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•with any such supposition. It ia a safe inference
from 1 S 67fl;, 2 S (33rr- that the recognized method
of carrying the Ark in early times was in a sacred
cart (i.e, a cart that had been used for no other
purpose) drawn by COTVS or bulls.* The use of
horned cattle might possibly denote that the Ark
was in some way connected with lunar worship;
in any case, Jiowever, they probably imply that
the god contained in the Ark was regarded aa the
god of fertility (see Frazer, Adonis, Attu, Osiris,
pp. 46,80),f At first sight it is difficult to suppose
that a aerpent could ever be regarded aa a god of
fertility, but "whatever the origin of serpent-worship
may be—and we need not assume that it has been
everywhere identical — there can be little doubt
that in some cases, at all events, it is celebrated
with a view of ensuring fertility thereby. On this
point the statement of the scholiast on the Hetairce
of Lucian, quoted by J, E. Harrison (Prolegomena
to the Study of Greek Religion, pp. 121, 122), is
very suggestive: dpa^joovreu Si jcdrravfla
Ie/>& iK ffrfarps TOV virov Ko.rtffKGVQ.viidv
SpaxtirTw xal foSpiar vyTHjArw.

But whether the view here advocated that the
Ark of Israel originally contained the brazen
serpent be correct or not, it is at any rate certain
that the Ark was the shrine or feretory of some
object which symbolized J ah well to His wor-
shippers. On this point the evidence which we
possess concerning similar arks among other
peoples is conclusive (cf. Schwally, S&mit,
Kricgsaltertumer, p, 10). And as the sacred
object was certainly not in every case a live
serpent, we naturally inquire why it should be
placed in a box, and not rather set on a pedestal
or throne in a temple. The answer to this question
ia to be found in the conception of the god which
prevails among primitive peoples, in whose minds
the fetish or image is so identified with the spirit
•which is supposed to animate it that the two are

indistinguishable. la timea of need c? danger
man requires a god that ia near, and nofc a god
that is far off. It ia bjy BO means a primitive con-
ception which we find an the dedicatory prayer put
into the mouth of Solomon (1K 84*1*), that, if people
go out to battle against their enemy, and they
prayto their God towards the house which is built
to His name, He will make their prayer and
supplication hoard to the heaven in which He
really dwells,* Primitive warriors wanted to have
their goda in their midst. Of what use was the
Divine Father (see Nu 2129) at home, when his sona
were in danger in the field ? It waa but natural,
therefore, that the goda should be carried out
wherever their help waa needed (2S 5ai; cf. Polyb.,
VII. ix, 2; Schwally, op. cit. p, 9).

Man ,0s- alow to give up^dplatrr. In the course
of the agea, indeed, he modifies his primitive con-
ceptions of God; the inanimate fetish gives place
to the bestial form, and this again to an anthropo-
morphic representation, tending more and more'
towards the spiritual. But the truly spiritual
conception of God, enunciated alike by the prophet
Jeremiah (23331 M) and by our Lord (Jn 431-M),
which is incompatible with local presence, seema-
ever to have been beyond the comprehension of tb.9
majority of mankind. Jeremiah's warning (314)
has been disregarded even by those who have
called themselves Christiana. At any rate, in the
minds of many ignorant folk, the place of the
gods of heathenism has been taken by the Saints,,
and the shrines containing relics of these have
been venerated as being virtually dwelling-places
of divinity. Between the mediaeval reliance on
the protection afforded by holy relics and the
primitive Israelite trust in the Ark, there ia but
little real difference. In theory the mediseval
Christian denied that hia shrine contained a god,
but his practice too often gave the lie to his theory.

B. H. KENNETT.

ARMENIA.
ARMENIA (Vannie).—The present article deals

with Proto-Armenian religion aa revealed in the
Vannie or ' Khaldian' cuneiform inscriptions. The
Indo-European Armenians, who are described by
Herodotus (vii. 73) and Eudoxus (ap, Steph, Byz.
s.v. 'Apjjurla,) aa immigrants" from Phrygia, did not
become masters of the Armenian highlands till .the
close of the 7th cent. B.C. Kretschmer (Einleit. in
die Gesch, der griech, Sprache, pp. 209-11) brings
them from Ormenion in Thessaly by way of Arm en e,
near SinfipS (ef. Hirt, Die fndogermanen, 136;
Prdsek, Gesch. der Meder und JPerser, i. 147). The
name Armenia (Old Pers. Armina, New Sus.
Arminiya) ia first met with in the Bab, and Pera.
cuneiform inscriptions of the Achremenian age, and
may be connected with the Vannie armani, 'written
tablet,' The country had been previously known
to its aouthern neighbours as Urartu (Hob. Ararat),
which the Babylonian scribes explained aa a com-
pound of Ura-Urtu or 'Highlands.' Urju ia the
name of the district near Lake Erivan in a Vannie
inscription of Sarduris II. (Sayce, Ixxxii, 6), though
in the bilingual inscription of Topzawa Urartu is
the Assyr, representative of the Vannie Lulus,
The usual title assumed by the Vannie jxrincea was
1 king of Biainas' 9r ' Bianas,' the district in which
their capital Tuspus (Tosp), the modern Van, waa

* The idea that the Ark could legitimately be carried only by
hand may have arisen from the fact'that it waa so carried into
Zion (2 S 613ff-)- There_ is no mention on that occasion of any
priest other than the king himself. The account of the carrying
of the Ark in the Book of Joshua belongs to a later development
of the religion o( Israel.

t A moon god and a god of fertility »ra not, however, in-
compatible conceptions (sea Frazer. Advnis, Attis, Osiris,
p. 297 fl, andcf. Dt83"). '

situated. Biainaa ia the Buana of Ptolemy (v, 13,
now Van,

The Vannie inscriptions, which extend froa
about B.C. 840 to 640, are written in the cuneiform
characters of Nineveh, but in a language which ia
neither Indo-European nor Semitic, and is believed
by some scholars to be related to Georgian. It
seems to have been spoken over the larger part ol
the later Armenia, and to have been connected
with that of Mitanni in Northern Mesopotamia,
Like the language, the religion of the Vannie
population was peculiar, and is difficult to correlate
with that of any other people.

At the head of the pantheon was Khaldis, whose
children the Vannie kings and people regarded
themselves as being in a special sense. Hence
they called themselves 'the Khaldians,' a name
also applied to the numerous local deities who
were 'children of Khal'dis,' But though Khaldia
waa the national god, he could be localized like
the Semitic Baal, and we hear of a 'Khaldis of the
north(?)' and a 'Khaldis of the south (?),' while
a dedication ia sometimes addressed to 'all tin,
Khaldis-gods.' Along with two other divinities,
Teisbas the Air-god (Assyr. Hadad-Ramman) and
Ardinia the Sun-god, Khaldis was the member of
a triad which occupied the supreme place in the

* The phrase 'vn Dr^pjrn^ D%>a>n $/£>$] has Jong been a crux
to gprammwianB. "We venture to emend the passage by pointing
$y®V] (aa Pi'et), and understand Djas'ri as the accusative of
direction (of. v. 80). The writer believes, like the prophet of
la 661, that' heaven is God's throne," but trusts that the prayers
offered at the earthly sanctuary will be, as it were; made audible
by the Lord at His heavenly throne. The quaintness of tbi
expression is due to the'writer's attempt to combine the phrase
ology of more primitive religion wife- his own spiritual feith.
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Vannio divine hierarchy, and the conception of
which may have been borrowed from Babylonia,
Below the triad came the multitudinous deities
of inferior rank, including even the ' Khal'dis-goda,'
or local forms of Khaldis, A long list of these,
\vitli the oil'erings to be made to them, is engraved
on a rock called Meher Kapussi, two mUea east of
Van (Sayce, v,). Among them is Selardia the Moon-
god, as well as the gods of various cities and
countries incorporated into the Vannio kingdom
by conquest or otherwise. Most of these deities
were merely deified States, and consequently had
no individual names of their own j it was only
when they were within the limits of the district
originally inhabited by the tribe whose supreme
god was Khaldis that they properly became forma
of the national god, and could be called ' Khaldiana.'
As the Vannic kingdom extended, however, and
the idea of a common nationality grew stronger,
the deified State, even if originally outside ' the
land- of Khaldis,' tended to pass into a Khaldia;
thus the deity called at Meher Kapussi 'the god of
the city of Ardinis' (the Muzazir ot the Asayriana),
became, a century later, in the time of Sargon,
himself a ' Kliamis.' Only one goddess is men-
tioned in the inscriptions, and since her name,
Saris, seems to have been borrowed from the
Assyrian Istar, it is possible that she was of
foreign origin. The later (Armenian) legenda
which bring Semiramis into the plain of Van are
possibly an echo of the fact.

How far Vannic religion, aa it comes before ua
in the inscriptions, may have been influenced by
Assyria or Babylonia it ia impossible to say.
Teisbas, however, who was afterwards united into
a triad with Khaldia and the Sun-god, appears
originally to have been the god of a tribe or
nationality which was distinct from that of the
Vannic ' Khaldiana,' while among the neighbour-
ing Hittites each city had ita Sun-god, who waa
identified with the deified State. The conception
of gods in the Assyro-Babylonian sense may have
been due primarily to contact with the cultured
lands of the south, like the titles 'lord of multi-
tudes' and 'faithful shepherd of mankind' given
to Khaldis. At all eventa, underneath the divine
hierarchy of the official cult we find clear traces of
an earlier phase of belief, in which the material
fetish takes the place of the god. Sacrifices were
made not only to Khaldis and his brother deities,
but also to ' the gate of the land of Khaldia,' ' the
gate of Teisbas in the city of Eridias,' ' the gate of
the Sun-god in the city of TJisis'—all of which are
carefully distinguished from 'the Khaldis-goda of
the door' or 'the Khaldis-goda of the chapel'—aa
well as to 'the shields of the land of Khaldia,' and
even to ' the foot-soldiers of the land of Khaldia'
and 'the foot-soldiers of Teisbas' (Sayce, v. 13).
These foot-soldiers were the temple-guards, armed
priests, and attendants, who were called Seluians,
IMnkans, etc. A prominent object of veneration
was the vine, the sacred tree of the Vannic people,
which was sometimes planted by the side of the
temple of Khaldis (ib, v. 30, 31, Ixxxvi. 10), some-
times in a sacred enclosure of ita own. Sar-duria
ll., in one of his inscriptions (ib. li.), describes his
endowment of one of these vines, which he had
consecrated and named after himself on the north
shore of the lake of Van. The vine waa often
planned in the middle of a garden -which was
attached to the_ temple. Spears and shields,
specimens of which from Toprak Kaleh are now
in the British Museum, were hung up on either
side of the entrance to the temple, large basins of
bronze or terra-cotta, on stands, being placed in
front of the shrine for the purpose of ablution.

The endowments made to the temples usually
took the form of provision for the.sacrifices and

offerings, which were numerous and plentiful. T.u>
great inscription of Meher Kapussi gives a long
list of the sacrifices to be offered to each deity
and aacred object recognized in the vicinity, on
every day of the month. Thus 6 lambs were to be
offered to the Vannio triad, 17 oxen and 34 aheep
to Khaldis, 6 oxen and 12 sheep to Teisbas, 4 oxen
and 8 sheep to the Sun-god, 1 ox and 2 sheep to
the gate of the land of Khaldis, 2 oxen and 4 sheep
to the foot-soldiera of the land of Khaldia. Liba-
tions of wine were also to be poured out, the wine
being made, it would seem, from the fruit of the
consecrated vines. Comparatively few, however,
of the vaat herds of oxen and sheep presented to
the goda could actually have been offered in sacri-
fice; according to the inscription of Kelishin (Sayce,
Ivi.), when 'the gate of the land of Khaldis' waa
dedicated to Khaldia, 112 oxen, 9020 sucklings and
lambs, and 12,490 aheep were presented to the god.
Most of these must have been intended to serve aa
a aource of income. Similarly the prisoners who
were devoted to Khaldia would have been given &a
temple slavea. In the case of victory, the share of
the god, we are told, waa a sixtieth of the spoil
(ib. xliii. 16). The templea, of which there were
several varieties, probably possessed festival halla,
since we hear of sacred f easts in honour of the goda,

LITERATURE,—Sayce, ' The Cuneiform Inscriptions of Van
Deciphered and Translated,' in JRAS, 1882, 1888, 1893, 1894,
1001, 1906; C. F. Lehmann, SBAW xxix., 1900; Bekk and
Messerschmidt, Antttole, i., 1904. For the history of the king-
dom of Ararat and the Khaldl »ee Pr&Sek, Gesoh, d«r Mtder
und Perser (Gotha, 1900), 64. A, H. SAYCE.

ARMENIA (Zoroastrian).—The sourcea of onr
information for the earlier epoch of Armenia's
religious history are the Urartic or Vannio inscrip-
tions (see preceding art.). For the Indo-Germanio
period down to Christian times the most important
native sources are Agathangeloa (5th cent., ed.
Venice, 1862), Moses of Chorene'a History and
Geography of Armenia (5th cent., ed. Venice,
1865), I"au8tu8 of Byzantium (5th cent., ed. Venice,
1889), Eznik (5th cent., ed. Venice, 1826), Anania
Shiragaci, (7th cent., ed. Patkanean, St. Peters-
burg, 1877), and (for names) the ancient Armenian
version of the OT. We also gather short but valu-
able notices from Xenophona Anabasis, Strabo'a
Geography, and the works of Dio Caasiua, Pliny,
and Tacitus. Considerable as the material ia, it ia
but incidental to the main purpose of these ancient
authors, and ia, therefore, very fragmentary. We
may, however, hope for important additions to our
knowledge of Zoroastrianism in early Armenia
from the critical study of Armenian folk-lore and
popular superstitions, when enough ahall have been
collected for the purpose.

Originally there was nothing In common between
the Iranian races and the ancient inhabitants of
Armenia, who were probably connected with the
Hittites in the West and the Caucasic races of the
North (Jensen, Hittiter und Armenier, Strasaburg,
1898; Messerschmidt, Die Eittiter3, Leipzig, 1902,
p. 10; Winckler, 'Westasien' in Helmolt's Welt-
geschichte, Leipzig, 1901, iii. 125 ff. ; Hommel,
Grundriss der Geog, und Gesch, des alien Orients,,
Munich, 1904, pp. 37 ff,; Prdsek, Getch, der Meder
und Perser, Gotha, 1906, i. 57, 65), But Armenia,
owing to its geographical position, was destined to
come into contact with Iranian politics and civili-
zation when the Medes began their political
career. Towards the end of the 7th cent.
B.C. the Vannic, or Khaldian, kingdom (see pre-
ceding art.) fell before the invading hordes of
Cimmerians and Scythians, and during this period
of anarchy the Armenians seem also to have
entered the country which was henceforth to beai
their name (Hirt, Die Indogermanen, Strassburg,
1905-07, p. 138). Meanwhile the Medea had begun
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their national career not Ion" before 035 B.C. (Juati,
'Gesch. Irans' in Geiger-Kuhn's Grundriss dor
iran, Philologie, Strassburg, 1904, ii. 404-406), and
tif.e Median empire had been founded, probably in
678-677 B.C. (Prasek, op, cit, i. 108). Prom that
time Iranian influence waa strongly felt in the
politics, language, and social organization of
Armenia, and the Iranian religion, with its
terminology, names of divinities, and many folk-
beliefs, permeated Armenian paganism. How far
the resultant "religion may be treated as Zoroas-
trianism will become clear from a more detailed
study of the material available, which may most
conveniently be arranged under the main rubrics
of Zoroastrian theology*.

L CELESTIAL HOSTS.—- i, Ahnra Mazda.— The
chief deity of ancient Armenia was Aramazd, the
Zoroastrian Abura Mazda (sea ORMAZD). In Agath-
angelo8? the historian of the conversion of Armenia,
King Tiridate» calls him ' the maker of heaven and
earth j father of all the gods, especially of Anahit,
Mihr, and NanS j giver of abundance and fatness '
(AgathangeloB, pp. 58, 61, 106, 590, 591, 593) ; while
Moses of Chorene incidentally remarks : ' There ia
no such thing aa Aramazd j but among those who
would be Aramazd, there are four who bear the
name, and one of them ia Kund Aramazd ' (ffist, of
Armenia, i. 31). It in uncertain whether this refers
to the Greek Zeus or to the Iranian Ahura Mazda.
In the first case it might mean ' the bald (<£aAaK/>6j)
Zeus ' i in the second, found might be translated
' brave,' ' strong ' (Stepane'a modern Armenian
translation of Moses of Chorene, p. 395). In fact,
'great* and 'brave,' or 'strong,' are frequent
epithets of the Armenian Ahura Mazda (Agath-
angelos, pp. 52, 61, 106),* The name Aramazd
reminds us of the Auramazda of the Old Pers.
inscriptions, rather than of the Avesta or Pahlavi
forms Ahura Mazda or Auharmazd, Ohrmasd
(cf. Armen. Ormizd). There is another important
passage in Agathangelos (p. 623) about Aramazd,
which may be tentatively translated thus : ' In the
season of the god of the New Year, (who is) the
bringer of new fruits, of the festivities of the
hospitable god.'

The later Greek translation read* : *a\i ^KTJ^CTWO TWV
>T»r erofev els T^JP nrfA\Tjr waarffvpir riji Aryo^nft
inS)5, rijt /MiTeUioe »is Ti/iijp Ttui" iroAeutoy fft/Bowr/idTioj' ytvo-
oiro Twy Kcuptov TWX vttov «is touf Airtuj^as TCOJ'

xTtay 0tS>v Xryo/a^xT)? Trjtwaanjyvptiat, TJV eiriTtAouiri
(Ktfrtji svayTiictot cwrb TWV apxa.l<ar Ka.ip!av tv y

TCOJ' xnpirwv,
ev Tip

apxa.<ar Ka.ipav tv y^p* pj?
fl-Aijpao-eii)! TOV tnavrov, 'And he ordered the commemoration
of the (saints) brought in on the great feast of the so-called
Diapompe, which was vainly held in honour of the ancient gods
from the new seasons unto the first fruits, this heing the festival
called that of the hospitable goda [mistranslation of dik', * god '],
which they joyfully celebrate in that place from olden times, on
the last day of the year.'

Thia translation shows that the Gr. supposes a
different, but none the less obscure, Armen. recen-
sion. The text must have become corrupt in early
times, and yet St. Clair-Tisdall (Conversion of
Armenia to the Christian faith, London, 1896,
p, 50) sees in it a new deity AmenabeX, who had
for a title Amanor ( 'New Year'). Othera recog-
nized Vanatur, 'hospitable,' as a separate deity,
and explained it as ' deus hospitalis (Gelzer, Zv,r
Armen. Gotterlehre,^ pp. 133, 146) or 'Lord of
Van ' (Hommel, op. cit, p. 39). Moses of Chorene,
however, in his allusion to this festival (ii. 66),
treats Amanor simply as a common noun; nor
does anything in tl*e text of Agathangelos as it
stands, either here or elsewhere, make it necessary
to take either Amanor or AmenabeX as the name of
a deity. As for Vanatur, the only other time we
find it mentioned (Armen. tr. of 2 Mac 6a LXX,
Atdi Herfov, Vulg. lovis hospitalis), it is used as an

* Of. such common Aveata epithets of Ahura Mazda as maziSta
(' most great '), ' seviSta (' most mighty ') ; e.g. Yasna, xvi. 1.

t Benchte- aer. k6ni(j. sacks, gesellsch. dor Wissenseh. phi}.-
hist. Classe, 1896, pp. 99-143.

adjective qualifying Aramazd. "We can, there-
fore, fairly infer that it is simply the Greek Zed?
S^ioi (see also Alishan, Ancient Faith of tha
Armenians, Venice, 1895, p. 256), whose functions
were transferred to Aramazd under the Hellenizing
influence of the Seljuks, or of Tigranes the Great
and hia successors. Very probably the festival ofl
Amanor or Navasard, which ia poetically described
as a f3te champStro (Grigor Magiafcroa), was cele-
brated in honour of Aramasd, who waa the lord «!
the New Year, quite aa the six days' celebration
of the Zoroastrian New Year began on the day
Auharmazd of the month Fravajtln in honour oJ
the creation of the world in six days by Ahoxa
Mazda (Mar. 15 { of. al-BlrOnl, op. cit, pp. 199-204).
Navaoard fell, according to tho later calendar cS
pagan Armenia, in August, when the new fmita
began to be gathered; and the Armenians still
perpetuate the memory of thin early autnraa
celebration by distributing and eating fmita oa
New Year's day.

The most prominent oanotuAiiea of Aramasd
were in the ancient city of Ani in Daranali, tha
burial-place of the Armenian kinga (Agathangeloa, -
p. 590), as well aa in the village of Bagavan in
Bagravand (ib, p. 612), and on Mount PaXat or
Pashat {'The coming of the Bhipaimean Virgina*
in Alishan'a Hayapatum, Venice, 1901-02, p. 79),

It is not easy to determine what tho Armeniana
understood by the fatherhood of Aramoxd, aa no
goddess is mentioned aa hia consort, not even
Spandaramet. It is through sheer ignorance that
a late martyrology (quoted by Aliahan, Ancient
Faith, p. 260) calls Anahit the wife of Aramazd,
nhe being rather his daughter (see below). Tho
fatherhood of Ahura Mazda, however, i» not
altogether foreign even to the Aveata, which re-
presents him as both the father and tho husband
of Spenta Armaiti (Yaana xlv. 4, xxxiv, 10j
Yasht xvii. 18), as well aa the husband of other
female divinities (according to the Pahlavi com-
mentary on Vendldad xi. 5, of the Fravashia}
of. also Yasna xxxviii. 1 j Visparad ui. 4), and the
parent of Asha Vahishta (Yasna xlvii. 2), Sraosha,
Kashnu, Mithra Ashi (Yasht xvii. 16), Atarsh
(Yasna xxxvi. 3, etc.), Haoma (Yasna xi. 2), and,
indeed, of all the Amesha Spentas (Yasht xvii. 2).
On the whole, one may affirm that the Armenian
Aramazd agrees quite well, in the little that we
know about him, with the Avesta Ahura Mazda.
In the Armenian of the 5th cent. Ormizd, the
variant form of Aramazd, generally refers to the
later form of the Zoroastrian Ahura Mazda; but
the adjective OrmzdaJcan, ' Ormazdian,' may also
have been used in reference to the Armenian
Aramazd and the Greek Zeus.

2. Amesha Spentas.—Of these Zoroastrian arch-
angels (see art, AMESHA SPENTAS), only Spenta
Armaiti is unmistakably present in the Armenian
pantheon. Her name appears in two forms,
Spandaramet and Sandaramet, with a difference of
meaning, the latter term denoting ' abyss,'' Hades'
(of, Hiibsehmann, Armen, Gram,, Strassburg,
1897, i, 73-74) j but Spandaramet never occurs in
the abstract theological meaning that the Avesta
attached to the Indo-Iranian spirit of the earth
and the keeper of vineyards (cf. the Pahlavi
Shayast • la - Shayast, xv. 5; Gray, AEW vii.
364-371). It is owing to this latter function of
Spenta Armaiti, however, that the Armenian
Christian writers of the 6th cent, used her name
to translate At6vwos in 2 Mac 67, although,-by a
strange inconsistency, they translated the same
name by Ormzdakan gad, 'Ormazdian,' in 2 Mac
1483- and 3 Mac 229. Spandaramet in the form
of Sandaramet, as already noted, came to lie
a synonym of Hades, and was very frequently
referred to in theological books and in Die Clmnl



ABMBNIA (Zoroastrian)

Ifli

hymnary. Tliin sense la not altogether foreign to
the Aveata itself, where, from being the genius of
the earth, Spentn Armaiti gradually becomes the
earth itself, "with the dark, woeful tinder world,
' Tho darkneaa of Spent* Armaiti' (VtndldOd iii.
36) ia a well-known expreaoion of the A vesta, which
has this in common with the Bab, cosmology, that
the earth is also identical "frith the Hadea which it
contains, and that the powera of Hades havo some-
thing to do with the fertility of the ground and
with agriculture (Jeremias, Hblle und Paradica bei
den Babylonicm, Leipzig, 1900, p. 19 ; for references
to Spandaramet see Lagarde's JPurim, Gottingen,
1887, p. 4?).

Besides Spandaramet, we probably see the traces
of the Ameaha Spontas Haurvat&t and Ameretat
('health* and 'immortality') in the Armenian
Aa«roima«ro#, the name of a ilower (hyacinthus
ractmosui Dodonoi), first mentioned by Agath-
angeloa, p. 480 (cf, Abeghian, Armen. Volksglaube,
pp. 62-63),

In tha Qur'in, li. go, Harft and Marat wo mentionod as the
Oftmsa of two angola In Babel, who, according to Muslim tradi-
tion, havinff shown themselves impatient with human ainf ulness,
were sent down to earth by God to assume human flesh and to
Hvo in human circumstances. They could not, howovor, resist
tho temptations of lust, and wero condemned to otay on earth,
whtra they thereafter taught witchcraft. In the Arabic story of
Bulnojra incorporated with tho story of ^aslb Karim-ad-Din in
to» Arabian NtyhU (tr.Payno, v. 72-78 ; of. Horovitz In ZDMQ
Jr. 528), nillit and Mlllit, or, in Tha'labi'a Qadj al-AnbiyA, Jiblit
and Timlit, »ra mentioned as the first Inhabitanta of hell.
Burton and Et>. Neutlo (ZDMQ lv. 692) identify these with
Barut and MirQt, which have long been recognized aa the Pahlavi
Horvadajj (or Khfirdas) and AmerodaJ (or Amurda£), or tho
Avosta Haurvat&fi and Ameretat. The Muhaimnodan legend in
regard to thesa faHon angela has many parallels in Eabbinical
literature, »nd tha whole ia, ultimately, a Rabbinical elaboration
Of tho iniontuMTiaffo of the sons of God and tha daughters of
men (Qn 6*; of. CWgror, Was hat Mohamrtttd aus dam Juden-
thume avfgmtxKtnenl Bonn, 1834, pp. 105-106; Hirsch in JE
v. 833). How th-a Zoroastrian archangola were drawn into this
Rabbinical lejjond at the Qur'in, and by what curious accident,
instead of tha later Pahlavi forms, we have HUrut and M&rut,
which find th#lr parallel only in tha Armenian name of a flower,
is very problematical. Either"H&rtii and Mdrut are Parthian, or
even Syrian, corruptions of the archangels' names, and found
their way both to Armenia *nd Arabia, or they aro purely
Armenian forma, »nd reached Muhammad from the north. At
all events, Harut *nd Marut were not remembered in Armenia
as angels. We know, on tha other hand, that the two Zoroastrian
archangels in question were protectors of the vegetable world
(DarmeateUr, BavrvatAt tt Aincrtt&t, Paris, 1876, passim), and
two flowers wero respectively consecrated to them—the lily and
the camba (Bundah-whn, xxvil. 24 ; perhaps the Michelia Cham-
paca, or Ohampak); so thai Haurvat&t and Ameretat may once
havo been known b> Armsnla M tutelary deities of plants.

According to Strnbo (p. 512), Omanos (Vohu
Manah) and Aoiadtttua (Ameretat), with Anaitis
(Anahita) as a chief deity, formed a triad in Zela—a
cult which has not yet entirely disappeared (Gelzer,
ZA, 1875, 14 if.). This peculiar cult, however,
had probably spread northward from Cappadocia,
where there was a purer type of Mazdaism than
in Armenia (Cumont, Lea mysUrw de Mithro*,
Brussels, 1902, ch. i.).

3. Yazataa.—The Zoroaatrian yazatcts, or angels,
are better represented in the Armenian religion
than the Amesha Spentaa. We shall discuss them
in the order adopted by Jackson in Grundrisa der
iran. Phtiologie, ii. 640-645.

(1) Atar, or firs,—"We cannot tell whether fire-
worship waa a part of the ancient cult of the
Urar^ian period, or was first introduced in Iranian
times. Moses of Chorene (ii. 77) mentions a fire-
altar in Bagavan, upon which Ardashir, after the
conquest of Armenia,* commanded that the lire of
Ormazd be kept unquenched. Anania Shiragaci,
in his discourse *on the Gross, speaks of a hurbalt
in Armenia, which Hiibsohmann (Armen, Gram,
\, 181) rightly interprets as a loan-word from the
Pahlavi jrobfig (Avesta *Jwarend-baya, ' [fire of]
divine glory'), a fire established, according to
Iranian tradationj in Choraamia, and later removed

4 Sbapur, not Ardaahir, actually took possession o< Armenia
»bout A.D, 260.

to Kabul (Bundahishn, xyii. 5-6). In the hagio-
graphy called the ' Coming of tho Rhipsimeaa
Virgins' (Aliahan, Hayapai'um, p, 79), wrongly
ascribed to Moses of Chorene, wo read that on the
top of Mount PaXat (?) there waa a houae of
Aramasd and AstXxk (Yontts), and on a lower peak,
to the Bouth-eaat, thera wan ' a house of fire, ol
Insfttiablo firo, tho god of incessant combustion.'
At the foot of tho mountain, moreover, there was
a mighty spring. The place waa called Buth.
'They burnt the Slater Fire and the Brother
Spring.* In the caves of the rocka dwelt two
dragons, devilish and black, to which young men
and young virgins were sacrificed. And the devila,
gladdened by thia bloodshed, produced, by means
of the altars of the fire and the spring (?), terrible
sights, lights, and rolling thunder; and the deep
valley was full of snakes and scorpions.' Elsewhere
we road : 'Because they called the fire sister, and
tho spring brother, they did not throw the ashea
away, but they wiped them with the tears of the
brother' (' Story of the Picture of the Holy Virgin'
in Mpseo of Chorene, Works, ed. Venice, 1865).

Thia form of fire-worship in a volcanic region
haa hardly anything in common with Zoroaa-
trianism, though we have a true remnant of fire-
worship, even in modern times, in the annual
bonfire kindled everywhere by Armenians on the
festival of Candlemas, or the Purification of the
Blessed Virgin Mary (Feb. 13=2), whe*. the fire is
kindled from a candle on the altar. It is an occa-
sion of rejoicing and good augury. The festival ia
called in popular language Terntaz, and in the
Church calendar the commemoration ia called
Tearnedaraj,' Presentation of the Lord' (Abeghian,
op, cit, p, 72).

It seems that the ashes of the sacred fire were
also honoured, and the Christian writers love to
remind their readers of the times when their
ancestors wero ash-worshippers (Agathangelos,
p, 77 ; Anania Shiraga?!, Praise of the Cross, quoted
by Alishan, op. cit, p. 45 if.) ; while Thomas
Artsruni applies this name to the Zoroastrians (Hist,
i, 9-10). JSTevertheless, vestiges of ancient fire-
worship are still to be found among the Armenians
of the interior (Abeghian, op, cit, pp. 66-74).

It is quite possible that two types of fire-worship
existed among the Armenians—one, older and more
primitive, ia which fire waa a feminine principle,
and stood in close association with, water, as a
masculine principle; the other type similar to the
Zoroastrian.

(2) Water,—"Water was honoured in Armenia aa
a masculine principle. Many rivers and springs
were sacred, and endowed with beneficent virtues.
According to Tacitus (Annals, vi, 37), the Ar-
menians offered horses as sacrifices to the Euphrates,
and divined by ito wavea and foam. Sacred citiea
were built around the river Araxes and its tribu-
taries. Even now there are many aacred springs
with healing power, and the people always feel
a certain veneration towards water in motion.

Transfiguration Sunday in the Armenian Church
waa amalgamated with an unmistakably pagan
water-festival, during which the people amused
themselves, as they still do, with throwing water
at each other. A similar custom connected with
New Year's Day is reported of the Persians
(Alishan, op,' cit, p. 305; al-Blrunl, Chronology,
pp. 199, 203). The Armenian water-day, or feast
of the Transfiguration, is called vardavaf, or ' rose-
festival ' (from vard, ' rose'). It falls in the last
days of the year, according to the ancient Armenian
calendar (AJishan, op, cit, pp. 283, 305).

* On water and fire aa brother and s_5ster see Abefrhiao, op.
tit. p. 67. Lozar of Pharpe says (ed. Venice, p. 203): "ihey tooX
the (sacred) brazier and dashed it into the water, aa into tha
bosom of its brother, according to the saying ol the fjJs«
teachers of'the Persians,'
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Tho great Zoroastrian 7rator-ya.5a$«*, howover,
do not soem to be connected with water-woruhip In
Armenia, even when they have a place in tho
Armenian pantheon. Of these yaaaScw we perhaps
recognize Ap&m Napat in the name of Npat, tho
N««^£injj of Strabo, a sacred mountain of Bagravand,
Npat being also the designation of tha 26'ttt day of
the Armenian month, •which -was oanfiooratod to the
['mountain.

(3) Anahit.—This goddeas, doubtleea an importa-
tion from Persia, waa the most popular deity of
Armenia. In Agathangeloa ahe'is called 'thegreat
lady [queen] Anahit, the glory and life-giver of our
nation (p. 51) ' through whom the country of the
Armenians exists and haa life' (p, 61), and she io
'the mother of sobriety, the benefactress of all
mankind, and a daughter of Aramazd' (p. 52), She
is invoked, in an edict of Tiridatea, to protect and
watch over the country (p. 106), She waa also
called the golden mother (p. 607), and statues of
massive gold were consecrated to her (pp. 591, 607),
one of which (at ErSz ?) was captured by the
soldiers of Antony (Pliny, HN xxx, 24). With
this may be compared the description of ArdvX
Sura An&hita in the Avesta (especially Yasht v,
64, 78, 101-102, 123, 126-129), «Avho purifyeth tho
seed of all males; who purifyeth tho wombs of all
femalea for birth; who maketh all females bear
with ease; who giveth all females meet (and)
timely milk* (Yasna Ixv. 2=* Yasht v. 2), besides
multiplying herda and lands (Yasht v, i,). Al-
though the Iranian texts nowhere consider her the
daughter of Ahura Mazda, she is ' hia only water'
(Yatht y. 5); and the epithet 'golden' of Agath-
angeloa ia paralleled by her Avesta attributes,
' laced with gold' (Yasht v, 64), ' wearing a golden
kerchief (ib, 123), 'with square golden earrings'
(ib, 127), and ' with a golden diadem' (ib. 128 ; for
further details, ef.Windischmann, Dispers. An&hita
oder Anatiis, Munich, 1856). While the sacrifices
offered to Anahita as described in the Avesta
(9,g. Yasht v. 15, 21) are quite conventional, the
Armenians offered her green branches and white
hedfers (Agathangelps, p. 49). Lucullus (Plutarch,
Lives) saw in Yashtishat (?) herds- of theae heifers,
which were used only for sacrifices, at all other
times ' wandering up and down undisturbed, with
the mark of the goddess, a torch, branded on
them.' Anahit waa sought also in cases of great
sickness (Mosea of Chorene, ii. 60).

Three elements are to be distinguished in the
Avesta Anahita. She is a planet (Tenus), a god-
dess of the fertilizing waters, and a female deity
presiding over the birth and nursing of children,
and the increase and maintenance of all things.
The Armenian Anahit is pre-eminently a goddess,
with no reference to a planet or water. The fact
that in Erez this goddess admitted of obscene forms
of worship, such as are generally associated with
the orgiastic nature-cults of Asia Minor, must be
explained by the proximity of Akilisene to Asia
Minor, as well as by the part which the Avesta
Anahita plays in human conception, Str&bo saya
of this special cult (p. 532) :

' Both the Medea and tha Armenians honour nil the sacred
matters of the Persians ; but abovp everything the Armenians
honour Anahit, to Whom they erect temples in other places, and
specially in Akilisene [EkeAeac}, There they consecrate to her
•ervants, male and female,* and this is not surprising ; but the
most illustrious men of the nation give to her their virgin
daughters, who, according to custom, give themselves up to forni-
cation for a long time near the goddess, after which they are given
k> marriage, and none thinks it unworthy to live with them.'

We have absolutely no proof, however, that this
sacred prostitution waa characteristic of the Armen-
ian Anahit throughout the country, especially aa
native Christian writers do not mention it, although-

* Of. the male »nd femare temple-prostitutea of the ancient
Semites, adopted by the Cappadocians »s well M by the
Armenians.

they might have naed i$ to greafc advantage ia
their attacks upon the old religion.

Besides the groat sancttjary in Akilisene, -wMch
TTOS olco called the Anahiti^n district (Dio Caseiua,
xxxvi. 88), Anahit hod temples in Artashat
(Artaxata) (Agathangelos, p. 684) and in Yash-
tishat (p. 608) j while a mountain, now difficult to
identify, waa called the throno of Nahat (Faustua
of Byzantium, v, 25), probably owing to the preoeaca
of a great sanctuary of the goddeaa there.

An image of Anahit ia aaid to have ©xiated la the
district of the Anzavatzia near tho ' Stone o-f tha
Blacksmiths,1 where, as inButh, thorawwi a mbced
worship of fire and water, along "with magical
practices (Alishan, JHayapatum, p, SO).

The great festival of Anahit Tr*9 oolobrated,
according to Alishan (Ancient Faith, p. 269), on
the 15th of Navaaard with processions and rejoic-
ings, The 19th day of every month wca alea
consecrated to her (Tcherpet, 1820, quoted by
Alishan, Ancient Faith, p. 143).

(4) Sun and moon.—Mosea of Chorene makea
repeated ollusiona to the -worship of the sun and
moon in Armenia. In oatha the name of the aun
waa almost invariably invoked (ii. 19), and there
woro also sdtara and images of the sun and moon
fii, 77). Of what type these images were, and how
far they were influenced by Syrian sun-worship,
we cannot tell. Agathangelos, in the alleged
letter of Diocletian to Tiridates, uneonacioualy
beara witness to the Armenian veneration for the
Bun, moon, and stara (p. 125). But the oldest wit-
ness is Xenophon, who notes that the Armenians
sacrificed horses to the sun (Anabasis, iv. 5. 35 j
Weber in his Z>w Tcathol, KircJie in Anmnien,
[Freiburg, 1903, p, 28, understands this ^Xwi aa
Mithra). The eighth month of the Armenian
year and, what is more significant, the first day of
every month, were consecrated to the sun and bore
its name, while the first day of the Persian month
waa assigned to Ahuramazda, the eleventh day
being given to the sun in the Zoroastrian calendar.
The twenty-fourth day of the Armenian month was
consecrated to the moon, as was the twelfth in the
Avesta system. The Armeniana, like the Persians
and most of the sun-worshipping peoples of the
East, prayed towarda the rising aun, a custom which
the early Church unconsciously adopted, BO that to
this day the Armenian churchea are built and the
Armenian dead are buried toward the east, the
west being the abode of the devil (e«e below). Aa to
the moon, Anania Shiraga?! says in hia Demonstra-
tions (ed. Patkanean, p. 66): 'The first fathers called
her the nurse of the plants,' an idea whioh haa ita
parallel, and probably its source, in tho short
Mah-yasht of the Avesta, partioularly in that
vegetation grows beat in the time of the waxing
moon (Yasht vii. 4; al-Birunl, Chronology, p. 219).
Ohan Mantaguni (5th cent.) combata the general
belief that the moon proapera or mars the plants
(Discourse*, Venice, I860, pp. 198-199). The Ar-
menians alao shared the nuperstitiona about tha
eclipse of the sun and moon current among the Per-
aiana, who held that these phenomena were caused
by two dark bodies,* offspring of the primeval
ox, revolving below the sun and moon, and occa-
sionally passing between them and the earth
.(Dalistftn-i'Demff, Ixix. 2; Shikand gumamg Vijar,
iv, 46). It was, moreover, a popular belief that a
sorcerer could bring the sun or moon down from
heaven by witchcraft (Eznik, Refutation &\
p, 217), though this doea not fina a parallel in the
extant Zoroastrian writings.

No doubt the Persian worship of the sun and
moon found a similar worship of long standing in
Armenia, that of the TJrartiana (see preceding

* The modern Armeniana stiU tjwak ot M» '*rU it«r'
causes the eclipses. ,



r

798 ARMENIA (Zoroastrian)

art.)* and could do littlo more than influanco ii to
a certain extent.

It has been suggested, with some plausibility,
that the famous hyma to Vahagn, quoted by
Mo0ea of Chorene (L. 31), sounds liko a sun-hyraa t

• Tha hovrana travailed; tho aarth travaUad;
Also the purpla B«A traTallad;
And in tha ooa
The rod r«od travailed.
From tho otem oi too rood tharo tvrooa A emoka {
From tha stem of tha rood thorn aroco a Qaia« ;
From tha flam* ran forth » ytmuj man.
HehadfUry hair:
He had a board o/ flams J
And hia eye> wsro sana,'

Both sun- and moon-worship havo laft deep
tracen in the popular beliefu of tho present
Armenians (see Abeghlaa, op. cit. pp. 41-49;
Tcheraa, 'Notes BUT la mythologio Armdnienne,'
la Transact, of 9th Internai, Congress of Oriental-
w**, London, 1893, ii. 823 ff.).

In tho Araen. writer* from tha llth to tha 14th cent, wo
meet with » wot or trlbo called 'tha Sona of tha Sun,' first
mentioned by Qrigor Magistroa (Hth cent.)> who says, placing
them bstwoon tho Armenian Paulicians and Thondraclans:
' Bohold, Boms of th» Persian Magi of the Maga Zoroaster and
taa eun-worohippera onvonomed oi them, called Sons of tha
San. many of whom lira In Mesopotamia, call themselves
Christiana, but Tra know how viciously and abominably they
conduct themaelvao,' Whan, however, David, son of Alauk,
Bay*, a littlo later: ' Tho Paullcians or Euchites are tha tribe of
tho Sana of tho Sun,' ha )• evidently confusing three distinct
things. From tho letter of Neraca Shnorhali (12th cent.) about
tha rSona of the Sun' wa loam thai thay wished to bo received
into tha flock of Christ, so that, in his opinion, they were
Armenians both in lanjuajo and in nationality, who had
remained unconverted in tho times of Gregory the Illuminator,
bni now abjured their errors and their ovifways, Nerses gives
special Instruction about thoir reception into tho Ohristian
Church, about thair moral life, and about {firing up thobr
magical practices, especially among women. 'Teach them to
abstain,'he writes, 'from miring impure things in tho food and
drink of tha Christiana for the purposes of their own diabolical
love.' Nersca also mentions their worship of the sun and their
roverenea for tho poplar. Later tha Oatholicos Mkhit'ar, in a
letter to tho pope, eaya: 'At that time (middle of the 14th
cent.) thero wero Sons of tha Bun in Manazkert'; and in the
came century, Mkhit'ar Aparans^l writes: 'There are some
Armanians by birth and language who worship tho sun, and
are called Sons of the Sun. They have neither writing nor
literature. Fntharo teach children by tradition what they havo
learned from the Mage Zoroaster, the chief of the fire-temple.
Whithernoerer tho aun goea, they worship him in that direction,
and they reverence the poplar, the lily, the cotton plant, ana
the other plants which turn towards the sun. They make
themselvea like those flowera in faith and action, high and
fragrant. Thay offer sacrifices for the dead, and they pay
taxes to the Armenian priests. Their chief is called Hazrbed,
and twice or oftener every year all of them, men and women,
sona and daughters, gather in a very dark pit.' In another
place wa read:

1A woman feela no disgust towards
A Son of the Sun;

Nor towards a Turk or an Armenian;
Whomsoever iho loves, ha is her faith.'

In tha 14th cent. Thomas Mejop'eci tells us that Tlmurlang
came to Mardin (Mesopotamia) and 'destroyed four villages of
the Sons of the Sun—Shol, ShemeAaC, Safari, and MaraA ; ' but
by the machinations of the devil they multiplied in Mardin and
Amid.'

Theae quotationa are drawn from Allohan's Ancient Faith of
th« Armenians, and from Qrigor Vantzian's art. in Handea
Amioria, 1880, p. 13ft. Some of them are evidently of little
value. Vantzian tries to prove that the Sons of the Sun were
not Armenians, because (l) they had no literature, (2) they
were not persecuted fanatically by the Christian Armenians.
Moreover, he finds it difficult to identify them with the ancient
Zoroastrians, because they had no magi or fire-worship. These
conclusions disregard the best contemporaneous authorities on
the subject. Even Qrigor Magistros interposes them, in his
allusion to them, between the Armenian Pauliciana and the
Thondraclans, They spoke Armenian and called themselves
Armenians. If they were not persecuted, this may well be due
to the fact that the Christian Church has always shown more
animosity against its own heresies than against heathenism,
even within the boundaries of the national Church. There is,
of course, no evidence of an organized Zoroastrinnism or of a
sacred fire among tha ' Sons of tha Sun'; but they might very
well have bean tne remnants of a scattered community which
had lost its magi and sacred fire. They may possib'ly have
belonged originally to some district of Eastern Armenia, or
they may have been descendants of Armenian converts during
the strong Zoroastwan propaganda of the 5th cent, in Armenia.
This, however, must still remain an open question, although it
should be noted that they have lately been found to have some
points of contact with the Yezidis (g.i),),

(5) Tishtrya, — Another important yaxata of

Zoroastrianism la TiBhtrya (Slrius), i&a 'bright
and glorious ntar' (Ycunwt I. 11, sxrii, 8, etc.)
who assumes the form of a bull mth golden horna
(Yondtdad six. 37), and again, aa a white horse
with yellow ears and golden bridle, fighta against
the demon Apaosha (drought) and pours upon- the
oarth tho fertilizing rain and tha seeds of all
plants (Yashi viii. 18-33; Bwndahiahn vil. 4-13).
He ia the chief of all the stara (Yasht fiii. a-*,
Plutarch, do Isida ei Osirufa, 47), or at least of the
stars of the Eaat (BundaMshn ii. 7)} and the
eighth Yasht in devoted to hio praise. Besides.
Tishtrya thero was also Tlr, the genius of tha
planet Mercury, to whom, according to the
JSundahishn (v, 1), Tishtrya woa opposed.

In Armenian mythology also we find a Tir or
Tiur, who has often been wrongly identified with
Tishtrya, but who is, in reality, another divinity
altogether. The Arm en. Tiur (which Jensen,
Hittitcr und Armenier, pp. 186-187, endeavours
to. derive from Armen. apir, 'writer,' 'acribe,'
which would be a title of the Bab.-Assyr. Nabu,
who was both the scribe of the gods and the
planet Mercury [Orelli, Allgem, JReligionsgesch,,
Bonn, 1899, pp. 185-186]) is undoubtedly identical
with Tir, wnose name is so often used in such
theophorous compounds as Tiridates and Tiribazus
(cf. N6ldeke, SWA W, phil.-hist. Classe, cxvi. 417-
420; Justi, Iranwches Namenbuch, Marburg, 1895,
p. 325ff,), and who was widely known and
honoured as an independent deity, being probably
identified with the planet Mercury, although Tli
is not found in Armenian with this meaning.

Both in Cappadocia and in Armenia the fourth
month was consecrated to this Tir; and this was
also true of the Parsi calendar, although, for
theological reasons, the Persia later made Tir the
equivalent of Tishtar (cf. Bundahishn xxv. 3,
with Afringan iii. 8).* The Armenian Tir was
famoxis as 'the interpreter of dreams,' as the
tutelary deity of arts and learning, and as the
scribe of Ormizd (Agathangelos, p. 584). Among
the Armenians of modern times * the writer' (very
probably Tir) baa much to do with human fate
and death. 'The writer take him 1' is a common
imprecation.f Tir is, therefore, the Armenian
Nabu, and there can be little doubt that the
description given of him by Agathangelos whose
Greek translator equates Tir with Apollo (Lagarde,
Gesammelte Abhandlungen, Leipzig, 1866, p. 294),
agrees, in the main, with the general belief
among other Oriental nations about Tir.J In fact,
the planet Mercury also is known among the Persian
poets as ' the writer' (Stackelberg). The expression
' Scribe of Ormizd' applied to Tir in Agathangelos
has a Persian tinge, for the Armenians very seldom
used the name Ormizd for their own Aramazd.

(6) Mithra, — Last, but by no means least,
among the Zoroastrian yazatas is Mithra, tho
genius of the light of the heavens, and the god

* The Zoroastrian calendar also devotes the thirteenth day ol
each month to Tishtrya (Avestn) or Tir (Pahlavi) (cf. Sirozn,
\ 13, ii. 13; Yasna xvi. 4, with Bundahishn xxvii. 24). That Tir
he_ra refers primarily to the planet Mercury, and not to Tishtrya
(Sirius), is confirmed by al-Blruni's statement, in his account
of the Tiragan, celebrated on the day Tir of the month Tir
(Chronology, pp. 205-206): 'The name of this day is Tir or
Mercury, who is the star of the scribes.' The difficult problem
of the replacing of Tir by his opponent Tlahtrya (cf. Spiegel,
Ayesta Uebersetzl, Leipzig, 1852-1863, iii. Introd. 21-22;
Noldeko, toe. cit.) is perhaps best explained by Justi, op. eil.
p. 826 : ' Da die Planeten spater als feindliche Wesen galten
ward Tir als Schutzgenius des 4. Monats und des 13. Monats
tages durch den TiStrya (seinen Qegner) ersetzt; im Alterthum
gait Tir ala guter Genius, wie die Eigennamen, deren erslen
Theil sein Name bildet, beweisen.' The derivation, of Tir,
1 Mercury,' is uncertain.—[Louis H. Gray].

t Cf. also Abeghian on the QroAs, or tha ' writer?,' as spirits
of disease (op, cit, pp. 122-123), The words Tir and Ti were
also used as exclamations:' Tir, forward 1' Their relation to
the deity's name, however, is not quite certain,

J In Egypt this god had his parallel in The*, tha mo*n-god of
Chemun (de la Saussaya. f 207J
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>f truth and faithfulneso, whose praisea ara
especially celebrated in the tenth yaskt, Derzana
was the centre of Armenian Mithra-worahip, and
he also had a famous temple is tho sacred village
of B<s4*jyafir,j (Agathangelos, p. 515), although
v» hi>v no proof whatever that Mithraism had
obtained any foothold in Armenia proper, Mihr,
the Armenian Mithra, wan 'specially called the
son of Aramazd (Agathangelos, p. 593 j cf. Yasht
xvii, 16); hut, owing to the strong worship of the
aun and Vahagn among th'e Armenians, he does
not seem to have become aa prominent in Armenia
as in Persia, his place seeming, indeed, to be
usurped by Vahagn (see below). Novertheleao,
his name occurs frequently as a component part of
many proper names of persona, ouch as Mihran,
Mihrdat (Mithridatos), and MehruZan (HiibBch-
mann, Armen. Grammatik, i. 52-J54), while the
Armenian mehean, ' pagan temple, idol, altar,' haa
also been traced to the same source (cf. Hiibsch-
mann, op, tit, i, 194), The seventh month of the
year ana the eighth day of each month were his;
and in the Zoroastrian calendar the seventh
month and the sixteenth day were consecrated to
him. "We know nothing, however, of the functions
or other duties of th£ Armenian Mithra,

(7) Fravashia,— Chief among the Zoroastrian
fravashi* (lower angels), is Yerethraghna, the
genius of victory, to whom the Avesta consecrates
the fourteenth yasht. Like Mithra, he is of Indo-
Iranian origin. In Pahlavi times his name was
thinned down to Bahrain, often used by Persian
kings, and in Armenian to Vahram and Vfam,
It is also very possible that Vrt'anes, the name of
the second son of Gregory the Illuminator, reflects
the Parthian form for Verethraghna, Since
Lagarde, there has been a .strong tendency to
identify the Armenian Vahagn, probably the god
of war and victory (Agathangelos, p. 106), with
Verethraghna, According to Armenian phonetic
laws, this- is quite possible, although the termina-
tion -agn and the complete disappearance of both
r's constitute a difficulty. There was, moreover,
a noble family called the Vahevunis (Elisseus,
pp. 70, 127, 160, 173); while the list of the
Armenian nobles in Mesrop's Life of St, Nerses
gives Vohevuni (p, 33), but further below it adds
the Vahuni (p. 34) as a different family, Moses
of Chorene (i. 31, ii. 8, 12, 88) knows a priestly
family of the name of Vahnuni, whom he makes
descendants of Vahagn. Probably in all these
cases Vahagn was the tutelary god, and the first
syllable of his name was treated as independent.

Although in the ancient Armenian triad of
Aramazd, Anahit, and Vahagn (Agathangelos, p.
106), Vahagn has the place of Mithra in the Old
Persian triad (Art, Sus, a, 5 j'Ham, 6), he must be
interpreted, despite* the minor phonetic difficulties
already mentioned, from the Avesta Verethraghna.
Essentially a deity, of victory, the latter fittingly
declares: ' I will conquer the malignancies of all the
malignant: the malignancies of demons and men,
of wizards and witches, of oppressors, fcavis, and
karaps' (Yasht, xiv. 4), while the very form of
his name recalls its Sanskrit equivalent vrtrahan,
the Vedic epithet of Indra as the slayer of the
cloud-demon Vrtra. The reflexion of his career
in the Avesta is seen in the statement that
'Vahram the victorious is the stimulator of the
warlike' (Shdyast-la-Shayast, xxii. 20), although
the.Iranian texts preserve no tradition of his
conquests over dragons in the strict sense of the
term. On the other hand, in Hellenic times
Vahagn was compared with Herakles, and called
the dragon-killer (Agathangelos, p. 606), while the
Greek Agathangelos translates Vahagn as 'H/xt/cAijj,
and, reversing the process, the Armen. version of
2 Mac 4M renders 'HposX^j by Vahagn, Ancient

Armenians told, jaoreorer, of Vahaga'p stealing
atraw from Barsham (the Syrian god Ba'al-Shemln,
' Lord of Heaven'), which he let drop on the way,
thus forming tho Milky Way (Anania Shiragaci,
p. 48 j of, Abeghian, Armenischsr Volksglaitbe,
pp. 49-50), Th® Vahagn-aong, the parallelism of
Vahagn with Heraklea, and his relations to Mithra
and Barsham, tend to create the presumption that
he was also a nun-god. The moat famous temple
of Vahagn was in Yashtiahat in Taraun* (Faustus
of Byzantium, iii. 14; Agathangelos, pp. 606-807),
where he was also known as the lover of AstXik,
the Syrian Aphrodite (Agathangeloa, p. 607; Moses
of Chorene, p. 88),

II. INFERNAL HOSTS.—*, Ahriman.—Ahriman
{Armen, Arhmn) is never referred to in connexion
with ancient Armenian paganism j but tho absence
of his name may be easily understood when we
remember that, while Christian writers had a
reason for arguing against the ancient deities,
Ahriman (<7.v.) and his retinue naturally coin-
cided with Christian demonology. Other Zoroas-
trian evil apirita were known among the Armeni-
ans, hov/aver; and Ahriman could nardly fail to
be known as their chief. Alishan (Ancient Faith,
p. 210) suggests, with some plausibility, that he
was known under the name of (JUT, ' the evil one,'
a word which is frequently found in that sense in
Armen, theological writings and old popular spells.
Besides Arhmn, the forms Haraman(i) and Knara*
tnan(i) were also current in Armenia, Saraman
being apparently the older (Arsaeid) and Arhmn
the younger (Sasanian) form (Hubsehmann, op,
cit, i. 26-27); so that the pagan Armenians pos-
sibly used Haraman to denote the Ahriman of
their religion, Haramani is used as an epithet of
snakes by Abraham of Zenag, a 5th cent, writer.

2, Demons.—Of the six Zoroastrian archdemons
there is no mention. The Asmodtzua of the Book
of Tobit (38 etc.) was transliterated by the Ar-
menians as Azmod, which plainly shows that the
name suggested nothing familiar to them.f The
word dev (Avesta dceva), ' demon,' was current
among the Armenians, although they had also
native words like ais. The devs preferred stony
places (Moses of Chorene, iii. 55) and ruins (Eznik,
p. 98), They appeared as serpents (Faustus of By-
zantium, v, 2) and in many other monstrous forms
(Eznik, p. 98) j some of them were corporeal,
others incorporeal (ib. p, 97).

The rfruses were lying, perjuring, harmful spirits,
probably believed to be feminine, like their Avesta
counterparts, the drwjes, What the Avesta says
in regard to their third mode of self-propagation—
by the semen emitted in the poUutio nocturna
(Vendidad xviii. 45-52)—seems to have been a
current belief among the Armenians (Eznik, p.
178 j Abeghian, Armen. Volksglaube, pp. 35-36).
The yatus, 'sorcerers' of the Avesta, who were
able even to slay men (Vendldad vii. 3), are well
known and much feared among the modern Ar-
menians s,sjat^lks, The pairik&s (Armen. parik),
destructive female demons (of. Yasna xvi. 8 j
Yasht viii. 54, xiii. 104; Vendidad i. 9, xi. 9),
were also believed in, but Eznik (p. 97) classes
them with such chimeras as the yuSlcaparilcs and
hambarw (see below).

3, Monsters and chimeras,—Azdahak (Avesta
AZi DaMJca) and Visap, especially the latter,
occupied a large place in ancient Armen. super-
stition j and Moses of Chorene (i. 30) states that

*Thia temple was called the 'eighth sancimary' (Agathan-
• gelOB, p. 606), possibly because Vahagn-worship, and specially
this temple, rose to importance Ipiig after the seven main
sanctuaries (Agathangelos, p. 34) had established themselves.

t It should be noted that the divergences between the Jewish
•'snDB'N and the Avesta aixma, '(demon of) wrath,' ara so grave
that the usual view that the two are identical is not frea Irom
suspicion (cf. Qinzberg in JJS li, 219).—[Louis H. Gray).

$iu
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A2dahak Is, in Armenian, the name as Visap.
The latter word is, it should be noted, a loan-
word from the Avosta &ro| Xryd/Aej-op vtedpa,
' whose saliva is poison,' used aa an epithet of
alii, ' serpent,' in Nlrangaatan 48, The story of
the war between AMahalc of Media and Tigranes
I. (i, 24-30) probably contains traces of an old
dragon-legend. In a later chapter Moses statea
that A2dahak was fettered and imprisoned in Mount
Denibavend by Hruden, escaping only to be re-
captured and guarded by his conqueror in a
cave of .the same mountain; just as, in Zoroas-
trian legend, Aii Dahaka, after a reign of 1000
years, was enchained by Thraetaona (Armenian,
Ilruden; Pahlavi, Fr8tun) under Dimavand,
whence he is to arise at the Last Day and bo
slain by Sama Keresaspa (Bundahishn xxix. 9;
DCitistdn-T. , Dcnlg xxxvu. 07 j Dina-i Malnog-i
Khrat^ xxii. 38-39; Dlnkari vii. 1, 426), Moses
likewise records that Azdahak was kissed on the
shoulders, and that from this kiss sprang serpents,
which were fed on human flesh.* Though the ex-
tant Avesta does not note this, Azi Dahaka there
being 'three-mouthed and three-pated' (Yasna
ix, 8), the Datistan-l Denlg (loc, cit,} alludes to it
in describing Dahak, ' on whom most powerful
demons and fiends in the shape of serpents are
winged.' The legend is further elaborated by Fir-
dausi in the Shdh-Namah (ed. Vullers-Landauer,
28, 99-30, 144 ; 35, 12-14), according to whom the
kiss was bestowed by Iblls. The legend of Az"i
Dahaka was also treated at length in the twentieth
section of the lost Sutlcar Naslc of the Avesta
(Dlnkart ix. 21).

The vtiaps (Eznik, pp. 102-107) were corporeal
beings which could appear both as men and as
serpents, and could soar in the air by the help of
oxen (?). . They were fond of carrying the grain
away from the threshing-floor, either by assuming
the shape of mules and camels, or by real mules
and camels of their own. In such cases, the Ar-
menians called ' Kal I leal I' ' Stop 1 stop' (Eznik,
p, 103). They also sucked the milk from cows
(Vahram Vartabed [13th cent.], quoted by Alishan,
Ancient Faith, p. 172). The viSaps went hunting
on horseback; they had houses (Eznik, pp. 104,
107 j cf. also Yasht xv, 19, and Darmesteter's
note, ad loc,, on the palace of Azi Dahaka). They
kept royal princes and heroes captive (Eznik,
p. 104), among whom were Alexander the Great
and Artavazd, king of Armenia (p. 105). They
sometimes appeared enormous, and compelled men
to worship them (p. 105). They entered into
human beings; their breath was poisonous (p.
107). There was a whole colony of them at the
foot of Masis (Moses of Chorene, i. 30), with whom
Vahagn fought (ib, i. 31; Agathangelos, p. 607),
and who later stole the child Artavazd and left a
dev in his stead (Moses of Chorene, ii. 61 j cf.,
further, on the viSap, Abeghian, op, cit, pp. 78-83).

Closely connected with the viSaps were the
nhangs (Eznik, pp. 102-107)—a term borrowed
from the Pers, niliang 'alligator, crocodile.'
They lived chiefly in the rivers (Eznik, p. 106).
According to Eznik, both viSaps and nhangs ap-
peared in deceptive forms, but the former were
' personal' (spirit-like), while the latter were not
so (p. 102), so that he specifically declares : ' There
is no personal nhang' (pp. 103, 107). Although
they could assume different forms, they had no
body (p. 102). Preferably they appeared aa women
(mermaids ?) in the water (p. 106); but at other
times they became seals, and, catching the swim-
mer by the feet, dragged him to the bottom (ib,),
An unpublished manuscript of the Geography
ascribed to Moses of Chorene ,in like manner

* Faxistua of Byzantium also (v. 22) 'teUa a similar legend oi
King Pap,

reports the general belief that there were nhangs
In the Araeani, a tributary of the Euphrates, aa
well as in the Euphrates itself. They used their
victims for their luat, and then sucked their blood
and left them dead. The Armen. translators uw
the word nhang for 'hippopotamus'and 'crocodile.'

The tahapsts, or 'protectors' (cf. Avesta *&6iQ-
rapaiti. ' protector oi the hojnestead,' Skr, ks&tra-
pati, 'lord of a field*), are mentioned in Agath-
angeloa as the protecting genii of graves (p. 56),
They appeared in the shape of men or serpents,
like the viians (Eznik, p. 106), and kept the vine-
yards and olive trees, according to the ancient
Armen, tr. of St, John Chrysostom on Isaiah.

Another class of fabulous monsters which Beem
to havo a Persian origin is that of the hamburus.
According to von Stackelberg, hambaruna in Per-
sian means ' genius of houses,' but we know little
as to how the Iwmbarus were imagined. In the
Armen. tr, of the LXX Is 3413 the word is used
to render srt^w (Vulg. draconum). They were
female beings, had a body, and were probably
thought to live on land. ' They were born and
they died,' says Eznik (p. 97), who mentions them
along with yutkapariks and pa-riles. The yv&ka-
parities, or ' ass-paries' (ef, Pers. vu&k, ' asa'), used
to render oVox^rav/xw in LXX la 1338 34"-14, lived
chiefly in ruined places (Eznik, pp. 97-98), white
thej?cm"&s, to whom allusion has been made above,
were seductive female demons, living not only in
the water, but also in forests and meadows, aa
well as on the banks of streams. They are,
primarily, water-deitiea, and correspond closely
to the European mermaids, whom they also re-
semble in their frequent intrigues with mortal
lovers. This erotic trait is an evident reminis-
cence in Armenia of the seductive pairikas of
Zoroastrianism (aee above ; cf. also Abeghian, op,
cit. pp. 103-104). Eznik (p. 99) likewise nientions
the covaculs, or ' sea-bulls,' which lived in lakes,
propagating through kine, they themselves being
born of cows. He also alludes to pays, which
were born of men (pp. 98-99), and must doubt-
less be distinguished from the parties. All these
beings, as well as the arlez, were held to be
generally invisible, though occasionally they were
seen of men (Eznik, p, 99). There are, moreover,
other classes of demons in Armenian faith, such
as the yaverzaharsunfo, Kajle's (husbands of the
pariks),* mardaaails ('werwolves'), als (corre-
sponding roughly to Lilith), the 'evil eye,' and
disease-demons of various sorts (cf. Abeghian, op,
cit, pp. 102-110, 116-127), Another clear survival
of Armen. Zoroastrianism is the horror felt towards
snakea, frogs, and ants (Abeghian, op. cit. pp.
30-31 ; of. Vendldad xiv. 5, and Dannesteters
note, ad loc,; Herodotus, i. 140), while the cat is
an uncanny object, aa in Parsi belief (Darmesteter,
loc, cit,; SBE xviii. 419, where a demoniac father
is attributed to it).*
.Ill DEATH AND THS FUTURE LIFB, — The

abode of evil spirits and of the wicked dead was
called DKoTtUlt (Pers. Duxalch), and perhaps also
Sandaramet (see above). We have absolutely no
description of the Armen, Hades or Paradise; and
the Avesta garo- nmana, ' house of song, paradise,'
appears in Armenian in the loan-word geresfman,
' grave.' After death, the soul lingered around the
body until the corpse was buried, after which < it
remained in the vicinity of the grave or of its
former dwelling for a year, though in later Ar-
menian belief it passes to the future world within
a day after burial (Abeghian, op, c#, p. 18), On
ita way, as in Iranian eschatology, the soul had to

* On the other hand, the Armenians lack tha extreme
veneration for the dog which is so characteristic of the Aveata
(cf. Tcndiddd xiii., xv, 6-0, 1&-61; .DvnfcarJ viii. 28), BO that
Sun,' dog,' 3a also used in the sense o f ' adulterer.'
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cross a hair-bridge; if righteous, it reached the
opposite shore in safety ; if s inful , it dropped
down into the stream of hell-tire. There was a
middle place for those that were neither good nor
bad (Abeghian, p. 20),*

We lind absolutely no trace, however, of daJch-
mns, or ' towers of silence,' or of the custom of
exposing bodies. On the contrary, there were
great mausoleums for kings nn the ancient city of
Ani, and graveyards otitside -'the cities. We also
know that the Achcemenian kings did not obey
the Avesta injunction concerning the exposure of
dead bodies; -while, according to Herodotus (i. 140),
the Persians covered the corpse with wax and
then buried it,

The Armenian burial-cuitoma se«m to hav« been more akin
to the ancient Babylonian (JeromiM, IlSllt und Paradies bei
den Babylonitm, p. 10 fl,). The friends and relatives of tho
deceased camo to the coromony of wailing (Fuustus of By-
cantium, iT, 15); and at tho funerals of tho rich, professional
»ournar» wore employed (Moses of Ohorene, ii, CO), led by the
•mothei of tho dirge,' who sang the story of the life and death
Of tho deceased, while the nearest relatives tore their garments,
pluoked their hair and screamed (Faustua of Byzantium, loo,
eif.). They out their arms (?) and faces (ib, v. 31). During the
funeral they had music, produced by horna, violins, and harps.
Men and women danced facing each other, and clapped their
hands (#.), Johannes Garnegi (quoted by Alishan, op. tit, p.
413) says: ' Forbid wailing (oror tho dead) , . . cutting of the
hair, and (other) evil things.' When tho deceased was a king
or a great personage, servants and slaves committed suicide
over his grave (Moses of Ohorone, IL 60), Ancient gravestones
we found in the shape of horses and lambs, perhaps symbolic
of sacrifices for the dead. The modern custom of distributing
bread and raisins and otrong drink after the burial, moreover,
\» probably a survival of an ancient sacrificial meal (cf. Abeghian,
op. tit. pp. 20-23). To this day It la quite customary to make
two holes on the gravestones.

Death was a decree of fate (Eznilc, p. 153), in-
evitable (p. 161), and foreordained (p. 162). In
fact, the whole life of man was thought to be led
by Fate (Ohan Mantaguni, quoted by Alishan,
op, cit. p. 411), Later Armenians also spoke of
Hogear, the ' soul-taking' angel, who is frequently
identified with. Gabriel (Abeghian, op. cit. p. 17).

There ia little to be said about the esohatology
of the Armenians, although they certainly believed
in resurrection and immortality.
- Thera la an ancient Armenian legend about the end of the

world, Artavozd, son of king Artashes, seeing that many
people committed suicide over his father's grave, said, 'Thou
didst depart, and tookest with thee the whole country. Shall I
rola OTOT ruins ?' Thereupon his father cursed him, aaytog :

1 When thou goest a-hunting
np the venerable> Masis,

May the K'ajk's seize thee and
take thee up tho venerable M&sia I

There mayest thou remain and see no Hg_ht 1'
Artavasd Is said to have perished, while on a hunting party, by
falling with hla horse from a high precipice. One Armenian
legend says that ho Is chained in a cave of Masis, and two dogs,
gnawing at his chalno, try to set him free in order that he may
bring the world to an end. The chains become very thin about the
Heason of Navasard (Now Ycar's_ festivities in August). There-
fore, on those days th« blacksmiths used to strike a few blows
with their hammers on their anvils in order to strengthen
Artavazd'9 chains and save the world, a custom which was
oonttnued evon into Christian times (Moses of Ohorene, ii.. 61;
Eznik, p, 106), This legend seems to have some affinity with
Bw.t of Biur&sp Aidahak, which Moses of Ohorene givea at the
tnd of the flrat book of his History of Armenia (see above).

* The belief that the soul remains on earth for a year aeema
bo be Muharnm»da,a (Wolff, Muhammed. EschatoL, Leipzig,
1872, pp. 78-79; cf. Biihllng, Beitrtine zur Eschatol. des Islam,
Leipzig, 1895, p. 43); while the Iranians held that it journeyed
to the place of first Judgment at dawn of the fourth day after
death (Yasht xxii. 7, 25', Dat.i$tan-i-D$nig xx. 8-3; ZHraM
MainSg-i Khrat 11. 114-115, 161: Arta-i ViraJ iv. fr-15). The
bridge in Armenian belief is obviously the JMiwai-bridge of the
Avesta—which Is fully described in Daiistcln-i-Dlmg, xxl. 8-7.
and which occurs not only in Iran but in India, medieval
Europe, and elsewher9 (Scherman, 31aterialien zur Oesch, der
ind. Visionsliteratw, Leipzig, 1892, pp. 102-110, 117-119;
Becker, Oontribut, to Compar, 'Study o/ tha JMediceval Visions
of Heaven and Bill, Baltimore, 1899, pp. 18, 44, 76, 83, 90, 97),
as well as in Muhammadanism (Riihlmg, op, cit, pp. 62-63).
The 'middle place,' moreover, finds its Iranian source In
namistagnn, 'ever-stationary' (ArlJi-i-ViruJvi,; SJiayatt-lS-
Shcii/ast. vi. 2; Dind-i MalnSa-i Ehrat vil. 18-19,. xli, 14;
DatisMn-i-DZnig, xxir. 6, xxxiii. 2), where dwell ,the soula 01
those -whose good and aril deeds exactly balance each other.

JV. WORSHIP AND GEREMOJttlAL.^'UhWM were
VOL. j,—jtf

probably temple-books which Christianity
atically destroyed. The temples. were numerous,
both in the country and in the cities •, and there
were also special temple-towns, such as Bagavan
and Yashtishat, containing several important
sanctuaries. Christian churches and monasteries
succeeded both to the wealth and to the veneration
belonging to the ancient sacred sites. Of ancient
open-air worship we hear nothing, but there were
sacred places on mountain tops, like, the throne of
Nahata (Faustus of Byzantium, v, 26). Besides
the ordinary temples, the Armenians boasted, like
other neighbouring and distant nations, seven
main sanctuaries (Agathangelos, p. 34), which
were often the scenes of great concourses of people
gathered there for worship and religious festivities.
Treasure-houses were connected with the great
sanctuaries (ib, pp. 586, 691, 594 ; Moses of Chorene,
ii. 48 ; Thoma Artsruni, i. 7), as they now are
associated with the churches. Tiridates and
Gregory plundered many of these on behalf of tho
poor and of the Church, during their campaign
against the pagan sanctuaries of Armenia; and
images and statues of deities were common, at
least in later pagan times (Agathangelos, locc,
ciU. ; Moses of Chorene, ii. 14).

Agathangelos (p. 34) describes the sacrifices of
Chosroes after his return from victorious incursions.

'He commanded to seek the seven great 'altars of Armenia,
and he honoured the sanctuaries of his ancestors, the Arsacida,
with white bullocks, white rams, white horses and mules, with
gold and silver ornaments and gold embroidered and fringed
silken coverings, with golden wreaths, silver sacrificial basins,, , ,
desirable vases set with precious stones, splendid garments, and
beautiful ornaments. Also h
great presents to the priests.'*
beautiful ornaments. Also he gave a fifth of his heavy and

s, spl
a fift

In Bayazid (the ancient Bagravand) an old
Armenian relief was found with an altar upon
which a strange animal stands, and on each side a
man clothed in a long tunic. "One is beardless,
and carries a heavy club. The other has a beard,
Their head-gears, 1'hrygian in character, differ in
details.' Both of them raise their hands in the
attitude of worship (Alishan, op. cit, p. 161).

The prevalent word for a pagan priest in
Armenian, Kurm, is a loan word from the Syriac
kumra, 'priest,' although tnog, 4magian,' may also
have been used. The place of sacrifice was perhaps
called spandaran (connected with Avesta spenta,
1 holy '), a word which is now current only in the
sense of ' slaughter-house,' This makes it possible
that originally slaughtering had ,a sacrificial
character. Christianity did away with all impure
rites and human sacrifices which were of a local
character, buj; animal sacrifices survived the fall of
paganism (Co'nybeare in AJTh vii., 1903, p. 63).

In many of the sanctuaries, which, like the
modern monasteries, were also places of religious
hospitality^ particularly in the country, sacrifices
were distributed to strangers (Moses of Chorene,
ii, 66). Besides animals, flower-wreaths and green
twigs (the barsom of the Avesta?) were offered
(Agathangelos, p. 49), and probably also fruit and
money.

The priesthood must have been hereditary in a
well-organized caste. There was a high priest,
sometimes of royal blood (Moses of Chorene, ii. 53,
55), and the Vahunia are mentioned as a priestly
family by Moses of Chorene (ii, 8), while another
priestly family was perhaps that of the Spandunte.
The- priests were probably very numerous in
temple-towns, and they certainly possessed great
wealth and extensive lands ana villages, which
were later confiscated for tiuj benefit of the
Christian Church (Agathangelos, pp. 586 fl',, 690,
694, 610)1 Of native Armenian magi as a caste

* Sacrifices were occasions of great rejoicing, and it would
seem that not only the flesh of the animals, but also their
blood, was consumed (Agathangelos, pp. 73-74; Fanstus ol
Byzantium, iv. 4X
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\ve hare no record, although we read of magians
(Moses of Chorene, ii. 48), The existence of
priestesses in ancient Armenia is not absolutely
certain, although -we have the old compound
krmttnttish meaning 'priestess.'

A critical study of the Armenian Ohurch calendar and
ceremonies would probably reveal much that could be referred
to the pre-Christian ritual. During Lent, for example, the
morning service is opened with an abjuration of the devil and
all his works—an elaborate formula, which ia recited while the
whole congrcpr.tion turn their backs to the altar and look
towards the west, with arms hanging rigidly at the sides.
Although the abjuration ia usual in the baptism of all ritualistic
churches, this particular form may well have been derived
(rom the ancient cult of the country. Evidently the Armenians
considered the west as the abode of the devils', for Eznik says
in his aphorisms (p. 313): 'Honey ia sweet, but it harms a
diseased body. Good counsel and rebuke are useful, but they
do not benefit those who have set their faces westward.' *

The old Armenian calendar also bears traces of
ancient Persian influence. Tre (Tir), Mehekan
(Mithra), AheJcan (Atars), and Hrotiq (Pahlavi
Fravarfigari) are common also to the Persian
year (cf. art, CALENDAR [Persian]). The other
months of the ancient Armenian calendar have
names of Armenian and perhaps also two of
Caucasio (Georgian) origin (Hagopian, 'Armenian
Months,' in Bansser, 1900; Gray, ' On certain
Persian and Armenian Month-Names as influenced
by the Avestan Calendar,' in JAOS xxviii.).
The names of the days of the month, as given by
Shah Tchrped (Alishan, op, cit. p. 143), have but
few points of contact with the Zoroastrian (Yasna
xvi, 3-6; Slroza i,-ii, j Bundahishn xxvii. 24;
SJiayast~l&-S1iayast xxii.-xxiii.; al-Birunl, Chron-
ology, p. 53).

The Armenians shared with the Persians some
of the characteristic superstitions and usages of
the Avesta. One of them is the evil eye (Vendidad
xx, 3, 7, xxii, 2; Bundahishn xxviii. 33, 36). In
Moses of Chorene, ii. 47, we read that king
Ervand had so powerful an evil eye that he could
break stones asunder by looking fixedly at them.
The general belief is that people upon whom the
evil eye is cast pine away without knowing the
cause of their ailment, and nothing is safe from it.
There are special prayers and ceremonies to break
the spell of the evil eye (Alishan, op, cit, p. 385 ;
Abeghian, op. cit. pp. 123-127). The modern
Armenians have the same abhorrence for parings
of nails and hair as the Avesta (cf. Vendidad,
xvii.); nor may fire and water be defiled
(Abeghian, op, nt. pp. 57-58, 66), These super-
stitions of the later Armenians, like many other
beliefs noted above, were probably imported in
ancient times. Among the greatest requirements
of the Avesta we find next-of-kin marriages (cf,
Justi in Grundriss der iran, Philologie, ii. 434-
437; Jackson, ib, 682, and the references there
given). The only well-known instance of this in
Armenia is the marriage of Tigranes in. with hia
sister Erato, a few years before the Christian era,
although it seema to have been frequent among
the nobles (Moses of Chorene, iii. 20; Faustus of
Byzantium, iv. 4). /

V, CONOL USIONS,—Our study suggests the
following reflexions:—(1) Great as is the mass
of Zoroastrian material in Armenian paganism,
it has also serious gaps. "Was it ever complete ?
(2) "We find the existing material in a quite
uncertain shape. The substantial deviations from
Zoroastrianism are considerable, as in the case of
Anahit and in the worship of fire and water. The
Zoroastrian angels are full-fledged deities in
Armenian paganism; but primitive traits are not
lacking, as in the case of Spenta Armaiti. (3)
There is no trace of a highly developed system
of theology, ritual and legalistic observance, as
in Zoroastrianism. Abstract.beings, the personifi-
' In the Avesta the north is the dwelling-plac* of evB spirits

! Vmd\>lad vii. 2, xix, 1;'\ r^a-i- Vvraf xvii. 11), '

of ideas, virtues, and vices, are quite
absent. We find no theological systematization
of the heavenly army, no developed dualism, no
caste of magi, and no widely spread fire-altars.
(4) There is no record of .any Zoroastrian propa-
ganda in Armenia, or of any religious fellowship
between Persia and Armenia. When the Sasaniana
persecuted Christian Armenia, about1 A.r>. 450,
they said nothing about a return to the ancient
faith, nor did the Armenians ever call their
paganism Zoroastrian. (5) It is probable that
Zoroastrianism gradually penetrated Armenia
under the Aehcemenian kings and under the
Arsacids, but we have no exact knowledge as to
when or how. (6) The study here presented must
not be regarded as a complete picture of Armenian
paganism. Both the pantheon and the world of
minor spirits contained other non-Zoroastrian
names and beliefs which have been omitted; but
the old religion of Armenia was mainly Iranian,
and may be .described as Zoroastrianism of a
corrupt type.

It is probable that the ancient Armenians themselves con-
ceived their pantheon as containing tho following doitiuo!
Aramazd, as chief god; Anahit, as chief and favourite goddesa;
Vahagn, as the national god of war and heroism; the iun »na
the moon ; Mihr; and Tir as the god of human destiny, whew
relation to learning and eloquence haa a Qreek flavour. Deities
of a lower magnitude of importance disappeared more easily
from the popular memory. Along with thesa Persian deities,
there were also an Elamitic goddess ITanS (the Babylonian
Nanft, cf. also the 'Persian' goddess Nansoa of 2 Mac H'), tb.9
Syrian Astxik (Venus), and the Syrian Barsham (Ba'al-Shemin),
These three must have migrated into Armenia jduring poatr
Alexandrian times, perhaps Doppelganger of some of th«
native deities, though whether they formed a group, BarBhanv
AsUik-NanS, corresponding to Aramazd-Anahit-Yahagn, an
Jensen (IlittiUr und Armenier, p. 181 fl.) suggests, is a less
plausible hypothesis. At all eventa they soon asserted them-
selves as independent and separate deitiea, BO that Astxik could
become the paramour of Vahagn and Jharo » temple In th«
sacred town of Yashtishat, where Anab.it also had a sanctuary.
After Alexander, and especially in Koman times, the Armenian*
came under strongly Hellenistic influences, and began to seek
parallels between the Greek and their own deities. It would
also aeem that during this period the worship of the sun and
the moon became somewhat neglected. Otherwise, we cannot
understand why Agathangelos makes BO littlo of them. The
ancient Armenians were also very much riron to divination
and witchcraft (Hoses of Chorene, i. 30, fl. 66; Oann Manta-
jjuni, op, cit, xxvi.; Alishan, op. eit, pp. 86CM09).

LITERATURE.—Windischmann, ' Die paruische Anahlta odet
Anaitia' in Abhandlungen derkonig. layr.Akad. der Wissemeh.
I 01, viii. pt. 1, Munich, 1856; Emln, 'Recherche sur 1«
paganlsme armenien' in Revue de I'orient. N.8. v. 18; Lagarde,
Armen. Studien, Gottingen, 1877, and Purim, Gottingen.
1887 ;i Johannissiany, Armen. BioHotJiik iv,, 'Marchen und
Sagen,1 Leipzig, 1887; Sarkisslan, Agathangeloy and his many-
centuried Mystery (Arm.), Venice, 1892; Mkrttschian, JXs
Paulikianer, Leipzig, 1893; von Gutschmld, Kleine Schriften,
iii., Leipzig, 1892; Tch&ra.z, 'Notes BUT la raythpL armen.'in
Transact, of th« 9th Inlernat, Congr&s of Orientalist*, ii,,
London, 1893; Nazarethian, 'Armenians and Armenian
Mythology' in BazmawSp (Arm.), 1893-94; Karakashian,
Cnt. Hvit. of Armenia (Arm.X pt. i. ch, 8, Tiflis, 1895;
Balassanian, Bist, of Armenia1* (Arm.'), Tiflis, 1895, p. 74 A.;
Cumont, Textes st mon. figurte relat. aws mysteret a* Mithra,
Brussels, 1895-99, and DIA Nyztervsn det Mithra, Leipzig,
1903; Gelzer, ' Zur armen. Gotterlehre' in Serichte der koriu.
adcha, Gesellsch, der Wtesensch., phiL-hist. Classa, 1806, pp. 9£-
148; Alishan, A-nment Faith of the Armenian* (Ann.), Venice,
1895; St. Clair-Tisdall, Conversion of Armenia Jo iht Chris-
tian Faith, Oxford, 1897, p. 43 fl.; Hiibschmann, Armm. Gram,
i., Leipzig, 1897; Jensen, HittiUr und Armenier, Strassburg;
1898, p. 177 ff.; Abeghian, Armen. Vollaglaube, Leipzig, 1399;
Carriere, Les huit sanctuairts de VArmenie Cayenne, Paria,
1899; Stackalberg:, ' Iranian Influence on tha Reh'gioug Belief*
of the Ancient Armenians' in Report of Imperial Archceolog.
Soo. of Moscow, Oriental Comm. ii. pt 2 (Russian), Moscow,
1901; Daghavarian, 'Ancient Religions of the Armenian*'
in Baniuer (Arm.), 1903; Weber, Die leathol Kireht in Ar-
mtmicn, Freiburg, 1S03, p. 25 ff , ; Hommel, Grundriss der Geog,

_„ Relig.
internal, Kongretses ftir allgem, Religionstmch,, Basel, 1905,
pp. 291-292; also numerous articles In Sandit Amsvreay,
Vienna, 1887 ft., and in P»xUy-"Wissowa.

M. H. ANANIKIAN,
ARMENIA (Christian).—I, T3S BEGINNHf&S

Off CHRISTIANITY, — The national jlegends and
traditions of Armenia are rich in information regard-
ing the introduction of Christianityintothe country.
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In particular, it is said to have been preached by
Apostles or disciples of Apostles, such as St. Bartho-
lomew and St. Thaddseus. But it has been proved
that, these legends did not appear till late in the
literature of Armenia, and that they were borrowed
largely from the literature of Gree'ce. Christianity
certainly penetrated to Armenia, as elsewhere, by
means of the living voice. The Apostles and their
successors had early formed the habit of visiting
the Churches founded by them ; and the teaching
of the gospel was continued and propagated in the
Christian communities long before written docu-
ments came into use ; but the names of these first
preachers have not come down to us with any
certainty. Yet, however meagre the information
furnished by history may be, we are quite entitled
to maintain that Christianity reached Armenia
through Antioch, before the time of Gregory the
Illuminator. The first Christian documents that
the Armenians made use of were^written in Syriac,
and this language was used in the Armenian*
liturgy till the reform of Gregory the Illuminator.
After Antioch we might mention Edessa ami Nisibia
aa centres from which Christianity spread into the
different provinces of the kingdom of Armenia.

LITKRATURB.—The worlss, In Armenian Mid In translation, of
Armenian writers: Koriun, Elistous the Teacher (Varlabcd),
Eznik, Agathangelos, Lazarus of Pharpe, Sebeos, Zenobiua of
Klag, Faustus of Byzantium, Moses of Ohorena. A. Lipsius,
Die apokr. Apostelgcsch, und Aposlellcgenden (Brunswick, 1883-
1800); A. Carriers, La Legende d'Abfjar dans I'hiatoire
d'Ann^nie dt Mown de Khorcn (Paris, 1806); H. Gelzer, 'Die
Anfringe der armen. Kirche* In Benchte der konwl. Sticks.
Gescltechc(ft df.r \Yissenschaften, phil.-hist. Olasse (1895); Petit,*
tasc. vil. col. 1802-1803.

II. EXTENSION OF CHRISTIANITY IN ARMENIA,
— St. Gregory the Illuminator. — Gregory the
Illuminator belonged to the royal race of the Arsa-
cids. When quite young he escaped the massacre
of his family (A.D. 238), and took refuge in Roman
territory. He studied at Ctesarea, and returned
to Armenia Avhen the kingdom was re-established
under Tiridates n. (A.D. 261). After being perse-
cuted for his faith, he attained to honour, and
baptized the king and a large number of hia
subjects. He went again to_ Ceesarea, where he
was consecrated bishop by Bishop Leontius, thus
forming the link of spiritual connexion between
the Cappadocian metropolis and the young
Armenian Churches. "When he was made bishop,
Gregory fixed his residence at Yashtishat, and had
a church and an episcopal palace built there. He
substituted Armenian tor Greek as the language of
the liturgy, in order to have easier access to the
masses 01 the people, and created twelve episcopal
sees, at the head of which he placed, as titulars,
converted pagan priests. He instituted ecclesi-
astical offices, making them hereditary in the
sacerdotal families, and he created in his own
family the supreme office of Catholicos, At first
thia title designated only the principal bishop of the
country; later it came to mean an independent
patriarch. The Gregorian and national Armenian
Church, founded afterwards, lived its own autono-
mous life, while recognizing for some years a sort
of supremacy in the mother Church of Csesarea.

LITERATURE.—Mgr. Ormanian, Le Vatican et lei AnndnUm
(Borne, 1873); von Gutschmld, Eleine ScJirtften (Leipzig,
1892); H. Gelzer, 'Die Anfange der armen. Kirche' in JBerichte
der konigl. Sachs, GeselhcJi, der Wissensch., phil.-hist. Clasae
(1805); Petit,* fasc. vii. col. 1803; S. Weber, Die kathoKsche
Birche in Armcnien (Freiburg, 1903); Malan, Life and Time*
vfSt, Gregory (Eng. tr. 1868).

III. TEE GREGORIAN ARMENIAN CHURCH,—
X. Doctrine.—The creed of the Armenian Church
is identical with the paeudo-Athanasian Creed which
was introduced into Armenia by the Syrians, and

»In thia art. the foil, abbrew. araused:—Petit««L, Petit,
1 Armenia' in Diet, de thiol, catholique (Paris, 1902); Macler-
V. Macler, Catalogue des mtmusmts armtnitn* « gtorgimt
*j la Bibliotheqw Nationals (Paris, 1908),

in tho Ofch cent, took the place of tho Nieono Creed,
In the 14th cent, another creed was much in use
in the Armenian Church. It wan a compilation of
formulas borrowed from various creeds, and was
current until the middle of the 19th century. The
religious heads of the Armenian Church several
times formulated professions of faith intended to
complete, explain, and fix the meaning of the
Armenian Creed. "We must mention the profession
of faith addrewMl in 1166 by Nersea Shnorhali
to Manuel Ccu..nenus; that presented to pope
Pius IV. by Abgar, the Ambassador of the
Catholicoa Michael of Etchmiadzin (1562-1563);
that of the Catholicos Azariaa of Sia (1585) j that
addressed in 1671 by David, the Armenian arch-
bishop of Isfahan, to Louis XIV. ; those addressed
to the same king by Stephen and James, the
Armenian archbishops at Constantinople (1671),
and by Gaspar, the Armenian biahop of Cairo,
On the other hand, the Roman Curia imposed on
the Armenian Church two professions of faith :
(1) the constitution of Eugemua iv., JExuttate Deo ;
(2) the creed of Urban vin., intended for all the
Christiana of the East.

LITRRATUIUS.— Le chevalier Ricaut, Th« Frtwnt State
Greek and Armenian Churches, A.D. 1573 (London, 1879);
E. Dulaurier, Histoire, dogmet, tradition* et Kturgi* do
I'tgKse armen. orientate* (Paris, 1857); A. Balgy, Hittoria
doctrines catholicte inter Armenos (Vienna, 1878): ArSal: Ter-
Mikelian, Die armen, Sircfo (Leipzig, 1892); J. Caterglan,
De fidei symbolo, quo Armenii utuntur obssrvationee (Vienna,
1803); F. Kattenbusch, Das apost. Symbol (Leipzig, 1804);
Hahn, Jiiblwthek der Symbols una Glaubensregeln afar alton
Eirche* (Breslau, 1897) j Macler, Noa. 141, 145.

The following are the chief points of doctrine on
which the creed of the Armenian Church differo
from that of other Christian communities. Ao
regards the Proeesaion of the Holy Spirit, after
much hesitation and even much indifference, the
Gregorian Armenians profesa that the Holy Spirit
proceeds from the Father, and reject the Mlioque,
The Armenians reject the" decisions of the Chal- '
cedon Council relative to tho Incarnation : they
call themselves Monophyaites, admitting only one
nature in Christ. The Gregorians, in reciting the
Trisagion, retain the addition gui crucifaews e«jpro
nobis, while fldme Catholic Armenians have re*
jected it. The Gregorians deny purgatory,' Irat
they pray for the dead like the Catholics, con-
secrating to thia devotion the day after Epiphany,
Easter, the Transfiguration, the Asotunption, the
Exaltation of the Croaa, and the day of the holy
Vardaniana.

There is diversity of opinion among the Armenian
doctors regarding the primacy of the Pope, _The
patriarchs, being equal in power, are co-ordinate
the one with the other, and not subordinate
to a superior patriarch. The Churches were
founded by the Apoatlea and their diaciplea. These
were sent by Jesus Christ, not by Peter; thua
nothing enjoins the primacy of the Pope aa a
fundamental dogma of the Christian Church, The
Armenians baptise by immersion, repeated at ^the
name of each of the Divine Peraona jlience a triple
immersion. The anointing io with holy oil, and
the person baptized receives the name of the saint
whose festival is celebrated on the day of the
baptism. Only the priest can baptize, and baptism
may be administered even to a child already dead,
Confirmation follows very soon after baptism. The
anointing is done on the forehead, the eyes, the
nostrils, the eara, the mouth, the shoulders, the
breast, the hands, and the feet. Each anointing
is accompanied by a special formula. The Ar-
menians make use of unleavened bread and of
wine unmixed with water as elements for the
Eucharist. They make confession principally on
the occasion of the great feativalaf preferably at
Epiphany or at Easter. They admit in theory the
sacrament of Extreme Unctwn, but they never

f
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administer it. The Gregoriana.have a hierarchy
of orders very carefully organized, including the
oiHce of precentor and reader ; then the inferior
^rdera of porter, reader, exorcist, and candle-
lighter; and the superior orders of sub-deacon,
deacon, and priest, 'Ihe consecration of bishops ia
reserved for the Catholicos. Marriage'is permitted
to the inferior clergy, rigorous celibacy being
enjoined only on the vartabeds and the bishops.
"Women are not exchuled from the functions of
the deacon. In Anatolia the Catholic Armenian
priests are generally married; elsewhere they
observe more freely the law of celibacy, which is
not obligatory on them. When a priest lias to say
Mass, he passes the preceding night in the church.
When a priest who is already married has to
receive ordination, he spends forty days in the
church ; then there is a social repast, during which
the wife of the priest aits on a stool, and keeps her
mouth, her eyes, and her ears shut, as a sign of the
reserve •which she exercises with regard, to the
functions of her husband.

LTTBRATTOB.—Galano, Concilia!in J'Jcclesirr. Armence cum Ro-
n*ana (Borne, 1600); de Moni, Uisloire critique de la crianca
f» d«s coutumes des nations dn Levant (Frankfort, 1G93); G.
Avedlchian, Dissertazione sopra la processinne ildlo Spirito
Santo dal Padre e dal Figliuolo (Venice, 1824), and Suite cor-
Ttsioni fails ai libri eccleviaslici armeni nell' anno 1(177 (Venice,
1808); J, B. Asgian,' La chiesa armena eI'Eutinliinnisino'in Bea-
farions, yii.; E. Azarianj Kcclvsice armantv trorh'.Ho de romani
pontijlcis primatu, jurisdictions et inerrauili inayislerio (Rome,
1870); A. Balgy, Uistoria doctrines catholica: inter Armenos
unionisque sorwn cum Ecclesia romana in concilia Florcntino
(Vienna, 1878); J. Issaverdenz, Rites et cMmonie* de I'eglise
arm£nimn» (Venloo, 1876); Petit, fasc, vii. col. 1050-1958.

a. Councils.—Besides the councils common to
Christianity, the Armenian Church has national
councils, of which the following are the most
important. Setting aside the traditional accounts
relative to the first councils, the authenticity of
•which is more than doubtful, we must mention the
Council of Yashtishat-(c. 365 A.D.), held under
Nersea the Great. Regulations were laid down
regarding the laws of marriage, fasting, hospitals,
and the schools where the young were taught
Greek and Syriac, The laws for the monastic
orders were there determined. Later, Sahak ia
said to have promulgated in A.D. 426, at a Council
of Valarshapat, a certain number of rules intended
to regulate the observance of festivals, funeral
feaata, and the conduct of the clergy and priests.
Tho canons of the Council of Shahapivan (A.D. 447)
have for their special aim the refutation of the
heresies which invaded Armenian Christianity and
threatened to extinguish it.- This was also the
aim of the Council of Yashtishat (A.D. 449). At
the Council of ValarshaDat (A.D. 491) the Armenians
made common cause with the Georgians and tho
Albanians in condemning the Council of Chalcedon;
and this decision waa maintained and affirmed still
more definitely at the Council of Tvin (A.D. 525),
where the two festivals of Christmas and Epiphany
were fized for the 6th of January. . In A.D. 596
another Council of Tvin condemned, the Chalcedon
decrees. At the Council of Karin (c, 633 A.D.),
Heraclius summoned the Greeks and Armenians,
and had the union between these two nations pro-
claimed ; the festivals of Christmas and Epiphany
were fixed for different days, and the formula qui
crucifixus ea pro nobis was removed from the
Trisagion. Another Council of Tvin (A.D. 645),
condemned once more the Council of Chalcedon.
John of Odzun, who is aaid to have summoned the
Council of Manazkert about A.D. 719, gathered
into a volume the canons of the Fathers and of the
councils previous to the 8th century. About A.D.
770 the Synod of Partar fixed the books of the
Old Testament which the Armenians regarded aa
authentic, and made rules relating to certain
details,of ecclesiastical discipline. At the Council
of Shirfckavan, held in A.D. 862, the Armenians

accepted the decrees of the Chalcedon Council,
anathematized the Councils of Manazkert, settled
tho articles of their faith in fifteen canons, and
made peace with the Greeks. In the reign of
Manuel Comnenus, several attempts were made to
bring about a union between the Greeks and tha
Armenians. They resulted in the Council of Horn-
Kla (A.D, 1179), at which Nersea of Lambron de-
livered a discourse on conciliation which IB still
famous. At the Council of Tarsua (A.D. 1196),
Norses of Lambron delivered another discourse
with a view to the union. The Council of Sis (A.D.
1243) laid down rules regarding the election and
nomination of priests, bishops, etc.; the Councils
of A.D. 1307 and 1316 ratified the preceding ones,
and furnish a complete profession of faith of the
Armenian Church at this time. In A.D. 1439 the
Armenians took part in the Council of Florence.

Along with these principal councils there were a
nximber of special councils and synods, for the
decrees of which we refer our readers to the works
which deal specially with them.

LmsiiATURK,—CL Galano, Concttiatio Eccbtiai armtna mm
Romana (Home, 1GOO); H. Gelzer in Serichte d. kgl. Sochi. Qa,
d. Wiss. (Leipzig1, 1895); J. B. Asgian, ' La Chfesa armen* e
1'Arianismo' in Isessarione, vi.; J. Issaverdens, Ilist. oftht Ar-
menian GVmrcA(Venice,1876); F. C. Conybeare,'Th8 Armenian
Canons of St. Sahah, Catholicos of Armenia'in AJTh. vol. ii.
(1898), p. 828; Karapet Ter-Mkrttschian, JK* PaulVnanet
im byzantinischen Kaiserreiehe (Leipzig, 1893); Hofelo, Hist,
of the Church Councils (Eng, tr., Edin., 5 vola., 1898); E»
Dulaurier, Jlecherches sur la ehronologis arminivnnt (Puri*,
1859), llistoriens arminient dt» Croisa <'.-r fParis, 1869), t. L J
Domini Joannis Ozniensia opera, e.fi. "• '<. Aucher (Venice,
1834); E. Azarian, Ecclesice armenee Cm.it£j.'o At romani ponti-
Ads primatu (Koine, 1870); Mgr. Ormanian, I* Vatican «4
lea Arm&niens (Rome, 1873); P. Hunanian, Hist, of th* (Ecu-
menical Councils of the Kast (in Armenian) (Vienna, 1847);
Mgr. Abel Mikitariantz, Ilist, of the Councils of thf Armenian
Church (in Armenian) (Valarshapat, 1874); tha works, in Ar-
menian and in translation, of Koriun, Agathangelos, Elissoua,
Eznik, Sebeos, Moses of Ohorene; Petit, fasc. via. coL 1926-
1933; J. Dashian, Catalog der armtn, Handtchrifttn , . . zu
Wien (Vienna, 1895); Macler, i.w. 'Conciles,' 'Canons,' and
tha names of places where tha councils were held.

3. Festivals.—The Armenian Church celebrates
five principal festivals : Christmas, Easter, Trans-
figuration, Assumption, and Exaltation of the Holy
Cross. The day before these festivals is devoted
to the Church, the day after to the commemoration
of the dead.

The day before Christmas the poor boya of a
village or town go from door to door, or from
terrace to terrace, holding in their hands lanterns
made from gourds, sing a Christmas carol, and
receive fruit and cakes as a reward.

The festival of the Transfiguration (Vardavai") ia
called the Festival of Koses, after an old heathen
festival which was celebrated on the same day.
On the day preceding this festival, the commemora-
tion of the Tabernacle of the Jews is held. On
that day people sprinkle each other with water
when they meet in the streets; and in certain pro-
vinces of Armenia pigeons are set free, either in
recollection of the Deluge, or aa a symbol of Astlik,
the Armenian Venus.

On the day before the Assumption, the vision oi
Gregory the Illuminator ia commemorated.

According to the canons of the Armenian Church,
the priests are allowed to receive as offerings tha
skin and the right shoulder of the animals sacri-
ficed in the churches on the days of the great
festivals, in commemoration of the aoula oi tha
dead, or in honour of some great saint.

Other festivals play an important part in the
religious life of Armenia, The day before Candle-
mas (Presentation in the Temple), fires are lit in
the courts of the churches, and the people danca
round them, jump over them, and so on.

The festival of Vitalt (Fate) is one of the prin-
cipal Armenian festivals, and one of those which
seem to he relica of pagan times. It begins on tha
day before Ascension Thursday, and lasts till the
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Sunday of Pentecost, Tho day before AHcension
the young girls of the village moot together and
choose several of thoir number to organize the
fratival. Tho mombora of thin committee take a
nifcohor made of baked clay, fill it with water drawn
from Bovon fountains or rsovon welln, and C!OBQ the
month of tho pitcher with floworn gathered from
Hovon f ioldf i ; then each of the girls thrown nome
object into it (bracelet, ring, button, bead from a
rosary, otc.), willing at tho name time some good
wiiih for her father, brother, or sweetheart. 'Ihoy
havo to shut their eyes while throwing the object
into tho pitcher and meditate deeply on their
wish. On the Wednesday or Thursday night they
hida tho pitcher in the corner of a garden in the
open air, to expose it to the influence of the stara,
and they cratch that it is not taken by the boys,
who prowl about thero all night, and try to dis-
OOTOT it and carry it off. If the young men suc-
ceed in taking it, they give it back to tho girls only
in oschango lor a large quantity of eggs and olive
oil, which they havo to ofler. If, on the other hand,
6ha young men do not succeed in getting possession
of wie' pitcher, tho girls sing songs in wnich they
aro made fun of (A. Tohobanian, Chants populaires
armtniens, pp. 57-59 j M. Abeghian, Armenischer
VolksglautM, Leipzig, 1899, pp. 62-66.

Marriage, baptism, and burial are family festi-
vals "which, are the occasion of special ceremonies
and customs in Armenia.

(a) Marriage,—' Among the Armenians, children
aro betrothed from their earliest youth, sometimes
•whan only three years old, sometimes as soon as
bern. When tho mothers on both sides have agreed
to marry thoir son and daughter, they propose the
union to their husbands, who always sanction the
choice of the wives. The mother of the boy then
goes to the friends of the girl, with two old women
and a priest, and presents to the infant maiden a
ring from the future bridegroom. The boy is then
brought, and the priest reads a portion of the
Scripture, and blesses the parties. The parents
of the girl make the priest a present, in accord-
ance with their means, refreshments are partaken
of by the company, and this constitutes the cere-
monies of tha betrothals. Should the betrothals
take place during the infancy of the contracting
parties, and even should twenty years elapse before
lha boy can claim his bride, he must every year,
from the day he gives the ring, send 1m mistress at
Easter a new dress,'etc. (Jones, Finger-ringLore, his-
torical, legendary, anecdotal, Lond, 1877, p. 312 f.).

It frequently happens that the bridegroom-elect
doea not see his betrothed during the engagement.
On the marriage day a priest and a sub-deacon
go to the house of the bride. The bridegroom
arrives there with great pomp, and receives for
that day the title of king, while the bride is called
gvten* The latter is then veiled, the priest says
some prayers and blesses the young husband and
•wife, and then they set out for the church, where
the nuptial blessing is pronounced and Mass is
celebrated. The priest places on the head of each
a crown, which they retain from three days to a
week. The company sing wedding hymns on the
way to and from the ehur.ch. After a few days
the priest goes and receives back the crowns, and
then the young people's married life begins. Mar-
riage cannot jbe celebrated during fasts or the
dominical festivals, of which there are about 260
in the year.

(&) Baptism,—A short time after the birth of a
child, the parents and the god-father carry him to
church, They stop at the entrance, and the priest
recites some prayers, after which they go into the
church, making as many genuflexions as the number
of days of the child's life, and the god-father makes
confession. Then th e infant's clothes are taken off,

and he ia immersed threo times, his head turned
towards the west, his feet towards the east, and
his face towards tho sky. After the baptismal
water tho priest anoints the child's head several
times with holy oil, and clothes him in a linen
robe. The child In then made to adore the Cross,
and in taken home in Htata.

(e) Zhm'af.-—The day before that on which the
body in to be carried to the church, the relatives,
neighbours, and frienda of the deceaned meet in the
house, each bringing a lamp with three or seven
wicks, which they arrange, all lighted, round the
collin, and then they begin to sing in turn some
funeral hymns. On All Souls' days (Christmas,
Eanter, Assumption, Transfiguration, Invention of
the Cross) the families invite a popular poet to sing
over the grave at the cemetery the praises of the
parson who has just died (A, Tchobanian, op, cit,
p. 119). For some days after the funeral ceremony
the priest goes to visit the relatives of the deceased;
then on the Saturday of this week of mourning the
relatives and friends meet and take part in a social
repast, the remains of which are distributed among
the poor.

LmnuoTmi:,—E. Bor3, Armtnie (Paris, 1838); J. Issa-
verdenz, Rites «t ctrgmoniea de Vfylwe am&iwnne (Venice,
1876); Petit, tasc, vii.; A, Tchobanian, Chants populairet
arminicns (Paris, 1003), Let Trouvtrea arminiens (Paris, 1906\, 130;; F. C. Conybeare, Riluale Armenorum (Oxford, 1005).

4, Saints of the Armenian Church.—A glance
at the Armenian Menology will suffice to show
that the Armenian Church has adopted a large
number of the saints of the Greek and Latin
Churches, It has, besides, its national saints, for
whom it has naturally great veneration. The
principal of these are St. Rhipsime and St. Gaiana.
who fled from Rome to avoid the carnal desires
of the Emperor, and took refuge in Armenia,
where their blood was shed for the cause of the
gospel; the saintly translators, Moses of Chorene,
David the Philosopher, Eznik of Kolb, Eliseeua
the Vartabed, St. Mesrop j and St. Sahak, St, Leo,
St. Nerses Shnorhali, St, Nerses of Lambron, St.
Gregory the Illuminator, and St. Nerses I. the
Great. St. Vardan is the national saint and patriot
par excellence. When Armenia was struggling in
the 5th cent, against Persia and the introduction
of Mazdaiam, vardan Mamikonian became the
moving spirit in a general insurrection and in the
struggle of Armenian Christianity against the
Zoroastrian religion. He perished at the battle
of Avarair; but the agitation for independence
started by him continued for many years. St.
Sarkis (Sargis or Sergius) is the saint invoked by
prisoners, captives, those with difficulties to face,
and especially by young girla in order to obtain
a handsome sweetheart. If it snows at the festival
of St. Jacob or St. James, it is said that the beard
of the saint is falling on the earth. St, Karapet
(John the Baptist) is regarded in Armenia as the
most influential of the saints. His seat is at Mush,
where his relics are found in the church named
after him, which is one of the principal places of
pilgrimage of the Armenians. Worn en _ are for-
bidden to enter the enclosure within which is the
tomb of the saint, because it was women, Herodias
and Salome, who caused John the Baptist to be
beheaded. Young girls give a needle to frienda
going to kiss the tomb, begging them to rub it
against the tombstone, so that they may be able
with this sanctified needle to produce marvellous
embroidery. Young women cannot go and kiss
the tomb unless they make a vow never to marry.
Those who have made this vow are allowed to sing
with the choir during Mass (A. Tchobanian, Chants
populaires armfniens, p. 149, n, 1). According to
John Mamikonian, a very pious Armenian princess
who was determined to enter the sanctuary waa
almost immediately smitten by Heaven as a pnn«
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ishment for her presumption (V. Langlois, Collec-
tion dcs historicns anc. et mod, de PArmtnie, i.
348, 362 f,). St. Karapet is tho patron of the
bards (trouvercs), who go on pilgrimage to ask him
to heighten their poetic imagination,

LITERATURE, — H, F, B. Lynch, Armenia, Travels and
Studies (London, 1901V, A. Tchobanian, Lea Trouvcrcs ar-
mfniens (Paria, 1906) ; ' Zenob de Klag_ ' and ' Jean Mamikonian '
in V, Langlois, Collection Aft hiitoritna anc, et. mod. de I'Ar-
mlnie (Paris, 1867), t, i.

5. Sects. — Armenian Christianity, in the course
of the centuries, has had to struggle against "the
assaults of different secta and heresies in .order
to preserve its homogeneity. Gnosticism pene-
trated into Armenia in the 2nd cent.; Marcionism
also crept into the Armenian Church and was
refuted by Eznik (Des Wardapet Eznik von Kolb,
wider die SeJcten, tr. by Jon. Michael Schmid,
Vienna, 1900, p, 172). About the same time are
found traces of the Borboriani and the Messalians,
of which aecta the Paulicians seem to be a con-
tinuation through the Middle Ages. Mention is
made also of the existence of Adoptianist churches
as early as the 3rd century. The most important
sect of the Middle Ages was that of the Paulicians,
famous for their struggle against the worship of
images. It has been established by Conybeare
that they were Adoptianists. They believed that
Jesus was born a man, and that He became Christ
at the moment of His baptism ; but they did not
regard^ Him as equal to God the Father. The
Paulicians practised adult baptism. The Thon-
dracians, a sect founded about A.D. 820 by
Smbat, rejected infant baptism, the worship of the
saints, of the Virgin and of images, purgatory and
the hierarchy. There still exist in the Caucasus
some adherents of this sect. The Arevordians
(' Sons of the Sun ') are met with in the 12th cent.;
their doctrine recalls the old ideaa of Armenian
paganism

Clajensia epfra omnia, ed. J, Cap-
pelletti (Venice, 1833) ; Domini Joannit Ozniensi-s philosophi
Arnwniarum catholin opera, ed. J, B. Aucher (Venice, 1834);
Karapet Ter-Mkrttschian, JD£a Paulikianer irn byzantinischen
Kaiaerreiche und verwandte ketzcruche JUrscheinungen in
Armenian (Leipzig. 1803) ; ' Die Thondrakler in unaern Tagen'
in Zeitschr, fiir Kirchenrjeschichte (1893) : F. C. Conybeare,
Ttuf Key of Truth, a Manual of the Paulician Church of Ar-
menia (Oxford, 1898) ; Petit, faso, vii. col, 1900 ; S. Weber,
Vie Jcatholische Eircho in Annenien (Freiburg, 1903).

6. Superstitions and Peculiarities, — The Ar-
menians, although Christians, have, like other
Christian peoples, popular beliefs and superstitions
which have passed down through the ages. The
peasant women believe that there exist three spirits
of childbirth — the spirits of the evenings of Tues-
day^ Thursday, and Saturday. The first two are
virgins and sisters, and the third ie their young
brother. If the wives have not spent the evenings
of Tuesday, Thursday, and Saturday with their
husbands, these spirits aid them in childbirth.
The Sunday spirit remains near the door of the
birth-chamber and fulfils all his sisters' orders ;
he carries water and eggs, makes the fire, etc.
The two sisters take the child, bathe it and pre-
pare the omelet for the mother; and sometimes
they present a gift to the newly-born child. But
these spirits are also vindictive ; "and when a woman
does not respect them, they avenge themselves by
tormenting her, and sometimes by killing the
baby (Revue ties traditions gopulaires, x. [1895] 2).
Each child has from its birth a guardian angel
who protects him against evil spirits. This angel's
duty is to cut the child's nails and amuse him with
the golden apple which he holds in his hand,
When the chilcf is old enough, the guardian angel
goes back to heaven. The'child smiles to him and
stretches out his little arms (ib. x, 4). The Ar-
menian peasants believe also that spirits of dis-
ease exist. They, are small in stature and wear
triangular hata ; and they hold in their hands a

white, a red, and a black branch. If they strike
any one with the white branch, he will fall
ill, but will soon recover; if it is with the red,
he will have to stay in bed for a long time;
but if it is with the black, then it is all over
with him, and nothing wjQl cure him. The (spirits
have books in which are written the names of the
men who must die or fall ill, and the appointed
days ; and the spirits act according to these books.
The people believe al:so that there is a spirit called
the 'Wri ter 5 (Grol), who writes men's names and
the date of their death in a book called the ' book
of the non-existent.'

The devs are tyrants possessing seven heada.
They can throw the largest rocks a great distance.
Their wrestling is like the shock of mountains,
which causes lava to pour forth. The female
dev is about the size of a hill; she throws back
her left breast over her right shoulder, and her
right breast over her left shoulder. The devs
prefer to dwell in very thick forests or deep
caverns. They are very rich in gold and silver,
and possess horses of fire which enable them to
cover great distances in the twinkling of an eye.
Devs covet the company of young women of
the human race, to whom they grant everything
they as"k. The young men are continually at war
with the devs in order to get back the women, who
show the men how to carry out rnaes by which
they may become the masters of the devs, who are
ignorant, cowardly, boastful, and narrow-minded
(RTF x. 193-196 ; Grikor Chalatianz, MarcJien und
Sagen, Leipzig, 1887, pp. xiv-xx). The witches
are old women who have a tail which ia not vis-
ible during infancy, but which develops with age,
They can become invisible when they wish, enter
anywhere, and cross the world in a sew minutes.
They mount on earthen jars, take in their hands
a serpent which serves as a whip, and, flying to
the seventh heaven, pasa over all the tmivenwj.
They act chiefly in love intrigues. Their ordinary
business is to enchant the heart of a young man
or woman, carry off a young girl in spite of her
parents, and kill the irreconcilable rival or make
him fall asleep (RTF x. 196), There are also
good sorcerers, who are quite disposed, with the
aid of supernatural powers, to render service to
human beings (G. Chalatianz, MarchenundSagen,
p, xxxi ff.; F. Macler, Conies armfniens, Paris,
1905). The Armenians believe also in the exist-
ence of dragons, and possess nnmerouB tales and
legends which refer to these supernatural beings.
The Armenians, especially those of Eastern Ar-
menia, make great use of rolls of prayers contain-
ing magical or talismanie formulas, intended to
protect them against the evil eye, slander, the
anger of enemies, against sorcerers and enchanters,
false love, and the bite of serpents, to conciliate
lords, kings, generals, and the great, and to exor-
cize demons and other impure beings. These rolls
of prayers are called Jciprianos, or rather girpa-
Aaron, because they include prayers attributed to
St. Cyprian, They are generally ornamented with
vignettes, which belong to somewhat rudimentary
art, bat are very mucn u.-ed by the people (see
«Amulette' and 4 Cyprianus-Buch' in P, Jacobua
Dashian, Catalog der armenischen Handschriftcn
in der MechitharistenbibliotheJc seu Wicn, Vienna,
1895 ; Macler, Nos. 97-102).

LITKRATURB. — M. Abeghian, Armenitthtr Volteglaube
(Leipzig, 1899); G. Chalatianz, iidrehtn und Sagen (Leipzig,
1887); H. von Wlislocki, Marehen und Sagsn der Bukovnnaer
und Siebenbilrger Armenier (Hamburg, 1892); A. G. SeJde-
mian, The Golden Maiden, and other Folk-Talet and Fairf
StorielFMtdin Armenia (Cleveland, Ohio, 1893).

IV. 'ARMENIAN CATHOLIC GSURCH OR AR-
MENIAN CATHOLICS,—There hayo been in almost
all times Armenians who recognized more or less
the supremacy of Some. But it waa
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only in a sporadic and casual-way until the time
of the Crusades, when the .Armenians of the
kingdom of Cilicia, or Lesser Armenia, were in
constant contact Avith the Crusaders, and con-
sequently with the Roman Curia. Later, in the
14th cent., Dominican missionaries founded in-
fluential communities of disciples in Armenia.
These were the class of native missionaries known
as 'Uniters' (unitorts), and had as their first
superior John of Kerni (or of Khrna). He had a
translation made of the works of Bartholomew
of Cologne, who was sent to Armenia by Pope
John xxil. in 1318 (Macler, No. 149). Subsequently,
especially in the 17th cent., other orders established
missions among the Armenians, particularly among
the Armenians of Persia: the Augustinians at
Isfahan, the Jesuits at Isfahan, Julfa, Erivan,
etc. The French Lazarists settled at Tauris and
at Isfahan, Soon all the communities extended
their ramifications into all the principal Armenian
centres of the East—Isfahan, Ormuz, Shiraz,
Banderabbas, Hamadan, Shamakia, Erzerum,
Trebizond, etc.

Until the middle of the 18th cent., Catholic
Armenians did not form an autonomous com-
munity j now they have a hierarchy of their own,
a recognized religious autonomy, and a patriarch
who resides at Constantinople. These results have
sprung from the dissensions which occurred between
1737 and 1740 in connexion with the catholicate of
Sis in Cilicia, The Catholicos of Sis was deposed,
and he retired to Lebanon, where he founded the
convent of Bzommar and a new '-religious order.'
This new state of things caused intestine quarrels
between the Catholic and the Gregorian Armenians.
We may note especially the quarrel of the
Hassunists and the publication of the Bull

. Reversunts*
LJTERATCRR, — Galano, Concittatio JEcclesia> armence cum

romana (Rome, 1600); E, Scrosoppi, L'Empire ottoman au
point de vu« politique vert U milieu de la. seconds moitte du xixf
steclc (Florence, 1875); A. Baley, Eistoria doctrines calholicce
inter Armenos(Vienna, 1878); A. Bor6, L'Arminie(Paris, 1838);
L. Alishan, Sisacan, contree da I'Anninie (Venice, 1893), ftn
art, devoted to the 'United Brethren' in the enntons of
Erinjak; de Damas, Coup d'ceil sur l'Arm6nie (Paris,
1888); J. B. Piolet, La Missions catholigues au xixf siecle
(Pans, 1900); H. F. B. Lynch, Armenia, Travels and Studies
(I-ondon, 1901); Petit, faac. vli,; S, Weber, Die katholiscfw
Kirche in Armenian (Freiburg, 1903). For tha disputes which
hsva arisen over the subject ol Avedik and Aghtaraar sea
Bibliographie analytique de* ouvrages d« JM. Mmrie-FtsliciU
Brosset (St. Petersburg, 1887); Dashian. CataL der arm,
Hindschr. in der AlechithariaUnbibl. zt* Witn (Vienna, 1895);
F, Macler, Catal. des manuscritt armtn, et giorg. 'de to
Bibliothlque Nationals (Paris, 1908).

V. PROTESTANT ARMENIANS, — The work of
the Protestant missions among the Armenians
dates from the beginning of the 19th century. It
was specially prosperous from the day on which
the Sublime Porte granted independence to the
I'rotestant community. The Protestant missiona
in Armenia belong, on the one hand, to the
Missionary Societies of England and America, and,
on the other, to those of Basel. They have stations
in the most important centres of Turkey in Asia,
and some in Persia (Tauris, Teheran, Isfahan),
and in Russia (Shusha, Tiflis), There are nearly
200 pupils in the Robert College at Constanti-
nople ; the college at Scutari is reserved for girls,

LdTBRATnRB.—E, Scrosoppi, L'Empire vltoman au point d«
•out politique ven It milieu de la teconde moitU du xixe stick
(Florence, 1876), pp. 78-81; H. F. B. Lynch, Armenia, 'Travels
and Studies (London, 1901); Petit, fasc. -yji. col. 1920.

VI, MUSALMAN ARMENIANS.—The attachment
of the Armenians to Christianity is well known,
and when they are abroad their religion stands to
them in the place of nationality. In spite of this
love of ,their religion, some Armenians, persecuted
by the Musalmans, have adopted Muhammadanism.
'Inus, two or three centuries ago, the Armenians
of Hamsben, to the east of Trebizond, after some
bloody massacres, accepted in thousands the law

of Islam, They are therefore Turks, but they
speak a dialect which betrays their Armenian
origin. The Kurds, it is said, are ancient Ar«
menians who have passed under the law of Islam,

About 1751, a certain Chalabi, who was verj
fanatical, associated himself with the Persian
Musalmans, and conceived the plan of massacring
the Armenians if they would not be converted to
Muhammadaniom. He tortured them first, cutting
oiF their ears so that they might not hear the
singing in church, cutting out their tongues ao that
they might not speak their mother language, and
putting out their eyes to strike fear into the other
Christians. Chalabi inflicted these tortures on
the poor, and granted honours and titles to the
rich to impose silence on them. By this means
thousands of Armenian families became Musal-
mans, especially in the province of Oudi. la this
province above all, the Muhammadans destroyed
the churches and Christian sanctuaries, so that
the Christians might the more quickly forget their
original religion. In the province of Oudi many
names recall their Armenian origin ; at Gia is
found a much venerated sanctuary of St. Elisseus,
The Musalmans as well as the Christiana make
pilgrimages to it, light candles, and address very
fervent prayers to the saint; and in several
villages in the neighbourhood of this sanctuary
the Musalman Armenians swear by St. Elisseua.
They have preserved some old Christian customs.
For example, when a mother is putting her child
to sleep, sne makes the sign of the cross over it,
and murmurs the name of Jesus, When the paste .
is prepared, a young Armeno-Musalman wife
makes a cross on it with her fore-arm before
putting it into the oven. The Armeno-Musalman
villagers of the province of Oudi are very bigoted
and very suspicious 5 they distrust all foreigners,
and never speak of matters of religion,

In Lasistan, also, several Armenian villages have
become converted to Islam, from fear of tortures
and massacres. There are found among them the
same traces of Christianity »* among their brothers
of Oudi and elsewhere.

— Aghouanits erkir te» dratsikh (Tiflla, 1S93);
lays, Oalond&r tor 1005 (Tiflia, 1P04), pp. 191-196 (both in
Armenian).

VII, ARMENIAN COLONIES,— There ara Ar-
menian colonies spread over all parts of the world;
for example, in Europe: Poland, Sweden, Denmark,
Holland, Russia, Turkey, Bulgaria, Transylvania,
Roumania, Lower Danube, Macedonia, Greece,
Dalmatia, France, Italy, Spain, Portugal, etc, ; in
Asia: Persia, Afghanistan, India, Japan, Palestine,
China, etc. j in Africa : Egypt, Ethiopia ; in
America : United States ; the English and Dutch
Indies, Batavia, etc. These colonists generally
lose their nationality, and adopt that of the
coTintry in which they are living ; out they remain
faithful to their religion, which is now the Tjond of
the Armenian nation, since they no longer have a
political autonomy,

LmaATtron. — L. Alishan, Swwan (Venice, 1893).
F:R£D£RIC MACLSB.

ARMINIANISM.— -s. Occasion of Arminian-
ism. — Arminianism was .a revolt against certain
aspects of Calvinism, of far-reaching importance in
the history of the Reformed Theology, It took
place in the dawn of the 17th century. Against
the Catholic absolutism of the external Church,
Calvinism had set the absolutism of the eternal
decrees. The situation was rigid "mth a new
dogmatism, A recoil was inevitable. Many symp-
toma of dissent were manifest before Arminianism
arose as a definite reaction. Aftor Calvin'o death,
the more rigorous Calviniatio divines, including
Beza, asserted that the Divine decree to oalvatioa,
being antecedent to tha Foil, required for ita


