas, or ‘towers of silence,” or of the custom of
exposing bodies, On the contrary, there were
great mausoleums for kings in the ancient city of
Ani, and graveyards outside ‘the cities. We also
know that the Achemeninn kings did not obey
the Avesta injunction concerning the exposure of
dead bodies ; shile, nccording to erodotus (i. 140),
the Persians covered the corpse with wax and
then buried it.

Thoe Armenian burial-customs seem to havae been more skin
o the ancient Babylonian (Jeromins, Holle und Paradies bei
den Babyloniern, p. 10£.). The iriends and relatives of the
decensed camo to the coromony of -wailing (Faustus of By-
rantium, 1v.-15); and at ths funerals of tho rich, professional
mournars wora smployed (Moses of Chorene, ii, 60), led by the
*mother of tho dirge,” who sang the story of the life and denth
of tho decensed, wwhile the nearest relatives tore their ;éurmente,
plucked thelr halr and screamed (Faustus ol Byzantium, loc.
¢it.). They cut thelr arma (?) and inces (id. v. 81). During the
funoral they had muaie, &Jroduced by horns, vlolins, and hayps.
Men and women danced facing each other, and clapped their
hands (id.), Johannes Garneci (%uoted by Alishan, op. ¢, p.
413) says: ' Forbid walling (over the dead) , . . cutting of the
hair, and {other) evil things.” When the decensed wns n king
or a grent personnge, servonts and slaves committed suicide
over hia grave (Moses of Chorone, 1L 80). Ancient gravestones
are found in the shape of horses and Inmbs, perhaps symbolic
of sacrifices for the dend. The modern custom of distributing
bread and raising and strong drink after the burial, moreover,
{s probnably a survival of an ancient sacrificial meal (cf. Abeghinn,
op. cil. pp. 20~23). To this day ii is quite customary to make
two holes on the gravestones.

Death was a decree of fate (Eznik, p. 153), in-
evitable (p. 161), and foreordained (p. 162). In
fact, the whole life of man was thought to be led
by Faté (Ohan Mantaguni, quoted by Alishan,
op. cit. p. 411), Later Armenians also spoke of

ogdal, the soul-taking’ angel, who is frequently
identified with Gabriel (Abeghian, ep. cit. p. 17).

There is little to be said about the eschatology
of the Armenians, although they certainly believed
in resurrection and immortality.

- Thers s an nncient Armenian legend abou} the end of the
world, Artavazd, son of kinﬁ‘ Artashes, seeing that many
eople committed suicide over his father's grave, said, *Thou

dst depart, and tookest with thee the whole country. BShail I
rula over yuins?’ Thereupon his father curmed him, saying 3

* When thou goest a-hunting
up the venerable Masis,
May the K'ajk's seize thee and

take thee up the venerable Masial
R Thera mayest thou remain and see no light 1’
Artavard s said to bave perished, while on a hunting party, by
{alilng with his horse from a high precipice. One Armenian
legend says that hae is chained in a cave of Masis, and two dogs,
gnnwing at his chalng, try to set him free in order that he may

ring the svorld toanend. The chains become very thin about the

geason of Navasard (Now Yenr's festivities in August). There-
fore, on those days the blacksmiths used to strike a few blows
with their hammers on their anvils in order bo strengthen
Artavazd’s chains and-save the world, a custom which wos
eontinued even into Christian times (Mosea of Chorene, ii.. 61
Banik, p. 105}, This legend seems to bhave soms affinliy with
that of Blurzap Afdahak, which Moses of Chorene gives nt the
»nd of the first book of his History of drmenia (see above).

* Tha beliet that the soul remnins on earth for n year seems
0 be Muhammadan (Wolll, Muhammed. Eschatol.,, Leipzig,
1872, pp. 78-79; of. Riibling, Beitrige zur Eschatol. des Islam,
. Leipzig, 1895, p. 43); while the Iranians held that it journayed
" to the place of first judgment at dawn of the fourith day after
death (Yasht xxil. 7, 25; Dalistan-i-Dénig xx. 2-8; Dindd
Mainbg-v Khrai 1. 114-115, 161 ; Ar{d-1 Virdf iv, 9-16). The
bridge in Armenian belief i3 obrlously the &invat-bridge of the
Avesta—which 18 fully described in Ddgrsidn-i-Dénig, xxi. 8-7
and which occurs not only in Iran but in India, medimva
Europe, and alsewhere (Scherman, Materialien zur Gesch. der
ind. Visionsliteratur, Lelpzig, 1892, pp. 102~110, 117-119;
Becker, Contribut, to Compar, Study OJP the Medicval Vistons
of Heaven und Hell, Baliimore, 18989, pp. 18, 44, 76, 83, 00, 97),
53 well 28 in Muhammadanism (Riihling, op. cil. pp. 62-68
Tha ‘middle Ple.ne,’ morcover, finds 1ts Iranian Bsource in
Hamdstagan, ' ever-stationary’ (dria-i-Virds vi,; Shayasi-la-
Shayast vi. 2; Dind-i Matndy-i Ehrat vil. 18-10,.xli, 14;
Datistan-i-Denig, xxiv. 8, xxxiil. 2), whera dwell.the souls of
those whose good and avil deeds sxactly balance each other.

IV, WORSHIP AND CEREMONIAL~-There were
WOL. I,~RJ .

| The- priests were

probobly temple-books which Christlanity system-
atically destroyed. The temples were numerous,
both in the country and in the cities; and there
were also special temple-towns, such as Bagavan
and  Yashtishat, containing several important
sgnetuaries, Christinn churches and monasteries
succeeded both to the wealth and to the veneration
belonging to the ancient sacred sites. Of ancient
open-air worship we hear nothing, but there were
sacred places on mountain tops, like the throne of
Nahate (Faustus of Byzantium, v. 25). Besides
the ordinary temples, the Armenians boasted, like
other neighbouring and distant nations, sevem
main sanctuaries (Agathangelos, p. 84), which
were often the scenes of great concourses of people
gathered there for worship and religions festivities.
Trensure-houses were connected with the gread
senctuaries (¢d. pX.T 586, 691, 594 ; Moses of Chorene,
il. 48; Thoma Artsruni, 1. 7), as they now are
associated with the churches. Tiridates and
Gregory plundered many of these on behalf of the
poor and of the Church, during their eampaign
against the pagan sanctuaries of Armenia; and
images and statues of deities were common, at
least in later pagan times (Agathangelos, Zoce.
eitt, ; Moses of Chorene, ii. 14).

Agathangelos (p. 34) describes the sacrifices of
Chosroés after his return from vietorious incursions.

‘e commanded to seek the seven great altars of Armenia,
and he honoured the sanctuaries ol his ancestors, the Arsacids,
with white bullocks, white rams, white horses and mules, with
gold and silver ornaments and gold embroidered ond fringed
silken coverings, with goliden wreaths, silver sacrificial basins,
desirable vnses set with precious stones, splendid garments, and
beautiful ornnmenis, Also he gave n fifth of his boayy and
greab presents to the priests.”*

In Bayoazid (the ancient DBagravond) an old
Armenion relief wos found with an altar upom
which a strange animal stands, and on each side n
man clothed in a long tunic. One is beardless,
and carries a heavy club. The other has a beard,
Their head-gears, Phrygian in character, differ in
details.: Both of them raise their hands in the
attitude of worship (Alishan, op. cit. p. 161),

The prevalent word for a pagan priest in
Armenian, £'urm, is a loan word from the Syriac
kiamra, * priest,” although mog, * magian,” may also
have been used. The place of sacrifice was perhaps
called spandaran (connected with Avesta spenta,
‘holy’), o word which is now current only in the
sense of ‘slaughter-house.” This makes it possible
that originally slaughtering had _a soerificial
character. Christianity did away with all impure
rites and human sacrifices which were of a local
character, bup animal sacrifices survived the fall of
paganism (Confybea.re in AJTh vii., 1903, p. 63).

Tn many of the sanctuaries, which, like the
niodern monasteries, were also places of religions
hospitality, particularly in the country, sacrifices
were distributed to strangers (Moses of Chorene,
ii. 66). Besides animals, flower-wreaths and green
twigs (the darsom of the Avesta?) were offered
{Agathangelos, p. 49), and probably alse frnit and
money. ’

The priesthood must have been hereditary in a
well-organized coste. There was a high priest,
somatimes of royal blood (Moses of Chorene, ii. 53,
55), ?nd the Vahunis are mentioned as a priestly
farai
Priest y family was perhaps that of the Spanduns.

robably very numerous in
temple-towns, and they certainly possessed great
wealth and extensive lands and villages, which
were later confiscated for tha benefit of the
Christian Church (Agathangelos, pp. 586 1L, 590,
594, 610). Of native Armenian magi as a caste

* Bacrifices were occasions of great rejoicing, and it would
peem that not only the flesh of the animals, but also their
bloed, was consumed (Agathangelos, pp. 73-74} Faustns o}
Byzantinm, iv. 4)

by Moses of Chorene (ii. 8), while another
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we have no record, althongh we read of magians
(Moses of Chorene, ii. 48). The existence of
priestesses in ancient Armenia is not absolntely
certoin, although we have the old compound
krmanuish meaning ° priostess.’

A oritleal study of the Armenian Ohurch calendar and
ceremonies would probably reveal much that could be referfed
to the pre-Christinn ritual. Duving Lent, for example, the
morning service is opened with an abjuration of the devil and
il his works—an elaborate formula, which is recited while the
whole congreprtion turn their backs to the altar and look
towards the west, with arms hanging rigidly at the sides.
Although the abjuration is usunl in the baptism of all ritnalistic
churches, this particular form may well have bheen derived
trom the ancient cult of the country, Evidently the Armenians
considered the west as the abode of the devils, for Eznik says
in his aphorisms (p. 313): ‘'Homney is sweeb, but it harms a
diseased body. Good counsel and rebuke are useful, but they
do not benefit those who have set their Inces westward.’*

The old Armenian calendar also bears traces of
ancient Persian influence. Tré (I'ir), Mehekan
(Mithra), dhekan (Atars), and Hrotig (Pahlavi
FravarfigGn) are common also to the Persian
yoar (cf. art. CALENDAR [Persian]). The other
months of the ancient Armenian calendar have
names of Armenion and perhaps also two of
Caucasic (Georgian) origin (lgag'opian, * Armenian
Months,” in Banssér, 1900; Gray, ‘On certain
Persian and Armenian Month-Names as influenced
’1%y the Avestan Calendar,” in J40S xxviii.).

he nomes of the days of the month, as given by
Shah Tehrped (Alishan, op. ¢it. p. 143), have bub
few points of contact with the Zoroastrian (Yasna
xvi, 3-63 Swoza i~ ; Bundohishn xxvil. 24;
Shayast-lG-Shayast xxii.~xxiil. ; al-Birani, Chron-
ology, p. 53).

he Armenions shared with the Persians some
of the characteristic superstitions and usages of
the Avesta. One of them is the evil eye (Vendidad
XX, 3, 7, xxii, 2; Bundahishn xxviil, 33, 36). In
Moses of Chorene, ii. 47, we read that kin
Ervand had so powerful an evil eye that he coulg
break stones asunder by looking fixedly at them.
The general belief is that people upon whom the
evil eye is cast pine away without knowing the
cause of their ailment, and nothing is safe from it.
There are special prayers and ceremonies to break
the spell of the evil eye (Alishan, op. cit. p. 385;
Abeghinn, op. cit. pp. 123-127). The modern
Armenians have the same abhorrence for parings
of nails and hair as the Avesta (cf. Vendidad,
xvil.); nor may fire and water be defiled
(Abeghian, op. cit. pp. 57-58, 66), These super-
stitions of the later Armenians, like many other
beliefs noted above, were probably imported in
ancient times. Among the greatest requirements
of the Avesta we find next-of-kin marriages (cf.
Justi in Grundriss der iran. Philologie, 1i, 434
437; Jackson, b, 632, and the referemces there
given). The only well-known instance of this in
Armenia is the marriage of Tigranes Il with his
sister Erato, o few years before the Christian era,
although it seems to have been frequent amon
the nobles (Moses of Chorene, iii. 20; Faustus o
Byzantium, iv. 4). {

V. CoNeLUSIONS.—Our study suggests' the
following reflexions:—(1) Great as is the maas
of Zoroastrian material in Armenian paganism,
it has also serious gaps. Was it ever complete?

{2) We find the existing material in a quite

uncertain shape. The substontial deviations from
Zoroastrianism are considerable, as in the case of
Anahit and in the worship of fire and water, The
Zoroastrian ongels are full-fledged deities in
Armenian paganism; but primitive traits are not
iacking, as in the case of Spenta Armaiti. (3)
There 1s no trace of a highly developed system
of theology, ritual and legalistic observance, as
in Zoroastrianism. Abstract beings, the personifi-

* In_the Avesta thé north is the dwelling-place of evil spirita
I Vendildd vii, 2, xix, 1; W rid-i-Viraf xvii, 11), ° .
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cations of ideas, virfues, a{qd vices, are quite
absent,© We find no theological systematization
of the henvenly army, no developed dualism, no
caste of magi, and no widely spread fire-altars.
{4) There is no record of any Zoroastrian propa-
gands in_Armenia, or of any religious felluwship
hetween Persia and Armenia, ‘When the Sasanians
persecuted Christian Armenia, about: A.D. 450,
they said nothing about & return to the ancient
foith, mor did the Armenians ever call their

aganism Zoroastrian, (5) It is probable that

oroastrianism  gradually penetrated Armenia
under the Achmemenian kings and under the
Arsacids, but we have no exact knowledge as to
when or how, (6) The study here presented must
not be regarded as a complete picture of Armenian
paganism. Both the pantheon and the world of
minor spirits contained other nom-Zoroastrian
names and beliefs which have been omitted; Dbut
the old religion of Armenis was mainly Iranisa,
and may be deseribed as Zorosstrianism of a
corrupt type.

It is probable that the ancient Armenians themselves cone
ceived their pantheon as containing tho following deltleal
Avamazd, os chief god ; Anahit, a8 chief and favourite goddess;
Vahagn, as the national god of war and herolsm; the sun and
the moon ; Mihr; and Tir a8 the god of human destiny, whosa
relation to learning and eloquence hag n Greek flayour, Deitiea
of a lower magnitude of importance disappeared more ensily
from the popular memory. Along with these Pergion deities,
there were also an Elamitic goddess Nand (the Babylonian
Nan4, ef. also the ‘Persian’ goddess Nonma of 2 Mac 113), the
Syrian Astaik (Venus), and the Syrian Barsham (Ba’al-Shemin),
These three musbt have migrated into Armenia {during post-
Alexandrian times, perhn}lm Doppelginger of some of the
notive deities, though whether they formed a group, Barsham-
Astaik-Nong, corresponding to Aramoazd-Anabit-Vabagn, a3
Jensen (Hitliter und drmenier, p. 18111.) suggests, is o lesa
plausible hypothesis. At all events they soon asserted them-
selves as independent and separate deities, so that AstAlk could
become the paramour of Vahagn and have a temple In tha
sacred town of Yashtishat, where Anahbit also bad a sanctuary.
After Alexander, and especially in Roman times, the Armenians
came under strongly Hellenistic influences, and began to seek
parallels between the Greek and their own deities, It would
also seem that during this period the worship of the sun and
the moon became somewhat neglected. Otherwise, we cannot
understand why Agathangelos makes 8o liftle of them, The
anclent Armenizns were also very much glven {o divination
and witcheratt (Moses of Chorens, 1. 30, il. 643 Ohan Manta~
gunl, op, ¢it. xxvl. 3 Alishan, op. eit, pp. 860-400.

LITERATURE.—Windischmanan, ' Die persische Andbita oder
Anaitia’ in dbhandlungen der kinig. bayr. dkad. der Wissensch,
I Ol vili. pt 1, Munich, 1856; Emin, *Recherche sur ls
paganisme arménien’ in Revue de Porient, N.B. v, 18; Lagarde,
Armen. Studien, Gottingen, 1877, and Purim, Gottingen,
1887 ;! Johannissiany, drmen. Bibliothek iv,, 'Mirchen un
Bagen,’ Leipzig, 1887 ; Sarkisslan, dgathangelos and Ais many-
centuried Mystsry (Arm.), Venice, 1892; Mkritschian, Dis
Paulikianer, Leipzjlg, 1808 ; von Gutschmid, Kieina Schrijten,
ifi., Leipzig, 1892; Tchéraz, ' Notea sur la mythol. armén. in
Transact. of ths 9th Internat, Congress of Orientalists, i,
London, 1803; Nazarethlan, *Armenians and Armenian
Mythology' in Bazmawép (Arm.), 1893-94; Karakashian,
Crit. Hisl, of drmenia (Arm.%, t. i. ch, 8, Tiflis, 18953
Balassanian, Hist, of drmenia (}l)xrm.), Tiflis, 1805, p. 74 . §
Cumont, Teztes &t mon. figurés relal. auz mysiires de Mithra,
Brussels, 18953-89, and Die Mypsterien des AMithra, Leipzig,
1003; Gelzer, *Zur armen. Gotterlchre’ In Barichie der korip.
sdchs, Gesellsch. der Wissensch., phil-hist, Classe, 1804, gp
148; Alishan, dncient Faith of the Armenians (Arm.), enice,
18953 St. Clair-Tisdall, Conversion of drmenia to the CAris-
tian Faith, Oxlord, 1807, p. 43 1.; Hiibschmann, Armen. Gram.
1., Lelpzg, 1897; Jensen, Hitiiter und drmenier, Strassburg;
1898, p, 17718 ; Abeghian, drmen. Volksglaube, Leipzig, 1369 3
Carridre, Les huil sancluaires de PArménis payenne, Poris,
1899 ; Stackelberg, ‘Iranian Influenca on the Religious Beliels
of the Ancient Armenians’ In Report of Imperial Archeeolog.
Soo. of Moscow, Oriental Comm. ii. pt. 2 (Russian), Moscow,
1001; Daghavarian, ‘Ancient Religions of the Armenians’
in Banssér (Arm.), 1003; Weber, Die kathol. Kirche in dAr
menien, Freiburg, 1803, p. 2513 X—iommel, Grundriss der Geog.
und Gesch., des aliten Orients, 1., Munich, 1004; Geiger-Kuhs,
Grundriss der $ran, Philologis, 1., Strassburg, 10043 Arakélian,
‘La Relig. anc. des Arméniens’ in Verhandl des zweiten
internal, Kongresses Jiur allgem. Ralig egch,, Basel, 1605,

D. 201-202; nlso mumerous orticles in Handds Amadreay,
%iem:m, 1887 11., and in Pauly-Wissowa.
. H. ANANIEIAN,

ARMENIA (Christian).—I, THE BEGINNINGS
OF CHRISTIANITY. —The national legends and
traditions of Armenia are rich in information regard-

ing the introduction of Christianityintothe country.
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In particular, it is snid to have been preached by
Apostles or disciglea of Apostles, such as St. Bartho-
lomew and St. Thaddeus. But it has been proved
that these legends did not appear till late in the
literature of Armenie, and that they were borrowed
largely from the literature of Greece. Christianity
certainly penetrated to .Armenis, as elsewhere, by
means of the living voice. The Apostles and their
successors had early formed the habit of visiting
the Churches found%d by them ; and the teaching
of the gospel was continued and propagated in the
Christinn communities long before written doen-
ments came into use; but the names of these first
preachers have not come down to us with any
certainty. Yet, however meagre the information
furnished by history may be, we are quite entitled
to maintain that Christianity reached Armenin

* through Antioch, before the time of Gregory the

Tllumiator. The first Christian documents that
the Armenians made use of were written in Syriac,
ond this language was used in the Armenian:
liturgy till the reform of Gregory the Illuminator.
After Antioch we might mention Edesss and Nisibis
88 centres from which Christianity spread inte the
different provinces of the kingdom of Armenia.

LITERATURE.—The works, in Armenian and in translation, of
Armenian writers: Ioriun, Elisus the Teacher (Variabed),
Eznik, Agathangelos, Lazarus of Phoarpe, Sebeos, Zenobins of
Klag, Faustus of Byzantium, Moses of Chorena. A. Lipsins,
Die apokr. Apostelgesch, und 4 postellegenden (Brunswick, 1883~
1800); A, Carriére, La Légende d'Abpar dans Uhistoire
d’drménte de Moise de Khoren (Paris, 1805); H. Gelzer, ‘Die
Anfinge der armen, Kirche’ in Derichie der kinigl. Sdchs.
Gesellschaft der Wissenschaften, phil.-hist, Olagse (1805) ; Petit,?
fase, vil. col. 1802-1803.

1. EXTENSION OF CHRISTIANITY IN ARMENTA,
—St. Gregory the Illuminator, — Gregory the
Tuminator belonged to the royal race of the Arsa-
cids. When quite young he escaped the massacre
of his family (A.D. 238), and took refuge in Roman
territory. He studied at Cmsarea, and returned
to Armenia when the kingdom was re-established
under Tiridates 11. (A.D. 261). After being perse-
cuted for his faith, he attained to honour, and
baptized the king and o large number of his
subjects, He went again to Ceesares, where he
was consecrated bishop by Bishop Leontius, thus
forming the link of spiritual connexion between
the Cappadocien meiropolis and the young
Armenian Churches. 'When he was made bishop,
Gregory fixed his residence at Yashtishat, and had

" a chureh and an episcotpezl alace built there. He
of

substituted Armenian Teek as the language of
the litur%y, in order to have easier access to the
masses of the people, and ereated twelve episcopal
sees, ot the head of which he placed, as titulars,
converted pagan priests, He instituted ecclesi-
astical offices, making them hereditary in the
sacerdotal fainilies, and he ecreated im his own
family the supreme office of Catholicos. At first
this title designated only the principal bishop of the
country ; later it came to mean an independent

atriarch. The Gregorian and national Armenian

hurch, founded afterwards, lived its own autono-
mous life, while recognizing for some years a sort
of supremacy in the mother Church of Cwmsarea.

LiTERATURE.—Mgr, Ormanian, Le Vatican et les Armnéniens
(Rome, 1873); von Gutschmid’, Kleine Schriften (Leipzig,
1802); H. Gelzer, ‘Die Anfinge der armen, Kirche’ in Berichie
der konigd, Scchs, Gesellsch. der Wissensch,, phil.-hist, Classe
1805); Petit,* fasc, vii, col, 1803; S. Weber, Die katholische

irche in drmenien (Freiburg, 1008); Malan, Life and Times
of St. Gregory (Eng. tr. 1868). .

III. THE GREGORIAN ARMEN1AN CHURCH,—

x. Doctrine.—The creed of the Armenian Church

is identical with the pseudo-Athanasion Creed which
was introduced into Armenia by the Syrians, and

* In thia art. the foll, abbrevy. are used i—Petit=L. Petit,
' Arménie’ in Dict, de théol, catholigue (Paris, 1802); Macler=
¥. Macler, Catalogue des it3 arméniena ¢ glorgisns
42 la Bibliothequs Nationale (Paxis, 1008).

in the Gth cont. took the place of the Niceno Creed,
In the 14th cent. another erced wans much in use
in the Armenian Church. It was a compilation of
formulas borrowed from various creeds, and was
current until the middle of the 19th century. The
religious heads of the Armenian Church several
times formulated professions of faith intended to
complete, explain, and fix the meaning of the
Armenian Creed. We must mention the profession
of faith addres«~d in 1166 by Nerses Shnorhali
to Manuel Coi.nenus; that presented to pope
Pius 1v. by Abgar, the Ambassador of the
Catholicos Michael of Etchmiadzin (1562-1563)3;
that of the Catholicos .Azarias of Sis (1585); that
addressed in 1671 by David, the Armenian arch-
bishop of Igfahin, to Louis X1V, ; those addressed
to the same king by Stephen and James, the
Armenian archbishops at %onsmntinople (1671),
and by Gaspar, the Armenian bishop of Cairo.
On the other hand, the Roman Curia imposed om
the Armenian Church two professions of faith:
(1) the constitution of Fugenius 1v,, Exuitate Deo;
(2) the creed of Urban VIil., intended for all the
Christinns of the Eost.

LiterATURE—Le chevalier Ricaut, The Prexnt State of s
Greek and Armenian Churches, A.D. 1678 (London, 1879);
E, Dulaurier, Hisioire, dogmes, traditiona st liturgt
Véglise armén, orientaled (Poxis, 1857); A. Balgy, Historia
doctrine catholiee inter Armenos (Vienna, 1878); Arialk Ter
Mikelian, Diz_armen. Kirchs (Leipzig, 1802); j Caterglan,
De fidei symbolo, quo Armenit utuniur observat onna,
1803); F. Kattenbusch, Das apost. Symbol @eipﬂgfl&%);
Hahn, Bibliothek der Symbole und Glaudensregeln allsn
Kirched (Breslan, 1897); Macler, Nos, 141, 145, )

The following are the chief points of doctrine on
which the creed of the Armenian Chureh differn
from that of other Christian communities, Aa
regards the Procession of the Holy Spirit, after
much hesitation and even much indifference, the
Gregorian Armenisans profess that the Holy Spirit
}i‘roceeds from the Father, and reject the Filiogue.

he Armenians reject the decisions of the Chal-’

cedon Council relative to the Incarnation; they
coll themselves Monophysites, admitting oniy one
nature in Christ. The Gregorians, in reciting the
Trisagion, retain the addition gui erucifizus es pro
nobis, while some Catholic Armenians have re-
jected it. The Gregorisna deny purgatory, bub
they pray for the dead like the Catholics, con-
secrating to this devotion the day after Epiphany,
Easter, the Transfiguration, the Assumption, the
Exaltation of the Cross, and the day of the holy
Vardanians,

Thereis diversity of opinion among the Armenian
doctors regarding the Frimacy of the Pope. The
patriarchs, being equal in power, are co-ordinate
the ome with the other, and mot subordinats
to 8 superior patriarch. 'The Churches were
founded by the Apostles and their disciples. These
were sent by Jesus Christ, not b, ater; thus
nothing enjoins the fprima,cy of the Pope a8 a
fundamental dogme of the Christian Church, The
Armenians bapfize by immersion, repeated at the
name of each of the Divine Persons ; hence & triple
immersion. The anointing is with holy oil, and
the person baptized réceives the name of the saint
whose festival is celebrated om the day of the
beptism. Only the ({)riesb can baptize, and baptism
may be administered even to a child already dead.
Confirmation follows very soon after baptism. The
anointing is done on the forehead, the eyes, the
nostrils, the ears, the mouth, the shoulders, the
breast, the hands, and the feet. Each snointing
is accompanied by a& special formula. The Ar-
menions make use of unleavened bread and of
wine unmixed with water as elements for the
Eucharist, They make confegsion principally on
the occasion of the great festivals, preferably at
Epiphany or at Baster. They admit in theory the
sacroment of Bairema Unciion, but they never
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administer it. The Gregorians.have a hierarchy
of orders very carefully organized, ineluding the
oflice of precentor and reader ; then the inferior
wrders of porter, reader, exorcist, and candle-
lighter; and the superior orders of sub-dencon,
deacon, and priest. ‘The conseeration of bishops is
reserved for the Catholicos, Marriage is permitted
to the inferior clergy, rigorous celibacy being
enjoined only on the vartabeds and the bishops.

omen are not excluded from the functions of
the deacon. In Anatolin the Catholic Armenian
priests are generally married; elsewhere they
observe more freely the law of celibacy, which 1s
not obligatory on them. When a priest has to say
Mass, he passes the preceding night in the church.
When o priest who is alrendy married has to
recoive orxdinntion, he spends forty days in the
church ; then there ia a social repast, during which
the wifo of the priest sits on o stool, and keeps her
mouth, her cyes, and her ears shut, as a sign of the
regerve which sho cxercises with regar& to the
fanctions of her hushand.

LirBRATURB.—Galano, Conciliatio Keclesice Armene cum Ro-
mana (Rome, 1690); de Moni, Uistoire critique de la créanca
o dea coutumes des nations du Levant (Frankiort, 1603); G.
Avedichian, Disserlazione sopra la processinne delle Spirito
8anto dal Padre e dul Figlivolo (Venice, 1824), and Sulle cor-
rasvons falls at libri ecclesiastict arment nell’ anno 1677 (Venice,
1868); J. B. Asgian, ‘ La chiesa armena e )’Eutichianismo’ in Bes-
sarions, vil. ; E. Azarian, Keclesie armence traditio de romant
pontificis primatu, i’}trisdwtionc et merrabili mayisterio (Rome,
1870); A. Balgy, Uistoria doctrine catholicc inter Armenos
Uunionts sorum eum Feelesia romana in concilio Florentine
(Vienno, 1878); J. Issaverdenz, Riles et ¢érémonies de église
arménisnne (Venlos, 1876) ; Petit, fase, vii. col. 1050-1958.

2. Councils.—Besides the councils common to
Christianity, the Armenian Chureh has national
oouncils, of which the following are the most
important. Setting aside the traditional accounts
relative to the first councils, the authenticity of
which is more than doubtful, we must mention the
Council of Yashtishat-(c. 365 A.D.), held under
Nerses the Great. Regulations were laid down
regarding the laws of marriage, fasting, hospitals,
-and the schools where the young were taught
Greek and Syriac. The laws for the monastic

orders were there determined. Later, Sahak is-

sald to have promulgated in A.D. 426, at & Council
of Valarshapat, a certain number of rules intended
to regulate the observance of festivals, funeral
feasts, and the conduct of the clergy and priests.
Tho canons of the Council of Shahapivan (A.D. 447)
have for their special aim the refutatiom of the
heresies which invaded Armenian Christianity and
threatened to extinguish it. This was also the
aim of the Council of Yashtishat (A.D. 449). At
the Council of Valarshapat (A.D. 401) the Armenians
made common cause with the Georginns and the
Albanians in condemning the Council of Chalcedon ;
and this decision was maintained and affirmed still
more definitely at the Council of Tvin (A.D. 525),
where the two festivals of Christmeas and Epiphany
were fixed for the 8th of January. .In A.D. 596
another Council of Tvin condemned the Chalcedon
decrees. At the Council of Karin {¢. 633 A.D.),
Heraclius summmoned the Greeks and Armenians,

" and had the union between these two nations pro-

claimed ; the festivals of Christmas and Epiphany
were fixed for different days, and the formufa qui
crucifizus es pro nobis was removed from the
Trisagion. Another Couneil of Tvin (A.D. 645),
condemnad once more the Council of Chalcedon.
John of Odzun, who is said to have summoned the

~ Council of Manazkert about A.D. 719, gathered

into a volume the canaons of the Fathers and of the
councils grevious to the 8th century, About A.D.
770 the Synod of Partav fixed the books of the
01d Testament which the Armenians regarded as
authentic, and made rules relating to ocertain

_details of ecclesiastioal discipline, At the Council

of Shirakavan, held in A.D. 862, the Armenians

aceepted the derrees of the Chalcedon Council,
anathematized the Councils of Manazkert, settled
the articles of their faith in fifteen canons, and
made peace with the Greeks. In the reign of
Manuel Comnenus, several attempts were made to
bring about a union between the Greeks and the
Armenians. They resulted in the Council of Rom-
Kla (A.D. 1179), at which Nerses of Lambron de-
livered a discourse on conciliation which is still
famous, At the Council of Tarsus (A.D. 1186),
Nerses of Lambron delivered another discourse
with o view to the union. The Council of Sis (A.D.
1243) laid down rules regarding the election and
nomination of priests, bishops, ete. ; the Councils
of A.D. 1307 and 1316 ratified the preceding ones,
and furnish a complete profession of faith of the
Armenian Church at this time. In A.D. 1439 the
Armenians took part in the Council of Florence.

Along with these principal councils there were a
number of special councils and synods, for the
decrees of which we refer our readers to the works
which deal specially with them.

LareraTurB,~CL Galano, Concilialio Heclarice armen® cum
Romana (Rome, 1600) ; H. Gelzer in Berichis d, )A]:fl Sdcha, Ges,
d. Wiss. (Leipzig, 1806); J. B. Asgian, *La Chiesa armena @
Y'Arianismo’ in Lessarione, vi. 5 J. Issaverdens, H1st. of tha Ar-
menian Church(Venice,1875) ; F, C. Conybeare,'Tha Armenian
Conons of St. Sahak, Catholicos of Armenia’in 4JTh, vol. il
(1898), p. 828; Karapet Ter-Mkrttschian, Di¢ Paulikiana
m byzantinigchen Kaiserreichs (Lelpzig, 1803); Hefelo, Hist,
of the Church Councils (Eng. tr., Eg‘in., 5 vola., 1898); E.
Dulaurier, Recherches sur la_ c¢hronologis armiénienne (Parla,
1850), Iistoriens arméniens des Croise~= (Paris, 1860), . L;
Domini_Joannis Ozniensis opera, ed. * ‘t. Aucher (Venice,
1834) ; E. Azarian, Ecclesice armene (raaitio de romans ponti-
fiets primatw (Rome, 1870); Mgr. Ormanian, Le Vatican &
les Arméniens (Rome, 1873); P. Hunanian, H1st. of ths (Beu-
menical Councils of the Fast (in Armenian) (Vienna, 1847);
Mgr. Abel Mikitariantz, H1si, of the Councils of the Armenian
Church (in Armenian) (Valarshapat, 1874); the works, in Are
menian and in translation, of Koriun, Agathangelos, Elismus,
Eznik, Sebeos, Moses of Chorene; Petit, tasc. vil. col 1925~
1033 ; J. Dashian, Catalog der armen. Hondschriften . . . zu
Wien (Vienna, 1895); Macler, #.vv. * Conciles,’ * Canons,’ and
the names of places where tha councils were held.

3. Festivals,—The Armenian Church celebrates
five principal festivals: Christmas, Easter, Trans-
figuration, Assumption, and Exaltation of the Holy
Cross. The day before these festivals is devoted
to the Church, the day after to the commemoration
of the dead.

The day before Christmas the poor boys of a
village or town go from door to door, or from
terrace to terrace, holding in their hands lanterns
made from gourds, sing a Christmas carol, and
receive fruit and cakes as a reward.

The festival of the Transfiguration (Vardavas) is
called the Festival of Roses, after an old heathen
festival which was celebrated on the same day.
On the day preceding this festival, the commemora-
tion of tho Tabernacle of the Jews is held. Om
that day people sprinkle each other with water
when they meet in the streets ; and in certain pro-
vinces of Armenia pigeons are set free, either in
recollection of the Deluge, or aa & symbol of Astlik,
the Armenian Venus. .

On the day before the Assumption, the vision of
Gregory the Illuminator is commemorated.

According to the canons of the Armenian Church,
the priests are allowed to receive as offerings the
skin and the right shoulder of the animals sacri-
ficed in the churches on the days of the great
festivals, in commemoration of the- souls of the
dead, or in honour of some great saint. .

Other festivals play an important part in the
religious life of Armenia. The day before Candle-
mas (Presentation in the Temple), fires are lit in
the courts of the churches, and the people damnca
round them, jump over them, and so on. .

The festival of Vitak (Fate)is one of the prin-
oipal Armenian festivals, and one of those which
neem to be relics of pa.%‘ai:l times, If begins on the
day before Ascension Thursday, and lasts till the
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The day before Ascensicn
the young girls of the villngo meet togethor and
choose sevoral of their mumber to organize the
featival,  The membora of ‘this committee take a
itehor made of baked clay, fill it with water drawn
}I‘nxn sevon fountaing or soven wells, and close the
mouth of the pitcher with flowers gathered from
noven fiolda; then each of tho girls throws some
object into it (bracelet, ring, button, bead from a
rosary, ote.), wishing ab the same time some good
winh for her father, brother, or sweetheart. They
bavo to shut their eyes while throwing the object
into the piteher and meditate deeply om their
wish, On the Wednesday or Thursday night they
hide the pitoher in the commer of & garden in the
open air, to expose it to the infiuence of the stars,
and they watch that it is not taken by the boys,
who prowl sbout there all night, and try to dis-
covor it and ecarxy it off. If the young men suc-
oeed in taking 1t, they give it back to the girls only
in oxchange for & large quantity of eggs and olive
oll, which they haveto offer. If, on the other hand,
the young men do not succeed in gétting possession
of the pitoher, the girls sing songs in which they
aro made fun of (A, Tchobanlan, Chants populaires
arménisns, pp. 57-69 ; M. Abeghian, Armenischer
Volksglaubs, Leipzig, 1809, pp. 62-66.

Marriage, baptism, and burial are family festi-
vela which are the occasion of special ceremonies
and oustoms in Armenia.

(a) Marriage.~—* Among the Armenisns, children
ere betrothed from their earliest youth, sometimes
whan onli three years old, sometimes as soon as
bern. When the mothers on both sides have agreed
to marry their son and daughter, they propose the
union to their husbands, who always sanction the
choice of tho wives. The mother of the boy then
goes to the friends of the girl, with two old women
and & priest, and presents to the infant maiden a
ring from the future bridegroom. The boy is then
brought, and the priest reads s porbion of the
Soripture, and blesses the parties. The parents
of the girl make the priest a present, in accord-
ance with their means, refreshments sre partaken
of by the company, and this constitutes the cere-
monies of the betrothals. Should the betrothals
take place during the infancy of the contracting

ies, and even should tiventy years elapse before

8 boy can claim his bride, he must every year,
from the day he gives the ring, send his mistress at
Baster anew dress,’ ete. (Jones, Finger-ring Lore, his-
tevical, legendary, anecdotal, Lond, 1877, p. 3121.),

It frequently happens that the bridegroom-elect
does not see his betrothed during the engagement.
On the marriage day a priest and o sub-deacon
go to the house of the bride. The bridegroom
arrives there with great pomp, and receives for
that doy the title of Aing, while the bride is called
gueen. The latter is then veiled, the priest says
some prayers and blesses the young husband and
wife, and then they set out for the church, whera
the nuptial blessing is pronounced and Mass is
colebrated. The priest places on the head of each
o crown, which they retain from three days to a
week., The company sing wedding hymns on the
way to and from the church. After a few days
the priest goes and receives back the crowns, and
then the youn%)people’s married life begins, Mar-
riage cannot be celebrated during fasts or the
dominical festivals, of which there are about 260
in the year.

{0) Baptism.—A. short time after the birth of a
child, the parents and the god-father carry him to
ehurch, They stop at the entrance, and the priest
recites some prayers, after which they go into the
church, making as many genuflexions as the numbex
of days. of the child’s life, and the god-father makes
confession. Then theinfant’s clothes are taken off,

and he is immersed threo times, his head turned
towards the west, his feet towards the east, and
bis faco townrds tho sky. .After the baptismal
water the pricst anoints the child’s head several
times with holz ofl, and clothes him in a linen
robo, The child is then made to adore the Cross,
and 18 talken homs in state. .

(¢) Burial.—The day before that on which the
body is to be carried to the church, the relatives,
noighbours, and friends of the deceaned meet in the
house, exch bringing a lamp with three or seven
wicks, which they arrange, all lighted, round the
coffin, and then thoy begin to sing in tum some
funeral hymns. On All SBouls’ doys (Christmas,
Faster, Assnmption, Transfiguration, Invention of
the Cross) the families invite a popular poet to sing
over the grave at the cemetor%t e praises of the
person who has just died (A. Tchobonian, op. ¢it.
p- 118). For some days after the funeral ceremony
the priest goes to visit the relatives of the deceased ;
then on the Saturday of this week of mourning the
velatives and friends meet and take part in a social
vepast, the remains of which are distributed among
the poor.

Lirerarurs—E, Bord, drménis (Paris, 1838); J. lssa-
verdenz, Riles el cérdmonies de Véghee arménienne (Venice,
1876); Petit, fasc, vii.; A, Tchobanlan, Chants populaires
arméniens (Paris, 1008), Les Troundres arméniens (Parls, 19063,
p- 180; F. C, Conybeare, Riluale drmenorum (Oxford, 1005).

4. Saints of the Armenian Church.—A glance
at the Armenian Menology will suffice to show
that the Armenian Churgg hes adopted a large
number of the saints of the Greek and Latin
Churches, It has, besides, its national saints, for
whom it has naturally great veneration. The
prineipal of these are St, Rhipsime and 8t. Gaiana.
who fled from Rome to avoid the carnal desires
of the Emperor, and took refuge in Armenia,
where their blood was shed for the cause of the
gospel ; the saintly translators, Moses of Chorene,
David the Philos}apher, Eznik of Kolb, Elisa:us
the Vartabed, St. Mesrop ; and St. Sahak, St. Leo,
St. Nerses Shnorhali, St. Nerses of Lambron, St.
Gregory the Illuminator, and St. Nerses 7. the
Great. St. Vardan is the national saint and patriot
par excellence, When Armenia was struggling in
the 6th cent. against Persia and the introduction
of Mazdaism, Varden Mamikonian became the
moving spirit in a general insurrection and in the
st.mggrl’e of Armenian_Christianity against the
Zoroastrian religion. He perished at the battle
of Avarair; but the agitation for independence
started by him continued for many years. St,
Sarkis (Sargis or Sergius) is the saint invoked by
prisoners, c&f)tives, those with difficulties to face,
and especially by young girls in order to obtain
& handsome sweetheart. If it snows ab the festival
of St. Jacob or St. James, it is said that the beard
of the saint is falling on the earth. St. Karapet
(John the Baptist) is regarded in Armenia as the
most influential of the saints, His seat is at Mush,
where his relies are found in the church named
after him, which is one of the principal places of
pilgrimage of the Armenians. Women are for-

bidden to enter the enclosure within which is the -

tomb of the saini, becaunse it waswomen, Herodias
and Salome, who caused John the Baptist to be
beheaded. Young girls give a needle to friends
going to kiss the tomb, begging them to rub it
against the tombstone, so that they may be able
with this sanctified needle to produce maxvellous
embroidery., Young women cannot go and kiss
the tomb unless they make & vow mnever to marry.
Those who have made this vow are allowed to sing
with the ehoir during Mass (A. Tehobanian, Chanis
po@ulaires arméniens, p. 149, n, 1). .According to
John Mamikenian, a very pious Armenian princess
who was deterinined to enter the sanctuary was
almost immediately smitten by Heaven as a pune
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808 ARMENIA (Christian)

ishment for her presumption (V. Langlois, Collec-
tion des historicnis anc. €6 mod, de I Arménie, i,
348, 362f.). St. Karapet is tho patron of the
bards (¢rouwéres), who go on pilgrimage to ask him
to heighten their poetic imagination.

LitenaTuRs, ~ H, K, B. Lynch, drmenia, Travels and
Studies (London, 1001); A. Tchobanian, Les Trouveres ar~
méntens (Paris, 1906) ; ‘ Zenob de Klag ' and * Jean Mamikonian?
in V., Langlois, Collcciton des historiens ane. ef. mod. de I'Ar-
ménie (Paris, 1867), t 1.

5. Sects.—Armenian Christianity, in the course
of the centuries, has had to strugyle against the
sssaults of different sects and leresies in_.order
to preserve its homogeneity. Gnosticism pene-
trated into Armenia in the 2nd cent.; Mareionism
also creﬁt into the Armenian Church and was
refuted by Eznik (Des Wardapei Eznik von Kold,
wider die Sekten, tr. }X Job. Michael Schmid,
Vienna, 1900, p. 172). About the same time are
found traces of the Borboriani and the Messalians,
of which sects the Paulicians seem to be a con-
tinuntion through the Middle Ages. Mention is
made also of the existence of Adoptianist churches
a8 early as the 3rd century, The most important
sect of the Middle Ages was that of the Paulicians,
famous for their struggle ageainst the worship of
images. It has been established by Conybeare
that they were Adoptianists. They believed that
Jesus wos born & man, and that He became Christ
ot the moment of His baptism ; but they did not
regard Him as equal to God the Father. The
Paulicians praetised adult baptism. The Thon-
dracians, a sect founded about A.D. 820 by
Smbat, rejected infant baptism, the worship of the
saints, of the Virgin and of images, purgatory and
the hierarchy. There still exist in the Coucasus
some adherents of this sect, The Arevordians
(*Sons of the Sun’) are met with in the 12th cent.;
their doctrine recalls the old idess of Armenian
paganism, .

LrmsraTuRR.—Nerssiis Clajensis cpera omniz, ed. J. Ca
pelletti (Venice, 1833); Domins Joanniz Ozniensia philosophi
Armeniorum catholict opera, ed. J, B, Aucher (Venice, 1834);
Karapet Ter-Mirttschian, Dis Paulikianer im b vzantinischen
Kaigerreiche und verwandle Xetzerische Erscheinungen in

Armenien (Leipzig, 1893); * Die Thondrakler in unsern Togen’
in Zeitschr, fur Kirchengeschichte (1893); F. C. Conybeare,

menia (Oxford, 189836; Petit, faso. vii, col. 1900
Dis katholische Kircho tn drnenien (Freiburg, 1903).
6. Superstitions and Peculiarities, — The Ar-
menians, although Christians, have, like other
Christian peoples, é)o&)ula.r beliefs and superstitions
whieh have passed down through the ages. The
peasant women believe that there exist three spiriZs
Sf childbirth—the spirits’ of the evenings of Tues-
ay, Thursday, and Saturdsy. The first two are
virgins and sisters, and the third is their young
brother. If the wives have not spent the evenings
of Tuesday, Thursday, and Saturday with their
busbands, these spirits ald them in childbirth,
The Sunday spirit remains near the door of the
birth-chamber and fulfils all his sisters’ orders;
he carries water and eggs, makes the fire, ete.
The two sisters take the child, bathe it and pre-
pare the omelet for the mother; and sometimes
they present & gift to the newly-born child, But
these spirits are also vindictive ; and when a woman
does not respect them, they avenge themselves by
tormenting her, and sometimes by killing the
baby (Revue des traditions Dpopulaires, %, [1895] 2).
Each child has from its birth a guardian angel
who proteets him against evil spirits. This angel’s
duby is to ent the child’s nails and amuse him with
the golden &I&ple which he holds in his hand,
When the child is old enough, the guardian angel
goes back to heaven. Thechild smiles to him and
siretehes out his little arms (10, x. 4). The Ax-
menian peasants beliave also that spirits of dis-
¢ase exist, They are small in stature and wear
triangular hats; and they hold in their handa a

ber,

white, & red, and a black branch. If they strikae
any one with the white branch, he will fall
ill, but will soon recover; if it is with the red,
he will have to stay in bed for a long time;
but if it is with the black, then it is all over
with him, and nothing will eure him. The spirits
have books in which are written the names of the
men who must die or fall ill, and the appointed
doys; and the spirits act aceording to these books,
The people believe also that there is a spirit called
the * Writer’ (Grol), who writes men’s names and
the date of their death in a book called the *book
of the non-existent.’

The devs nre tyrants possessing seven heads,
They can throw the largest rocks o great distance,
Their wrestling is like the shock of mountains,
which causes %ava to pour forth, The female
dev is about the size of a hill; she throws back
her left breast over her right shoulder, and her
right breast over her left shoulder. The devs
prefer to dwell in very thick forests or deep
caverns, They are very rich in gold and silver,

and possess horses of fire which enable them to -

cover great distances in the twinkling of an eye.
Devs covet the company of young women of
the human race, to whom they grant averything
they agk. The young men are continually at war
with the devs in order to get back the women, who
show the men how to carry out ruses by which
they may become the masters of the devs, who are
ignorant, cowardly, boastful, and narrow-minded
(RTP %, 193-196 ; Grikor Chalatianz, Mérchen und
Sogen, Leipzig, 1887, pp. xiv-xx), The witches
are old women who have & tail which is not vis.
ible during infancy, but which develops with age.
They can become invisible when they wish, enter
anywhere, and cross the world in a few minutes,
They mount on earthen jars, take in their handa
a serpent which serves as a whip, and, flying to
the seventh heaven, pass over all the univerze,
They oet chiefly in love intrignes. Their ordinary
business is to enchant the heart of a young man
or woman, carry off & young girl in spite of her

arents, and kiﬂ the irreconcilable rival or makas
gim fall asleep (RTP x. 196), There are also
good sorcerers, who are quite disposeq, vnt}x the
aid of supernatural powers, to render service to
human beings (G. Chalatianz, Mésrchen und Sagen,
p. xxxifl, ; ¥. Macler, Contes arméniens, Paris,
10805), The Armenisns believe also in the exist-
ence of dragons, and possess numerous tales and
legends which refer to these supernatural belngs.
The Armenians, especislly those of Eastern AT-
menia, make great use of rolls of proyers contain-
ing magical or talismanic formulas, intended to
protect them against the evil eye, slander, the
onger of enemies, against sorcerers and enchanters,
false love, and the bite of serpents, to conciliate
lords, kings, generals, and the great, and to exor-
cize demons and other impure beings, These rolls
of prayers are called Ziprianes, ox rather girpa-
haran, because they include prayers attributed to
8t. Cyprian, They are generally ornamented with
vignettes, which belong te somewhat rudimentary
art, bot are very mmuch wsed by the ;f)?o le (see
¢ Amulette’ and * Cyprianus-Buch’ in P, Jacobus
Dashian, Catalog der armenischen Handschriften
in der Mechitharisienbibliothek sw Wien, Vienna,
1895 ; Macler, Nos. §7-102).

LITERATURZ, — M, Abeghian, dArmenischar Folkiglaude
(Leipzig, 1809) ; G. Chalatianz, Mdrchen und Sagen (Lelpzig,
1887); %& von Wlislocki, Mdrchen und Sagen der Bukowinasr
und Siebenbiirger Armenisr (Homburg, 1892); A. G. Sekle-
wian, The Golden Maiden, and other Folk-Tales and Fairy
Storieitold in Armenia (Cleveland, Ohio, 1898).

IV, ARMENIAN CATHOLIC CHURCH OR AR
HENIAN C4ATHOLICS.—There have been in almost
all times Armenians who recognized more or less
the supremacy of Rome. Bui it was revognised
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only in a sporadic and casual way until the time
of the Crusades, when the Armenians of the
kingdom of Cilicia, or Lesser Armenia, were in
constant contact with the Crusaders, and con-
sequently with the Roman Cuxin, Later, in the
14th cent., Dominican missionaries founded in-
fluential communities of disciples in Armenia.
These were the class of native missionaries known
as ‘Uniters’ (unitores), and had as their first
superior John of Kerni (or of IXhrna), He had a
translation made of the works of Bartholomew
of Bologne, who was sent to .Armenia by Pope
John XX11. in 1318 (Macler, No. 149). Subsequently,
especially in the 17th cent., other orders established
missions among the Armenians, particularly among
the Armenians of Persia: the Aungustinians at
Isfahon, the Jesuits at Isfahan, Julfa, Erivan,
ote, The French Lazarists settled at Touris and
at Isfahin, Soon all the communities extended

- their ramifications into all the principal Armenian

centres of the Iast— Igfahan, Ormuz, Shirez,
Banderabbas, Hamadan, Shamakia, Erzerum,
Trebizond, efe. '

Until the middle of the 18th cent., Catholie
Armenians did not form an autonomous com-
munity ; now they have a hierarchy of their own,
& recognized religious autonomy, and a patriarch
who resides at Constantinople. These results have
sprung from the dissensions which occurred between
1737 and 1740 in connexion with the catholicate of
Sis in Cilicia. The Catholicos of Sis was deposed,
and he retired to Lebanon, where he founded the
convent of Bzommar and a new ‘religious order.
This new state of things caused intestine quarrels
between the Catholic and the Gregorian Armenians.
We may note especially the gquarrel of the
Hassunists and the publication "of the Bull

. Reversurus.

LiTERATURR. — Galano, Concilfatio Beclesie armene cum
romana (Rome, 1600); E, Scrosoppi, L'Empire olioman aqu
print de vus politique vers ls milieu de la seconds metité du aime
gecle (Florence, 1875); A. Ba}gy, Historia docirine catholicca
inter Armenos (Vienna, 1878); A, Boré, L’ Arménie (Paris, 1838);
L. Alishan, Sisacan, contrée de PArménie (Venice, 1893), an
art. devoted to the ‘United Brethren’ in the cantons of
Erinjak; de Damas, Coup d'eil sur Vdrménie (Paris,
1888); J. B. Piolet, Les Missions catholiques ou wiae sidcle
(Paris, 1800); H. F. B, Lynch, drmenia, Travels and Studies
(l.ondon, 1801); Petit, Iasc. v%i.; S. Weber, Die katholische
Kirche in drmenien (Freiburg, 1808). For the disputes which
bave arisen over the subject of Avedik and Aghtamar see
Bibliographis analytique des ouwvrages de M. Marie-Felicitd
Brosset (St. Petersburg, 1887); Dashian, Caial. der arm.
Handschr. in der Mechitharistenbibl. zu Wém (Vienna, 18952;
F, Macler, Catal. des manuscrils armén., el glorg. de
Bibliothdque Nalionale (Paris, 1908).

V. PROTESTANT ARMENIANS, —The work of
the Protestant missions among the Armenians
dates from the beginning of the 19th century, It
was specially prosperous from the day on which
the Sublime Porte granted independence to the
Protestant community. The Protestant missiona
in Armenia belong, on the one hand, to the
Missionary Societies of England and America, and,
on the other, to those of Basel. They havestationa
in the most important centres of Turkey in Asia,
and some in Persia (Tauris, Teheran, Isfahan),
and in Russia (Shusha, Tiflis), There are nearl
200 pupils in the Robert College at Counstanti-
nople ; the college at Seutari is reserved for girls,

LIrERATURE.—E. Scrosoppl, L'Empire oitoman au poini de
pue politique vers le milisu de la seconde moitid du wiae sidcle
(Florence, 1875), pp. 78-81; H, F. B. Lynch, Armenia, Travels
and Studies (London, 1901); Petit, fasc. vii. col. 1920.

V1. MUSALMAN ARHENIANS.—The attachment
of the Armenians to Christianity is well known,
and when the{ axe abroad their religion stands to
them in the place of nationality. In spite of this
love of their religion, some Armenians, persecyteﬂ
by the Musalmaéns, have adopted Muhammadanism.
Thus, two or three centuries ago, the Armenians
of Hamshen, to the east of Trebizond, after some
bloody massacres, accepted in thousands the law

.

of Istam, They are therefore Turks, but they
speak a dialect which betrays their Armenian
origin. The Kurds, it is said, are ancienl, Ar.
maenians who have passed under the law of Islam.

About 1751, a certain Chalabi, who was very
fanatical, associated himself with the Persian
Musalmins, and conceived the plan of massacring
the Armenians if they would not be converted to
Muhammadanism, He tortured them first, cutting
off their ears so that they might not hear the
singing in church, cutting oub their tongues so that
they might not speak their mother Janguage, and
Iéutting out their eyes to strike feaxr into the other

hristians, Chalabi inflicted these tortures om
the poor, and granted honours and titles to the
riech to impose silence on them. By this means
thousands of Armenian families became Musal-
mins, especially in the province of Oudi. In this
province above all, the Mubammadans destroyed
the churches and Christian sanctuaries, so that
the Christians might the more quickly forget their
original religion. In the province of Oudi many
names recall their Armenjan origin; at Gis is
found & much venerated sanctuary of St. Elisseus,
The Musalmans as well as the Christians make
})ilgrimages to it, light candles, and address very

ervent prayers to the saint; and in several
villages in the neighbourhood of this sanctnary
the Musalmin Armenians swear by St. Elissous.
They have preserved some old Christian cnstoms.
For example, wheh 2 mother is putting her child
to sleep, she makes the sign of the eross over it,
and murmurs the name of Jesus, When the paste .
is prepared, a young Armeno-Musalman wife
makes & cross on it with her fore-arm before
putting it into the oven. The Armeno-Musalman
villagers of the provinee of Oudi are very bigoted
and very suspicious; they distrust all foreigners,
and never speak of matters of religion,

In Lasistan, also, several Armenian villages have
become converted to Islam, from fear of tortures
and massacres, There are found among them the
same traces of Christianity s among their brothers
of Oudi and elsewhere, )

LITERATURE. — A ghovanits erkir v dratsikh (Tiflls, 1593);
Loys, Calondar for 18056 (Tifis, 1/4), pp. 191-163 (both
Armonian),

VII. ARMENIAN COLONIES,—There ara Ar-
menian colonies spread over all parts of the world ;
for example, in Europe: Poland, Sweden, Denmark,
Holland, Russia, Turkey, Bulgaria, Transylvania,
Roumania, Lower Danube, i’lacedonia., Greeca,
Dalmatia, France, Italy, Spair, Portugal, ete, ; in
Asia: Persia, Afghanistan, India, Japan, Palestine,
Ching, eto.; in Africa: Egypt, Ethiopia; in
America : United States; the English and Duteh
Indies, Batavia, etc. These colonists gemerally
lose their nationality, and adopt that of the
conntrq in which they are living ; but they remain
faithful to their religion, which is now the bond of
the Armenian nation, since they no longer have a
political antonomy.

LorxpaTuRm—L.. Alishan, Sisacan (Venice, 1898),

FREDERIC MACLER.

ARMINIANISM.—3:. Occesion of Arminian-
ism,—Arminianism waa .o revolt against certain
aspects of Calvinism, of far-reaching importance in
the history of the Reformed Theology, It took
place in the dawn of the 17th century. .Against
the Catholic absolutism of the external Church,
Calvinism had set the absolutism of the eternal
decrees. The situation was rigld with a new
dogmatism. A recoil wasinevitable., Many symp-
toms of dissent were manifest befors Arminianism
arose 28 o definite reaction, After Calvin’s death,
the more rigorous Calvinistie divines, ineluding
Beza, asserted that the Divine decres to salvation,
being antecedent to the Full, roquired for iia
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